Sarah al-Tawbah

This sirah is the last one of chapter 2. Its relationship with Siirah al-Anfal, the
previous siirah is the same as what a text has with its explanation or what a premise
has with its real objective. A declaration is made in it of the jihdd for which Muslims
were organized in Siirah Anfal. In the arrangement of the Qur’an the formulaic
basmallah is not written at its beginning and it is evident from certain narratives that
this lack of mention has been handed down since the times of the Prophet (sws). This
shows that it was done at the behest of God. Our exegetes have explained this in
various ways. The most convincing of these in my opinion is the one which says that
there is very a close proximity between the theme and subject matter of the two siirahs
and at the same time both are distinct from one another with regard to their objective.
The first of these is directed entirely to the Muslims and the second primarily to the
Idolaters, People of the Book and the Hypocrites. The first one prepares the Muslims
for war and the second gives an ultimatum for war and declares it. In order to
distinguish both these common and diverse aspects, the wisdom of God entailed that
this sizrah should not be totally separated from the previous one and at the same time
be distinct from it too. Both these aspects become evident by not writing the
basmallah. It has been pointed out at other instances that the basmallah acts as a
divider between two siirahs. By not being present here, the proximity of the two with
regard to their meaning becomes evident and at the same time, the independent nature
of this siirah gives it a new name which becomes a means of its distinctive nature too.

Analysis of Meanings

First a declaration of acquittal is sounded from the Idolaters who had struck
agreements with the Prophet (sws) that ensured peace but they made them null and
void by breaking them. For those who had honoured their agreements, it was
announced that once their time-period expires, they will not be renewed and war shall
be waged against them until they accept Islam.

After this, it was declared regarding the People of the Book that war should also be
waged against them until they become subservient or are forced to pay jizyah.

After this, the Hypocrites are taken to task until the end of the sirah and Muslims
are directed to sternly hold them accountable; no softness should be shown to them so
that either they become true believers or reach the fate of the Idolaters or the People of
the Book — depending on which of them they associate themselves with.
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At that time, it was these three groups which were the open or hidden enemies of the
Muslims. These groups were mentioned in the previous sirah also but no ultimate
policy was given about them. However, in this sirah, this policy is clearly stated.

This brief look at contents is enough to show the sequence of discussion in this
sirah. Yet, a detailed analysis is done in the following paragraphs too.

Verses (1-4): Acquittal is sounded from the Idolaters who had overtly or covertly
broken their agreements. They are given a respite of four months and Muslims are
directed to proclaim this at the time of /ajj that God and His Messenger (sws) are now
absolved from the responsibility of these agreements, If these Idolaters repent, it is
better for them. If they do not, they should remember that they are not beyond God’s
grasp. Only those Idolaters are an exception to this directive who did not break their
agreements and also not helped the enemies of the Muslims against them. These
agreements will continue until their specified period.

Verses (5-6): Muslims are directed to wage war against them after the sacred months
are over. They should lie in ambush for them, seize and kill them and not let them go
until they repent, show diligence in the prayer and pay the zakah. However, if anyone
of them seeks refuge, he should be granted so much refuge as he can hear the word of
God. He should then be transported to his abode of safety. This concession is given to
them because they have not been recipients of God’s Book. It is possible that they
may have not heard it.

Verses (7-16): Muslims are told that no new agreement can now be made with the
Idolaters. Reasons for this are cited. The treaty which was struck with the Quraysh
near the Sacred Mosque should be left intact. It should continue as long as they
honour it. If they break it, Muslims must also wage war against these leaders of
disbelief. Some grave crimes of the Quraysh are pointed to. Muslims are given glad
tidings that they should not fear them; they should fight them; through them God will
soothe oppressed Muslims who are the targets of their aggression.

Verses (17-22): The Idolaters of Quraysh have no right to remain the custodians of the
House of God. Only they have this right who have belief in God and in the Hereafter,
adhere to the prayer and pay the zakah. To provide pilgrims with drinking water and
look after the mosque of God are deeds of virtue but they cannot substitute belief in
the Hereafter and war for the cause of God.

Verses (23-28): Muslims are warned that waging war against the Idolaters should be
desisted from if they are related to them in family ties. They who give preference to
such ties over the requisites of faith deserve to be counted among them. The love of
God and His Prophet (sws) holds priority over everything. Muslims are reminded of a
lesson from earlier wars and from the war of Hunayn: the real thing is God’s help.
Thus on God should they actually rely. It is declared that the Idolaters are unclean. For
this reason, after this year, they should not be allowed to come near the Sacred
Mosque. Muslims are assured that God will generously compensate them for any
financial losses they may incur as a result.
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Verses (29-35): Muslims are directed to wage war against the People of the Book and
make them dhimmis and exact the jizyah from them. Some references are made to the
evils found in their beliefs and morals. The unworthy character and animosity against
Islam of their scholars and sages are alluded to.

Verses (36-37): It is emphasized upon the Muslims that though this war against the
Idolaters should be in the collective capacity, concession should be shown to none of
their groups. However, sacred months must be given due respect. These sacred lunar
months are the remnants of the religion of Abraham (sws). If they violate their
sanctity, Muslims would be guilty of being unjust to their own souls. The religious
innovation of Nast’ is pointed to and it is said that it has displaced these months from
their actual calendar and linked them with the seasons and this is an increase in
disbelief. Muslims must maintain the sanctity of these four months which have been
prescribed by God from the very beginning on the basis of the lunar calendar.

Verses (38-42): The Hypocrites are warned that if they try to evade the directive of
Jjihad, they will not harm God in any way; they will only be unjust to their own souls.
God can replace them with others to help His religion. They should remember that
there was a day in the past when God’s Messenger had sought refuge in a cave and
had only a single companion with him. Yet there came a day when God sent down His
tranquillity, helped him with His own forces, disbelief was routed and the word of
God prevailed. Thus God does not need human beings for this purpose. It is their own
good fortune that they should wage war with whatever resources they may have.

An example is then given of the Hypocrites using false oaths to evade participating
in jihad.

Verses (43-46): The Prophet (sws) is lovingly chided since he accepted the false
excuses of those who wanted to desist from jihdd even though they were Hypocrites.
They can arrange for the resources to go put for jihad but they make false excuses
taking advantage of his softness.

Verses (47-52): God’s Messenger (sws) is assured that if these Hypocrites have not
joined him for jihad, it is actually in his favour. If they had gone, they would have
spread some mischief or the other. They are not well-wishers of the Muslims in any
way. They want some calamity to strike them come what may.

Verses (53-57): Whatever the Hypocrites spend for the cause of religion carries no
weight in the eyes of God. They deny God and His Prophet (sws) and their spending
and their prayer are merely for pretence. The Prophet (sws) is directed to not give any
importance to their wealth or their companionship. These cowards cannot be his
companions.

Verses (58-60): A group of the Hypocrites is referred to which were with the Prophet
(sws) as long as they had their share in charity money. If they received the amount
that pleased them, they would be happy and if not, they would utter all kinds of evil
things. After that, the real recipients of charity are enlisted.

Verses (61-66): The miscreants among these Hypocrites are referred to who would
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spread propaganda against the Prophet (sws). They would contend that he is gullible
and make fun of his opinions and insights in front of people. When called to account,
they would swear false oaths and present ridiculous excuses.

Verses (67-70): The character of men and women among the Hypocrites is depicted
along with their fate in this world and the next.

Verses (71-72): The character of men and women among the believers is depicted
along with their success in the hereafter.

Verses (73-78): The Prophet (sws) is told to be stern with these Hypocrites like the
disbelievers so that they are no longer able to cling to Islam by taking advantage of his
softness. They hide their disbelief behind their false oaths. God’s grace and the
Prophet’s softness have made them more audacious in their enmity for Islam. They
have gone back on their promises and this has actually increased them in their
hypocrisy.

Verses (79-84): A prank of the Hypocrites is referred to: they themselves do not spend
for the cause of God and if the sincere servants of God spent out of their hard-earned
wealth, they make fun of them and discourage them. In a similar way, they would not
go out for jihdd and try to discourage those who went out for it by citing adverse
weather for this. God’s warning about them is stated and the Prophet (sws) is stopped
from seeking forgiveness for them.

Verses (85-96): The false excuses of those who were desisting from following what
religion demands from them are alluded to. The character of true believers is depicted.
People whose excuses are worthy of acceptance are detailed out. Those having lame
excuses are threatened that even if they succeed in deceiving the Prophet (sws) and his
companions because of their false excuses, this would never be of benefit to them.
Their excuses cannot deceive God Who knows the hidden and the apparent.

Verses (97-101): The Hypocrites among the Bedouins are alluded to and the sincere
among them are encouraged. The foremost in faith (sabigiin) and those who follow
them are praised. The Hypocrites among the Bedouins and in Madinah are warned.

Verses (102-106): Glad tidings of acceptance of repentance of those people are
mentioned who had changed their attitude after these warnings. The Prophet (sws) is
directed to further train and instruct them and to pray for them. Forgiveness of some
among this group is deferred.

Verses (107-110): A very harsh warning is sounded to those who had built the Darar
mosque. The Prophet (sws) is stopped from praying in it.

Verses (111-113): An explanation of the covenant between God and the believers and
its true requisites are mentioned.

Verses (114-116): The Prophet (sws) and the believers are stopped from praying for
forgiveness for those who die as Idolaters, even if they are closely related. The nature
of the prayer of forgiveness which Abraham (sws) made for this father is explained.

Verses (117-118): Glad tidings are given for the general acceptance of repentance for
the Prophet and all sincere muhajirin and ansdar. People whose repentance had been
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deferred in verse 106 is now accepted once they had totally made amends for it.

Verses (119-122): The people of Madinah and the Bedouins are urged to sincerely and
uprightly follow the Prophet (sws) and even sacrifice their lives if needed. Any small
or big hardship they may suffer for this cause will earn them great reward. The
Bedouins are directed that each of their groups should select people for the purpose of
training and keep sending them to the Prophet (sws) so that after learning from him,
they return and educate and instruct their own people.

Verses (123-129): A general directive is given to the Muslims: everyone of them
should wage war against the disbelievers of their territory. Those who desist from
facing the Qur’an and the Prophet (sws) are referred to. A great mercy was sent to the
world in the form of the Prophet (sws). People are urged to duly value it. He is told to
trust God alone and ignore those who do not value his guidance.

A glance at this analysis shows that each section of this siirah is coherently and
meaningfully arranged and is related to one other in a very natural way from the very
beginning to the end.

With God’s help and grace, I now begin with the explanation of the sirah.

Section 1: (1-28)

Text and Translation
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A declaration of acquittal is made from God and His Messenger for these Idolaters
with whom you had made agreements. So, walk about now in this land for four
months and know that you cannot escape God’s grasp and that God shall certainly
humiliate the disbelievers. And a general declaration should also be made among
people from God and His Messenger on the day of the great /iajj that God and His
Messenger are free from obligations to the Idolaters. Now, if you people repent, it is
better for you, and if you turn away, bear in mind that you cannot run away from God.
And give tidings of a painful torment to the disbelievers. Those Idolaters are an
exception from this declaration of acquittal with whom you have made an agreement
and who did not dishonour it and did not support anyone against you. So, honour their
agreements to the end of their terms. God likes those who abstain from breaking
promises. Thus, when the sacred months have passed, kill these Idolaters wherever
you find them, capture them and besiege them, and lie in wait for them in each and
every ambush. Then if they repent and are diligent in the prayer, and pay zakdah, leave
them alone. Indeed, God is Merciful, Ever-Forgiving. And if any of these Idolaters
seeks asylum from you, grant him asylum so that he is able to hear the word of God.
Then take him to his place of safety. This is because these are a people who do not
know the words of God. (1-6)

How can the responsibility of an agreement with these Idolaters remain with God
and His Messenger? — Yes, those with whom you had made an agreement near the
Sacred Mosque. So, as long as they abide by it, you also abide by it for them. God
befriends those who abstain from breaking promises — how can it remain when if at
some instance they overpower you, they neither give regard to any familial ties nor
any agreement with you? They want to satisfy you through words of their mouth but
their hearts are denying and their majority does not keep their promises. They have
accepted a very paltry price in exchange for God’s revelations, and in this way, they
have stopped from God’s path. Indeed, very evil is what they are doing. In the matter
of a believer, they neither have regard for familial ties nor any promise, and they are
the ones who commit excesses. So, if they repent, are diligent in the prayer and pay
zakah, they are your brethren in religion. And We are explaining Our revelations for
those who want to know. (7-11)

And if after the agreement they have made, they go back on their word and find
blame in your religion, then fight also these leaders of disbelief. Their words and
promises have no significance so that they abstain from their misdeeds. So, how can
you not fight such people who break their promises and had the audacity to expel the
messenger, and it is they who have taken the initiative in waging war with you. Would
you fear them? God is really worthy of being feared, if you actually are believers.
Fight them; God will punish them through your hands, humiliate them and grant you
dominance, soothe the hearts of one group of the believers and eliminate the sorrow
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and anger of their hearts and grant whomsoever He wills the urge to repent. God is
All-Knowing, Wise. (12-15)

Do you think that you will be left like this even though God has not as yet separated
those among you who waged jihdd and did not befriend anyone except God, His
Messenger and the believers? And whatever you are doing is fully in the knowledge
of God. The Idolaters do not have the right to manage the mosques of God even
though they are witness to their own disbelief. All their deeds have gone waste and
shall abide forever in Hell. Only those people should manage God’s mosques who
believe in God and the last day, are diligent in the prayer, pay zakah and do not fear
anyone except God. It is hoped that these people shall succeed. Have you equated
providing water to the pilgrims and managing the Sacred Mosque to the deeds of
those who professed faith in God and the Last Day and who waged jihad for the cause
of God? The two cannot be equal in the sight of God. God will not guide unjust
people. High is the status with God of those who professed faith, migrated and waged
Jjihad through their persons and wealth for the cause of God and it is they who shall
succeed. Their Lord gives glad tidings to them of His mercy, pleasure and orchards in
which they shall have eternal favours. They shall abide in them forever. Indeed, with
God lies a great reward. Believers! Do not befriend your fathers and your brothers if
they prefer disbelief to belief. And those of you who befriend them shall be ones who
are unjust to their own selves. Tell them: If your fathers, your sons, your brothers,
your wives, your family, the wealth you have earned, the trade whose loss you fear,
and the homes you like are dearer to you than God, His Messenger and jihad for His
cause, then wait until God delivers His Judgement and God does not guide people
who break their promises. Indeed, God has helped you at many instances. And on the
day of Hunayn also when you were overcome with pride on your large number. Then
that large number was of no use to you and the earth despite its vastness became
narrow upon you. Then you turned on your heels and fled away. Ultimately, God sent
down His tranquillity on His Messenger and on the believers and sent down such
armies which you did not see and punished the disbelievers and precisely this is the
punishment of the disbelievers. Then after this God provides whomsoever He wills the
urge to repent. And God is Forgiving, Ever-Merciful. (16-27)

Believers! These Idolaters are absolutely impure. So, they must not even come near
the Sacred Mosque after this year of theirs and if you fear poverty, then if God wills,
He shall soon make you rich through His grace. Indeed, God is All-Knowing and All-
Wise. (28)

Explanation
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The word m ; means to become absolved from a respons1b111ty Here it refers to
acquittal from agreements and treaties made by the Prophet (sws) with various tribes
of the Idolaters after his migration to Madinah. Some of them were time-barred and
some were not. The word c,{&/,i.ﬁ\ here and wherever else in the Qur’an it is used as a
proper noun refers to the Idolaters of the Ishmaelites or in other words, the Idolaters of
Arabia. The reason for acquittal from these agreements is stated in verse 3 ahead.
Many tribes had made these agreements but were not abiding by them with sincerity
and uprightness. Thus such agreements were declared null and void. Only agreements
of those tribes were kept intact who had not broken them and that too to their period
of expiry.

In the first verse, the preposition occurs | after %iT;._}. This signifies that the verb
“communicate” is encompassed in this construction. In other words, it would mean
that the declaration of acquittal be communicated to all the tribes who had broken
their agreements. Thus the very next verse has also specified this.

Here, one noteworthy thing is that God has imposed the responsibility of making
agreements on Muslims, as is evident from the word r.so_e; because a responsibility
taken up by the Prophet (sws) is a responsibility taken up by all Muslims. However,
regarding the acquittal, the responsibility of the Muslims is not specified as to what
exactly they need to do. This actually shows the intensity of the declaration of
acquittal. In other words, when God and His Messenger have declared their acquittal,
Muslims should themsleves decide if they want to align themselves with God and His
Messenger and thereby testify to having faith in them or if they would like to adopt
hypocrisy by giving regard to kinship, brotherhood, family and tribal ties. The reason
for adopting this style, as will be shortly stated, was that the hypocrites among the
Muslims by that time were not fully detached from their family and tribal
relationships. This style makes it evident to them that this decision of God and His
Messenger is certain and there is no possibility of any lenience in it. If they want to
side by it, they can; otherwise, they can go their own way.

While the first verse was directed at the Muslims, the second directly addresses the
Idolaters. This change shows that this threat should not be taken casually. It is a
decisive threat of which the results will now manifest themselves with full certainty. It
is not that Muslims are addressed and told that they should convey this acquittal to the
Idolaters. So, just as in the first verse, the declaration of acquittal was directly made
by God, in the second, one the Idolaters are directly addressed by Him and given a
respite of four months. After that, no responsibility of agreements that have been

1. A declaration of acquittal is made from God and His Messenger for these Idolaters with
whom you had made agreements. So, walk about now in this land for four months and know that
you cannot escape God’s grasp and that God shall certainly humiliate the disbelievers.
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dishonoured would remain on God and His Messenger: people who have made them
wwill be seized at every step.

There could be many expediencies in the respite of 4 months. For example, those
who were playing pranks in spite of making agreements could be afforded the
opportunity to rethink their ways. Also, Muslims be able to fully devote and prepare
themselves for the onslaught they needed to launch later. Moreover, it is also evident
from verse 5 ahead that the Sacred Months were approaching in which no military
campaign could be carried out.
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The word &1 here is used literally to connote a declaratlon This declaration was
supposed to be made at /ajj because it was the only gathering in Arabia in which people
from all nooks and corners would gather. Whatever would be announced there would
spread all over the country. Until 9 AH, the Idolaters would go for Aajj and hence any
declaration made would have reached all those back home too, whether Muslims or not.
It is for this reason a general word .\ (the people) is used in the verse.

What does hajj-i akbar mean and which year’s hajj does it refer to are questions
which our exegetes have answered. They say that it refers to the Aajj of 9 AH that was
offered under the leadership of Abii Bakr (rta). I agree with their opinion because this
was the first occasion in which Muslims were able to offer it. Prior to this, they did
have a few opportunities but they could only offer ‘umrah, which is also called hajj-i
asghar (mini hajj). It is in this connection that for the complete Aajj the word hajj-i
akbar is used. As such, Muslims were given glad tidings that until then they were only
able to offer the mini 4ajj; soon, they will offer the complete fajj.

It is in this background that people have deduced the period of revelation of this
siirah to be 9 AH. However, I am hesitant in accepting this deduction. This is because
it is evident from the succeeding verses that these verses and those coming after them
were revealed after the truce of Hudaybiyah and a little before the conquest of
Makkah. However, since this declaration of acquittal was made in 9 AH, people
thought that these verses were revealed at this time. The fact is that it was a directive
revealed beforehand.

It is difficult for me to determine the period of revelation of these verses. This is
because before the departing hajj of the Prophet (sws), two calendars existed in
Arabia. One of them was the lunar one and the other was based on the principle of

2. And a general declaration should also be made among people from God and His Messenger
on the day of the great hajj that God and His Messenger are free from obligations to the Idolaters.
Now, if you people repent, it is better for you, and if you turn away, bear in mind that you cannot
run away from God. And give tidings of a painful torment to the disbelievers.
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Nasiy that will be referred to later in the sirah. If someone is able to determine the
difference in months between these two, he would be able to determine these four
months mentioned in verse 2 as well as the sacred months mentioned in verse 5 ahead.
In this research, a guiding point can be that the /ajj offered by the Prophet (sws) in 10
AH was offered exactly on 9" of Dhii al-hijjah, keeping in view the lunar calendar and
with regard to the principle of Nasly, it was precisely this date too. It is evident that
both calendars agreed here. In the narrative: (53315 &l sbudlad) K sy asfagI5isivs Sl
(time has returned to its original format to what it was when the heavens and the earth
were created),” the Prophet (sws) has pointed to this fact. Though I am not a person
with any expertise in mathematics and time measurements, I am satisfied in the light
of the words and coherence of the Qur’an that these verses were revealed a little
before the truce of Hudaybiyah. Arguments in favour of this will shortly follow.
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This is a reference to those Idolaters who were an exception to the declaration of
acquittal. These were tribes who had honoured the agreements made with them; they
had neither taken any small or big step in violation of these agreements nor helped
others directly or indirectly against the Muslims. However, their agreements would
only continue until their specified time periods. Once these periods expired, they would
be null and void and not renewed. Thus after this declaration the Prophet (sws) never
made any agreement with any group of the Idolaters. The reason was that all the
agreements with them were made on the basis of the requisites of preaching and
conclusive communication of the truth. They were never made for a permanent basis.
God’s established practice mentioned at several instances in this exegesis is that if a
nation towards which a messenger is sent persists in denying him even after the truth
has become evident to it, then it is destroyed. This destruction could be through natural
disasters or through the swords of the disbelievers. Same was the case of the Idolaters
of Arabia. The phase of preaching and conclusive communication of truth was reaching
its end. Thus there was no reason to make any agreement with any of their groups.
The ¢, mentioned in the last part of the verse refers to the collective one and not the
individual one. Islam requires both these to be fulfilled by its followers. In other words,
Muslims must sincerely abide by the agreements they make with other nations and

3. Al-Bukhart, Al-Jami‘ al-sahih, vol. 3, 1168, (no. 3025).

4. Those Idolaters are an exception from this declaration of acquittal with whom you have
made an agreement and who did not dishonour it and did not support anyone against you. So,
honour their agreements to the end of their terms. God likes those who abstain from breaking
promises.
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must never go back on their word even in the slightest way. It is such God-fearing
people who are friends of God and such people always succeed in this world and the

next.
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The sacred months are Dhii al- Qa dah, Dhu al-Hijjah, Muharram and Rajab. The
expression 4xJi%e-531 is used as a title for them. No other months can be taken to be
implied in any way. They were regarded to be sacred even before the coming of Islam.
In fact, they were regarded so since the time of Abraham (sws). I have explained in the
tafsir of Surah al-Baqarah that they were the months in which hajj and ‘umrah were
offered and the majority of financial travels of the Arabs were also done by caravans in
these months. War was legally prohibited during them and in spite of their militant
temperaments, the Arabs honoured this condition. In verse 2, the respite given for four
months includes three sacred ones — three because the four sacred months do not occur
consecutively. The month of Rajab occurs separately. Because of the principle of Nasty
employed by the Arabs, these months were displaced from their actual position.
However if the month of Shawwal from the prior months was added to them, they
become four. The expression “wherever you find them” means that they can even be
killed in the bounds of Haram. In other words, they were not to be spared any where.
Such an all-embracing nature of onslaught was launched because this was not merely a
military step taken against the enemy, it was the manifestation of an established practice
of God for the Idolaters of Arabia which manifests itself for people who deny their
respective messengers. Details of this practice have been mentioned in Strah al-A ‘raf.

This onslaught should not be stopped until they repent from their disbelief and
polytheism and observe the prayer and pay the zakah. The latter two form a
comprehensive expression of entering in the system of worship and obedience of
Islam. This would mean that without accepting Islam, they could neither live as
Dhimmis or Mu‘ahids nor as slave men or women. They only had two options: either
accept Islam or face death.

This reason for this special treatment of the Idolaters of Arabia is the same as has
been referred to earlier: God had sent a messenger from among them and sent down a
book to them in their own language and invited them to the way of Abraham (sws)
which they claimed to be adherents of. This messenger warned them consecutively for

1

5. Thus, when the sacred months have passed, kill these Idolaters wherever you find them,
capture them and besiege them, and lie in wait for them in each and every ambush. Then if
they repent and are diligent in the prayer, and pay zakdh, leave them alone. Indeed, God is
Merciful, Ever-Forgiving.
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23 years and tried to wake them up from their slumber. He came to all their gatherings
and knocked at every door. He answered all their objections and cleared all their
doubts. He countered all their allegations and their enmities. He even showed them
miracles at their demand and showed the truth to conform to their standards. Finally,
all good people among them became his companions. Why should the rest be allowed
to live after all this profound arrangement of delivering the truth to them if they
persisted in its denial? A messenger is the perfect and last means of conclusive
communication of the truth. Those who do not wake up by his calls are dead and what
is best for the dead is to bury them.
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ThlS verse states the last concession given to the Idolaters at the time of the
onslaught mentioned earlier. This directive was not any permanent respite given to
them. It was only a final chance given to them to weigh the outcome of their denial. If
such a person does not accept faith, he will face execution and this temporary asylum
would not prove to be of any benefit to him. The chance of any further asylum will
also not remain for him.

The last part of the verse states why this concession was given to them: they were
an unlettered people who were not conversant with Books of God and His
messengers. Thus there was a chance that in spite of this long period of 23 years,
something was still amiss in the conclusive communication of the truth. Hence this
concession was warranted. It was given even though there was a chance that someone
may misuse it.
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These verses state the reasons for the declaration of acquittal. Though the address is

6. And if any of these Idolaters seeks asylum from you, grant him asylum so that he is able to
hear the word of God. Then take him to his place of safety. This is because these are a people who
do not know the words of God.

7. How can the responsibility of an agreement with these Idolaters remain with God and His
Messenger? — Yes, those with whom you had made an agreement near the Sacred Mosque. So,
as long as they abide by it, you also abide by it for them. God befriends those who abstain
from breaking promises — how can it remain when if at some instance they overpower you,
they neither give regard to any familial ties nor any agreement with you? They want to satisfy
you through words of their mouth but their hearts are denying and their majority does not keep
their promises.
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general, it is directed specially to those Muslims who still had relations and ties of
kinship with the Idolaters and as a result of this declaration were in a fix. It had
become to everyone as a result of this declaration that the days of the treaty of
Hudaybiyah too were numbered. This treaty had paved the way of intermingling
between the Quraysh and the Muslims. The faith of weak Muslims was naturally
threatened by this declaration. They had ties with almost every family of the Quraysh
and they had expected that this door to meeting them would remain open. They
thought that in this way belief and disbelief would live together. This declaration not
only ended these expectations once and for all but they also foresaw that the time of
waging war with their relatives was drawing near. It is while keeping these people in
consideration that the verse goes on to state its intent.

The construction of this verse needs deliberation. It begins with Q.e.:—u«gv\w u,.foa.,s
332502e 34 «.»\M but before the sentence is completed, an exception is stated as a
parenthetical sentence: MUJ‘Q‘ H” il Lsr..i.x\ Gz 23" pias| M\M r..;wuml'y\
’«.s...iJ\ Once this sentence ends, the preV1ous discourse is now taken up again and
begun with the same word 5. It continues until the verse ends.

Relationships are based on two things: social relationships are based on abiding by
blood and familial ties and political relationships are based on fulfilling the
responsibilities of mutual agreements. The first is referred to by the word '\ji, It refers
to rights that are based on lineage and common ancestry or kinship and
neighbourhood ties. The second is called &%3. It refers to the responsibilities imposed
on the parties which have made an agreement. The verse consoles Muslims and tells
them that they should not be worried if all social ties with the Idolaters are being
severed for they were destined to be severed one day. One party cannot alone abide by
an agreement. Those of them who hold these relationships dearer should fully
understand that if these Idolaters are able to overcome them at any instance, they will
neither give regard to blood ties nor agreements. They try to lure and fool Muslims
through their sweet talk and superficially show sympathy. Their words betray their
intent and their hearts are full of malice for Islam and its followers.

Just as they put up a false show of kinship, they also never honour their agreements
and most of them are dishonest in this regard. The word .. here is used for treason
and for breaking of promises. This meaning of the word is commonly found in the
Qur’an. Just as the word &5 earlier means honouring agreements, the word . here
means breaking agreements.

The exception clause refers to the treaty of Hudaybiyah in my opinion. The
arguments in favour of this opinion will become evident ahead but here there a
noteworthy proof here too: it is introduced by the words “an agreement near the
Sacred Mosque.” If any of the agreements made by the Prophet (sws) with the
Idolaters can be identified in these words, it can only be this treaty. It is because it was
this agreement that was made in the vicinity of the Sacred Mosque. By referring to the
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agreement with these words, it was introduced and in the second instance its extra-
ordinary significance was also highlighted: it was an agreement made in the
whereabouts of the Holy Mosque, which was the most sacred of places. It may be
noted that the Arabs used to make agreements before the idols of their deities and
altars in order to create feelings of respect between the parties.

No agreement however can be honoured by one party only. Hence if the Quraysh
honour it, Muslims too should abide by it. However, if they break it, Muslims too
should break it. This is the requisite of justice also and this is what Islam directs its
followers to adhere to.

From the above mentioned verses, three things become evident regarding the
agreements made by the Prophet (sws) until then with various groups of the Idolaters.

1. A declaration of acquittal was sounded to those Idolaters who had not honoured
their agreements; they were given a respite of four months after which war would be
waged against them.

2. The time-barred agreements of those tribes who had abided by them would not be
extended once their time expired.

3. Muslims were told to abide by the treaty of Hudaybiyah as long as the Quraysh
would abide by it. It may be noted that this treaty did not have a time-bar and when
these verses were revealed the Quraysh were barely being able to abide it. It is thus
natural that this question must have arisen in many minds that what would happen to it
once four months had passed. This point answers this question. It seems that it was
during this time that the Quraysh violated this treaty by helping their ally Bani Bakr
against the Banii Khuza‘ah which was an ally of the Muslims. It was a result of this
that the Prophet (sws) attacked Makkah and conquered it.
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This is a further explanation of the declaration of acquittal: these Idolaters do not
have the right relationship with their creator and their fellow brethren. These are
people who take lead in breaking limits. How can God and His Messenger continue
with their agreements with them? They will be treated as Muslim brethren if they
fulfil the conditions stated. The last sentence “and We are explaining Our revelations
for those who want to know” is meant to admonish both the believers and the

8. They have accepted a very paltry price in exchange for God’s revelations, and in this way,
they have stopped from God’s path. Indeed, very evil is what they are doing. In the matter of a
believer, they neither have regard for familial ties nor any promise, and they are the ones who
commit excesses. So, if they repent, are diligent in the prayer and pay zakah, they are your
brethren in religion. And We are explaining Our revelations for those who want to know.
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disbelievers. In other words, those who want to know and understand, for them all
directives of God in this regard have been explained and no ambiguity remains. Now,
if there are those among Muslims want to separate themselves and strike a deal with
the Idolaters, its responsibility rests with them. Similarly, if there are some among the
Idolaters have different aspiration. Then they will be responsible for it.
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The first part of verse 12 “and if after the agreement they have made, they go back
on their word and find blame in your religion” relates to verse 7 above. It was stated
there that as long as the people with whom a treaty was made in the vicinity of the
Sacred Mosque abide by it, believers too should abide by it. It is now being told that if
these Quraysh break it, then the believers should fight these leaders of disbelief.
Obviously the term “leaders of disbelief” can only be applied to the Quraysh because
all the Arabs followed them in religion. It is they who held the reins of religious
leadership. By using this title for the Quraysh, a strong argument of waging war
against them was also presented: if they are the leaders of disbelief, then who else but
they should the believers fight. It is they from whom poisonous allegations against
Islam would originate and it was they who would mock and deride its followers. They
were responsible for malicious propaganda against Islam. From them, all these
nefarious activities would spread to others.

The sentence “their words and promises have no significance” is a parenthetical
one. Thereafter what is stated is connected to the earlier sentence. What is implied is
that soon they are bound to break their promise. When they do, the believers must
wage war against them so that they desist from their pranks. This implies that they
repent and accept Islam, as referred to earlier.

{

9. And if after the agreement they have made, they go back on their word and find blame in
your religion, then fight also these leaders of disbelief. Their words and promises have no
significance so that they abstain from their misdeeds. So, how can you not fight such people
who break their promises and had the audacity to expel the messenger, and it is they who have
taken the initiative in waging war with you. Would you fear them? God is really worthy of
being feared, if you actually are believers. Fight them; God will punish them through your
hands, humiliate them and grant you dominance, soothe the hearts of one group of the
believers and eliminate the sorrow and anger of their hearts and grant whomsoever He wills
the urge to repent. God is All-Knowing, Wise.
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Verse 13 urges the believers to wage war against the Quraysh. Concomitant
indications show that this verse was revealed a little later and the words of verse 12
“and if after the agreement they have made, they go back on their word” show that the
treaty still existed legally at least. However, the words “so, how can you not fight such
people who break their promises” of verse 13 show that they had now violated the
treaty. It was done by helping their ally against the ally of the Muslims, as pointed out
earlier. Besides this violation, they were also guilty of expelling the messenger from
Makkah. This crime is so grave that it entails divine punishment, as is indicated in
previous sirahs.

In other words, the implication is that would the Muslims evade waging war against
those people who have become worthy of God’s wrath. They tried to expel God’s
Messenger from his city, which in itself is a very serious crime. As for the actual
reason for his migration, it was at God’s behest and wisdom. The words “and it is they
who have taken the initiative in waging war with you” show that they were not just
audacious enough to expel the Messenger. The reference here is to the battle of Badr
details of which have been mentioned earlier in Strah al-Anfal. These words also
show what I have explained earlier: it was the Quraysh who first attacked in the battle
of Badr. They had only fashioned the excuse that they were protecting the trade
caravan.

Here it needs to be kept in mind that all the above-mentioned crimes were primarily
perpetrated by the Quraysh; hence these verses can only relate to them. This also
corroborates the period of revelation of this sitrah expressed earlier.

The words “would you fear them? God is really worthy of being feared, if you
actually are believers” signify a general address; however, their direction of address is
towards Muslims weak in faith and the hypocrites. These people were very scared of
waging war with the Quraysh, as has been pointed out earlier with details
forthcoming. The reason for this related more to their ties with the Quraysh rather than
the war itself. They were not prepared at any cost to suddenly break these ties.

The words “fight them; God will punish them through your hands; humiliate them”
are meant to encourage Muslims in general and the weak in faith among them in
particular: they should not show any weakness in waging war with these leaders of
disbelief. It has been explained earlier that God’s established practice about His
messengers is that if nations deny their respective messenger, they migrate from them
and the nation is necessarily destroyed. If the number of people who profess faith in a
messenger is not substantial, then this punishment comes directly from God. If, on the
other hand, they are in substantial numbers, then they are tasked with meting out
God’s punishment to the disbelievers by their own hands and humiliating them. This
humiliation is a special part of that punishment. This is because the real motive of
their denial is arrogance and the punishment of arrogance is humiliation.

The words “soothe the hearts of one group of the believers” are meant to express
affection to the Muslims who because of being helpless had become targets of the
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oppression and callous practices of the Quraysh in Makkah. It may be kept in mind
that to have anger for the enemies of Islam — to whom the truth had been conclusively
delivered — in the heart is totally fine.

The words “and eliminate the sorrow and anger of their hearts and grant whomsoever
He wills the urge to repent; God is All-Knowing, Wise” subtly refer to the fact that
there were still present among them people who would have the urge to repent and
would accept faith. This is a type of glad tiding for Muslims who desired that relatives
to accept faith. In “whomsoever He wills the urge to repent; God is All-Knowing,
Wise,” there is a reference to God’s established practice regarding repentance and the
urge to seek it. It has been explained at many instances in this exegesis.

2 2 b {¢G/:’/,’i : ARVE B /».. PR /
»,,/.M;;g 32505934l ¢35 e 13050403 A 13042 ¢ N\wf.wu,\; Sl s
10 =, 2,74

I % w
ff 0

The word 252J; means “a confidant and a friend.”

It has been pointed out earlier that even though the address is general, it is directed at
Muslims who still had ties with the Idolaters. For this reason, this declaration of
acquittal had become a great trial. They are told that this trial is God’s established
practice. Everyone who lays claim to faith necessarily passes through it. Though God is
fully aware of everyone’s deeds, He continues to make them pass through these trials
to sift the good from the evil. Hence if they think that merely laying claim to faith
would be sufficient, they are gravely mistaken. Time has now come to test them and
see who is really sincere in his faith in God and His Messenger and who is bluffing.

Here it needs to be specially noted that faith in God and in His Messenger is
mentioned together. This shows that they are indivisible in this regard. He who claims
to be sincere to God, should prove that he is sincere to His Messenger and to those
who have professed faith in him. If anyone makes others besides the believers to be
his friend and confidant, he is not a companion of God and His Messenger as well,
however much he may vehemently claim it. This subject is coming up with great
clarity in verses 23-24 ahead.
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10. Do you think that you will be left like this even though God has not as yet separated
those among you who waged jihdd and did not befriend anyone except God, His Messenger
and the believers? And whatever you are doing is fully in the knowledge of God.
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In the earlier verses, the crimes perpetrated by the Idolaters of Quraysh were
pointed out as a result of which the declaration of acquittal was sounded to them.
Now, while referring to some of their services for the House of God, it is being
explained that these services carry absolutely no weight. The Quraysh certainly do not
deserve any lenience because of them. Any service or virtue is only acceptable if it is
in line with the real objective. If the real objective is sacrificed, no partial virtue can
be its substitute. If the custodian of a mosque turns it into a temple of idols, no credit
can be given to him merely on the basis that he has made arrangements of food, water
and lodging for the visitors. These arrangements in themselves are acts of virtue. But
not as much that because of them his right of turning a mosque into a temple of idols
be accepted and he continues as its custodian.

It may be kept in mind that the Quraysh were proud of these services and their other
sympathizers too regarded them to be laudable. When war was declared against them,
Muslims weak in faith thought that since they were custodians of the House of God,
serve its needs and provided water to the pilgrims should deserve some lenience. They
should not be treated so harshly as to give them just two options of either accepting
faith or facing death. This mentality was not right. On the one hand, it provided an
excuse to those who had rejected God’s Messenger and on the other hand could have
become a source of nurturing a very abhorrent type of hypocrisy in them. For this
reason, the Qur’an corrected this mentality so that a wrong concept of religion does
not creep into Muslims. )

Consider next verse 18. The verb 3% means to build a house, to populate a land and
to inhabit a house and run it.” The Idolaters mentioned here in general terms actually
refer to the Quraysh who were the custodians of the House of God. By mentioning

B RE

T w5 598, 52 }“,

3ale X35 el bl (T

11. The Idolaters do not have the right to manage the mosques of God even though they are
witness to their own disbelief. All their deeds have gone waste and shall abide forever in Hell.
Only those people should manage God’s mosques who believe in God and the last day, are
diligent in the prayer, pay zakah and do not fear anyone except God. It is hoped that these people
shall succeed. Have you equated providing water to the pilgrims and managing the Sacred
Mosque to the deeds of those who professed faith in God and the Last Day and who waged jihad
for the cause of God? The two cannot be equal in the sight of God. God will not guide unjust
people. High is the status with God of those who professed faith, migrated and waged jihad
through their persons and wealth for the cause of God and it is they who shall succeed. Their
Lord gives glad tidings to them of His mercy, pleasure and orchards in which they shall have

eternal favours. They shall abide in them forever. Indeed, with God lies a great reward..
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them as an attribute and not by name, the purpose was to make this directive general
and make its cause known too. The expression “mosques of God” means the Sacred
Mosque. Thus this has been explained in verse 19 too. Yet by using the plural the
purpose is to show that this is not just the case of the Sacred Mosque; no mosque
should be managed by the Idolaters. The House of God is the fountainhead and centre
of all other mosques and their giblah. If any disorder results in its management, it
would mean that the centre of guidance and blessings has become contaminated.

The word disbelief here refers to their polytheism. By calling polytheims as disbelief,
this essence of religion is explained that believing in more than one god is like not
believing in God. Only monotheistic belief in God is acceptable. There is absolutely no
permissibility of believing in God while openly ascribing partners to Him. Regarding
the Idolaters of Arabia, it should be kept in mind that it was not that their polytheism
was the consequence of any of their beliefs and deeds. They had adopted it as a belief
per se. It was an indivisble part of their concept of the divine. Obviously, people who
are advocates of this disbelief should remain the custodians of a mosque that was the
first of its kind in this world built on the concept of monotheism. It was also the giblah
of all mosques of God as well. Being the custodians of the House of God was not a
virtue that could plead in their favour. It was, on the contrary, a great sin cleansing
which was the foremost obligation of the believers.

The deeds referred to in the verse are the ones which people regarded as virtuous
and acts of service. With polytheism, no virtue can be regarded as a virtue in reality.
Hence the verse says that all their deeds will go waste and these people shall forever
abide in Hell. In the sight of God, only that virtue is acceptable which is done while
upholding monotheism. In previous scriptures, a polytheist is compared to an
adulteress. Just as all the love and affection of such a woman is useless for her
husband, similarly, a person’s deeds will have no value if they are done while
upholding polytheism.

Regarding the worthy custodians of the House of God, their attributes are spelled
out; they were not named even though these attributes obviously applied to Muslims
only. The reason for this was that this position of custodianship was not the monopoly
of any family. All those who conformed to these attributes were eligible to it. The
words “do not fear anyone except God” are meant to refute polytheism. “Fear” here
obviously refers to the one that arises by regarding someone other than God to have
the power to cause harm or benefit. It is this fear which is polytheism. In other words,
here polytheism is refuted by its real motive. I have explained in my treatise “Essence
of Polytheism” that the real motive of polytheism is fear.

In the sentence “it is hoped that these people shall succeed” the word “success” refers to
reaching the destination. In other words, it is being said that only people who have the
afore-mentioned attributes can be expected to reach the destination and be successful. The
word “hope” here shows that this no easy a path. There will be hardships and trials in it at
every step. Only those people can persevere on this straight path who have the provision
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of God’s grace with them and who seek help from God only.

In the expression « wb ol 25, the govermng noun (muddf) is suppressed just as it is in
verse 176 of Siirah al- Baqarah ¢ ‘ov‘fJ‘ £03. The addressees are the same people
who because of the custodlanshlp of the Sacred Mosque and providing water and
services to pilgrims regarded the Quraysh to be distinguished from others and thought
they deserved concession.

In the sentence “God will not guide unjust people” the word “unjust” refers to the
injustice of polytheism and guidance refers to the guidance regarding the destination.
It has been explained earlier that virtues done with polytheism carry no weight before
God and all hopes that may be pinned in their outcome shall be dashed to ground.

The expression “high is the status” is not meant for comparison; it is meant for
magnification. In other words, people who adhere to faith and migrate and wage jihdd
have a high status before God. Just as it is stated in verse 212 of Surah al-Baqarah:
Ll 2 ped3 58 52015 (those who adopt piety will be above them on the Day of
Judgement), here also the high status of the believers is mentioned regardless of the
status of the disbelievers. The words “and it is they who shall succeed” are in contrast
to “God will not guide unjust people.” In other words, the disbelievers and the idolaters
will meet their painful doom in the Hereafter while the believers will succeed.

The words “their Lord gives glad tidings to them of His mercy, pleasure and
orchards in which they shall have eternal favours; they shall abide in them forever;
indeed, with God lies a great reward” are a further explanation of “and it is they who
shall succeed.”
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Earlier in verse 16, it was stated that God does not like that people who lay clalm to

faith and also want to have ties of friendship with the Idolaters and disbelievers

remain inter-mingled with the believers. Only they have true belief in God who wage

war for his cause and not make anyone their confidant or friend in opposition to God

12. Believers! Do not befriend your fathers and your brothers if they prefer disbelief to belief. And
those of you who befriend them shall be ones who are unjust to their own selves. Tell them: If your
fathers, your sons, your brothers, your wives, your family, the wealth you have earned, the trade
whose loss you fear, and the homes you like are dearer to you than God, His Messenger and
Jjihad for His cause, then wait until God delivers His Judgement and God does not guide people
who break their promises.
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and His Messenger. This very topic is now discussed in these verses in a different
style and in a very decisive tone before all Muslims so that everyone can choose his
path and destination.

Verse 24 forms a final warning. All entities that a person loves are pointed out and it
is told that if they are dearer to him than God and His Messenger and war for His
cause, then he should wait for God’s decision.

The meaning of something being more dear to a person than God and His Messenger
means that when two contradictory demands comes before him — one from God and
His Messenger and the other from the entities mentioned — a person disregards the
first of these demands and prefers the second to it. This means that that thing is dearer
to him than God and His Messenger and vice versa. Giving preference to them is the
necessary requisite of faith. Without it, no claim to faith has any weight. It is a
barometer through which a person can measure his love and faith in everyday life.

There is a subtle psychological sequence that is very evident in the list of things
mentioned and held dear by people. Fathers, sons, brothers, wife and family are
mentioned first. It is their love and bias which become a source of trial and hindrance
for people in the cause of the truth. After that wealth, trade and assets are alluded to.
These become attractions primarily with respect to the relations mentioned above and
if a person does not have insight they become a means of trial for him. Wealth is
qualified by the word 3% ’““l The word S1355) means “to earn.” This qualification
shows the cherished nature of this merchandise. It is a common principle that the
wealth that is earned and nurtured by a person himself is much more dear to him.
Similarly, the word merchandise is qualified by the expressionsleS&3235. It refers to
trade that is functioning well and is successful. This is because it is such a trade about
which a businessman is always anxious that it should not lose its worth. To
circumvent this danger, he takes all sorts of measures until he becomes a literal slave
to his trade and worships it like a deity. At such a stage, what is allowed and
disallowed to him neither remains of any importance to him nor can he bear the trials
of migration, war and abstension from evil for the cause of God. It is stated that each
of these is an idol and unless a person is prepared to smash every idol for the cause of
God, he cannot fulfil the requisites of faith.

The words “then wait until God delivers His Judgement” sound a very stern
warning. A great detail is hidden in this ambiguity. Earlier, the fate of the rejecters of
messengers has been mentioned. The same evil fate awaits those who lay claim to
faith but who want to ride the two boats of belief and disbelief simultaneously.

Just it was said regarding the Idolaters “God does not guide the unjust” here about
this reluctant group the words used are “God does not guide those who break
promises.” The Arabic words used are C,—Ml A sz 213, The word G Means
exiting faith. This shows that those who befriend the disbelievers instead of God and
His Messenger leave faith in spite of laying claim to it.
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The words ‘indeed, God has helped you at many instances” are addressed to these
hesitant people. They should not show reluctance in waging war because the God Who
has helped you on many occasions is still with them. Several wars had been fought
after migration until the conquest of Makkah. Except for a few, all these had been won
by Muslims. The next part of the verse that relates to the battle of Hunayn is meant to
dispel a doubt that may arise about the aforementioned promise of help. This war that
took place in the near past, Muslims had initially been on the losing side. Hence it was
essential that its true nature be brought to light: initially because of their large number,
Muslims became arrogant and over-confident. The consequence of this was that they
faced defeat and ran away from the battle-field. However, later God blessed His
Messenger and sincere believers with courage and helped them with armies they could
not see. As a result, the disbelievers were routed through their hands.

The implication is that God did give them victory in this battle too once He had
admonished them. It is evident from historical reports that the Muslim army consisted
of twelve thousand combatants. Before this, they had inflicted great defeats on the
disbelievers on many occasions even when they were small in number and under-
equipped in weapons. In Hunayn, they were in large number for the first time and this
made them think that who could defeat them. This wrong self-confidence naturally
produced carelessness in them. Many of the combatants became indifferent to God.
Earher in verse 45 of Strah al-Anfal, they had already been warned of this slackness:

[..Qudb.dutl,t,&l,l ’“L.,Mrc.cpl;l/ (when you have to fight an army, remain
steadfast and remember God in abundance so that you may succeed). Similarly, they
paid little attention to order and discipline, obedience and sincerity towards which
they were dlrected in verses 46-47 of that sirah: c.iol.?; I;L:.s.:.s\,;)u N3 3053 a.m!,_uc!’
UJMJ\ ﬁ.e‘\.b\u\ ‘;M\;M;b);\@@/)b:ua\,o?uawgl,_J,a(J'\J; (and obey God and His
Messenger and do not quarrel with one another for as its consequence you will feel
defeated and your resolve will weaken; remain steadfast because God is with those
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13. Indeed, God has helped you at many instances. And on the day of Hunayn also when you
were overcome with pride on your large number. Then that large number was of no use to you
and the earth despite its vastness became narrow upon you. Then you turned on your heels and
fled away. Ultimately, God sent down His tranquillity on His Messenger and on the believers
and sent down such armies which you did not see and punished the disbelievers and precisely
this is the punishment of the disbelievers. Then after this God provides whomsoever He wills
the urge to repent. And God is Forgiving, Ever-Merciful.
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who are steadfast. Be not like those who came out of their homes boastfully). The
consequence of this was that just as disobedience to the Prophet (sws) and mutual
dispute in the battle of Uhud had made them taste defeat, in a similar way, vanity in
their large number threatened them with danger in the battle of Hunayn. Found in this
vanity was a reflection of pomposity and show-off which God does not like and from
which He has stopped people when they wage war. Such vanity makes a person
repose his trust in means and resources instead of God. The fact is that it should be
God that he must trust in all circumstances. If this trust weakens, then the largest of
numbers and the greatest of resources become immaterial. People who are inflicted
with this vanity that no one can defeat them find the earth becoming constricted for
them in spite of its vastness: they find no place to escape.

The words “ultimately, God sent down His tranquillity on His Messenger and on the
believers” point to the fact that whatever happened, happened merely to admonish
Muslims. After it, God blessed the believers with courage. The way this happened was
that He sent down tranquillity to His Messenger and his sincere followers. Their
tranquillity became a source of producing tranquillity in others. It is evident from
historical reports recorded by chroniclers that when the Muslim army panicked, only
the Prophet (sws) and a few of his sincere companions stood their ground bravely. It
was his courage and valour that instilled others with a new spirit and they rallied
around him and ended up victorious after defeat through God’s help. The disbelievers
were meted out the punishment that had become destined for them through the hands
of the believers. “Tranquillity” means “courage and determination.” The expression
“and sent down such armies which you did not see” refers to the armies of angels
which accompany the believers everywhere but cannot be observed.

The words “then after this God provides whomsoever He wills the urge to repent;
and God is Forgiving, Ever-Merciful” show that in spite of all these events, God will
give those people the urge to repent who have even the slightest ability left in them.
This was a type of glad tiding for people who were worried about their relatives
among the disbelievers. This topic has also been discussed in verse 15 earlier. This
glad tiding can be seen in very clear words in Siirah al-Nasr too.
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This is the last directive in the series regarding the declaration of acquittal. Impurity

here obviously means the filth of their faith, details of which have been mentioned at

14

14. Believers! These Idolaters are absolutely impure. So, they must not even come near the
Sacred Mosque after this year of theirs and if you fear poverty, then if God wills, He shall soon
make you rich through His grace. Indeed, God is All-Knowing and All-Wise.
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other instances. After the conquest of Makkah, the Idolaters no longer controlled the
House of God but until 9 AH they were given the concession to come and offer the
hajj in accordance with their own method. They were also allowed to do trading and
buy and sell merchandise. However, in the wake of the declaration of acquittal, it was
announced at this very hajj that they could no longer come after that. This was a de
fact preparation for the last fajj in 10 AH so that when the Prophet (sws) himself
would offer it, the House would have been cleansed of all traces of disbelief.

The word 222 means “poverty.” Here it refers to financial and trade losses.

It is known that just as the /ajj was a very grand ritual of worship, it also had great
significance with regard to trade and business. In this season, merchandise from other
cities would reach Makkah and that in Makkah was bought by the touring traders.
Such was this significance with regard to trade in the times before the Qur’an that the
Quraysh had fixed the time of hajj in a particular season by inventing the principle of
Nast so that any change in season may not affect these trade journeys. Now when the
Idolaters were stopped from visiting the House of God from the following year,
people who belonged to trade and business became worried. They thought that this
would very adversely affect their trade and business as a result of which the financial
situation of the Muslims would continuously suffer. In order to pacify them, the verse
sounds assurance. It is a fact that the promise mentioned in the verse was fulfilled in
such a way that not for a single day did trading in Makkah suffer. Moreover, after
some time, matters reached the extent that the treasures of Egypt, Syria and Rome
travelled on camels to enter the public treasury of the Islamic state. God enriched the
Muslims by His grace in such a way that people would not find recipients of their
zakdah money in the streets of Madinah.

The last part of the verse shows that this is nevertheless dependent on God’s will
and God’s will is dependent on His knowledge and wisdom. Abundance of resources
or their constriction is not in the hands of a person. It is in God’s control. Hence, God
alone — every act of Whom is based on knowledge and wisdom — should be trusted.

It is evident from this verse that the real importance in Islam is that of spiritual
values and faith. Political and economic needs come under it. Economic needs can be
sacrificed for the values entailed by faith but not vice versa.

Section II: (29-35)

In the succeeding verses, believers are directed to wage war against the People of the
Book, and just as they had been given a clear and definite policy about the Idolaters,
they are now given a clear and definite policy against these People of the Book. These
Jews and Christians can only live under the Islamic rule as dhimmis. Details of their
conspiracies and breach of promises havc been stated in Strah al-Anfal earlier. Here too
certain aspects of their beliefs and character are pointed out. Evident from this is that
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they are a worthless existence and will suffer punishment of their deeds.
Readers may proceed to study the verses in this background.

Text and Translation

s s b LG |- 2.3 P ’,{ 25wl 2 ‘ﬁ ;“5
Eo3 03000 I3 alplss i aF L 3a(ad v,wvu,ow,ﬁ»boﬁgngw,pb

-
’ P s b

;U ’;jf”jé’.’ ;;;:j‘gj@;f; é;wr’-biojéﬁ i;j;}i\ $,i;’uu“\; C«iﬁ‘!jﬁ@ﬁ@aéﬂ
20808 e 38 5300 055 638 2l U A 89 Azl s 163
el a5 a0 o et 540 03 3 W1 583 s b TR o i
5 el 5 BES O 03020 0 68 o e s ,wwv Y|
SO R BIB -V Sl
15T 350 olsd 3 )29 6 e 8 gl oo 0 RN
st Wskaig 93 25005 0 bzl b ot iy
5 LI

ks snible ke bd\eﬂi&uwya N
GRS AR TN

Fight those from among the People of the Book who believe not in God or the Last
Day, nor hold that forbidden which has been forbidden by God and His Messenger,
nor follow the religion of truth until they pay the jizyah from their hands and are
prepared to live a life of submission. (29)

And the Jews regard ‘Uzayr to be the son of God and the Nazarenes say that the
Messiah is the son of God. All these are but words of their own mouths. They are
saying the same words as the disbelievers before them. The curse of God be on them.
From where do they turn away? They have made their scholars and their rabbis as
Lord besides God and Jesus son of Mary too even though they had been asked to
worship one God only. There is no god except Him. He is exalted above the partners
they associate with Him. They want to extinguish the light of God with the blows of
their mouths and God has firmly has decided to complete His light, however much
these disbelievers may dislike it. It is He Who has sent His Messenger with guidance
and the religion of truth so that he may make it sovereign over all religions, however
much the Idolaters too may detest this. (30-33)

Believers! Most among these scholars and rabbis are those who devour the wealth of
people through illegal means and stop [people] from the path of God. And give glad
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tidings of a painful torment to those who are hoarding up gold and silver and do not
spend it in the cause of God. On the day when this gold and silver of theirs shall be
heated in the fire of Hell; then their foreheads, sides, and backs will be branded with it.
It is this that you had hoarded. So, taste then what you have been hoarding. (34-35)

Explanation
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The political and religious wrongdoings of the People ‘of the Book have been
mentioned in Siirahs al-Baqarah, A%]I-i ‘Imran, al-Ma’idah and al-Anfal. These people
not only laid claim to faith but also regarded themselves to have sole monopoly of
religion and shari‘ah. However, it is evident from these siirahs that they did not believe
in God, in the hereafter and in the shari‘ah. The basic condition of faith is that it must
fulfil the requisites stipulated by God; yet, their faith was governed by their own desires
and religious innovations. By inventing polytheistic beliefs, they had God negated God,
regarded themselves to be the favourite and forgiven ummah and by allowing the things
disallowed by God and His Messenger (sws) were guilty of revoking the shari‘ah.
Moreover, they not only rejected the religion sent though His last prophet, as promised,
they also went as far as to expend all their strength in opposing it. They continued to
indulge in conspiracies against it. Believers were thence ordered to wage war against
these miscreants since they did not deserve any lenience. This war should continue until
they pay the jizyah and agree to hve in submlss1on under the Muslim rule.

Consider the expression: \)uu& % fd\ !,Jw s.The word w means “hand” but also refers
to dominance. In other words, this payment of jizyah from them should be as a result
of the dominance of the believers. This is a tax imposed on all mature and earning
individuals in lieu of security granted to the life and wealth of the People of the Book
and to their women and children. Its amount differs and is in accordance with the
ability of the individual. There is also a lot of possibility of concession and exemption
in it. Details can be looked up in the chapter “Rights of Non-Muslims” in my Book
The Islamic State.

Here a very distinct thing that can be seen is the difference in treatment between the
Idolaters and the People of the Book. About the former, the believers were ordered to
execute them until they accepted faith but in the case of the latter, the believers were
told to give them security if they agreed to pay the jizyah. The reason for this

15. Fight those from among the People of the Book who believe not in God or the Last
Day, nor hold that forbidden which has been forbidden by God and His Messenger, nor
follow the religion of truth until they pay the jizyah from their hands and are prepared to live
a life of submission.
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difference has already been indicated earlier: Muhammad (sws) was born into the
Idolaters and it was in their language that God’s Book was revealed to him. He invited
them as his addressees in his preaching and it was in accordance with their demands
and what they regarded to be good (ma‘rif) and munkar (evil) that the truth was
conclusively delivered by him to them. After all this elaborate arrangement, there was
no possibility of any further respite for them. Thus the Idolaters could not be made
Dhimmis but this chance was given to other non-Muslims.

The directive mentioned in this verse primarily relates to the People of the Book. But
in the time of the companions, it was decided that the same treatment would be given to
other non-Muslims. Thus the Magians were regarded as similar to the People of the
Book and made Dhimmis. If there is any difference of opinion in this among the jurists,
it is of secondary nature. Details of this can be looked up in books of jurisprudence.

It must be specially noted here that the directive relates to Dhimmis who have been
conquered. In other words, they are ones who waged war with an Islamic state and
after being defeated were forced into compliance. They are a different category than
what our jurists called Mu‘ahids (contractual citizens) or Ahl al-Sulh (peace-treaty
citizens). My afore-mentioned book deals with both these types of citizens. They are
ones who out of their own will have desired to live under an Islamic state without any
war being waged against them. They will be treated in accordance with the agreement
concluded with them. So much so, if they insist that they too should be treated with
the same terms and conditions in financial matters as Muslims are, then a government
can use its discretion to do so. Breaking such an agreement with them without any
logical reason is regarded as a grave offence.
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‘Uzayr is mentioned in the Torah as Ezra. It is sald that he lived around 5 BC. In the
destruction of the temple by Nebuchadnezzar, the Jews had lost the Torah. It is said
that it was Ezra who re-compiled the Torah from his memory. It may well be that it
was because of this feat of his that the Jews of the Arabian peninsula revered him and
this reverence increased to such an extent that they made him the son of God. This

16. And the Jews regard ‘Uzayr to be the son of God and the Nazarenes say that the Messiah
is the son of God. All these are but words of their own mouths. They are saying the same words
as the disbelievers before them. The curse of God be on them. From where do they turn away?
They have made their scholars and their rabbis as Lord besides God and Jesus son of Mary too
even though they had been asked to worship one God only. There is no god except Him. He is
exalted above the partners they associate with Him.
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would make the Torah compiled by him to have authenticity; and if anyone raised any
doubt about it, it could be said that this was the same Torah as the one revealed to
Moses (sws) and that after its disappearance it was recompiled by God through His
son Ezra. It may be noted that in the idolatrous society of those times such an idea
could have become very useful. I was not able to find any details in the literature of
the Jews regarding this notion. However, it is apparent from the style of the Qur’an
that it was a very well known fact among the Jews. Had this not been the case, they
would have definitely objected against this statement of the Qur’an. Thus the Qur’anic
wordsm “they have made their scholars and rabbis to be their Lord” were contested by
certain quarters and they rejected this claim. The Prophet (sws) gave them an answer
that silenced them and it was then that they were satisfied. Similarly, if someone had
raised any objection against the claim of the Qur’an cited here, it would have been
stated but no such objection has been cited anywhere.

The discussion on Jesus (sws) being regarded the son of God can be found in the
exegesis of Siirah A%]I-‘Imran.

In the earlier verses, it was mentioned that the Jews and Christians do not believe in
God and in the hereafter. Now the arguments in favour of this are cited. Both ascribed
a son to God. The basic condition of belief in God is that none should have a share in
his being, attributes and rights.

The words “all these are but words of their own mouths” imply that ascribing a son
to God is a fabrication.

The words “they are saying the same words as the disbelievers before them” imply
that these people are blindly following the words of their predecessors. I have
explained in the exegesis of Stirah A%I-i ‘Imran that in their religious innovations, the
Jews and Christians copied the beliefs of their contemporary idolaters but tried to coat
them with their own ambiguous words and phrases. For example, in order to
popularize Christianity among the Romans and the Greeks, they used content from
their beliefs and polytheistic concepts and with the help of words like ab (<f) and ibn
(o) used in the Gospels for God and Jesus (sws) respectively authored a whole
mythology. The first of these words is used for “father” and “Lord” and the second of
them for “son” and “servant.” The context clearly shows which of the meanings is
implied. But when Hebrew became an extinct language and only translations of the
Gospels were extant in the hands of the Christians, only those meanings of these
words became the real ones in which they existed in a translation. For example, the
Christians of Arabia began taking ab (<f) and ibn (..f) to mean “father” and “son”
respectively because in Arabic these are the conventional meanings of these words. A
similar situation arose at other instances too: the real source of beliefs was not the
Book of God; rather the language of its translations.

The Qur’an has pointed to this very deviance: these people have blindly followed
the mythology fabricated by their predecessors and in spite of being reminded of the
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actual reality did not pay heed.

In Arabic, the expression wr’;;,x:s signifies a curse and u,(s,.» connotes regret and
SOITOW.

In verse 29, it was stated: “nor hold that forbidden which has been forbidden by
God and His Messenger.” Now in “they have made their scholars and their rabbis as
Lord besides God and Jesus son of Mary too” this claim is substantiated.

The word ,Lsfis the plural of x> and it is primarily used for Jewish scholars and
¢leis the plural of el and it is generally used for Christian saints and mystics.
Making them their Lord is evident from a famous narrative of ‘Adi ibn Hatim (rta).
He asked the Prophet (sws) that the Jews and Christians do not regard their scholars
and saints to be their Lord. At this, the Prophet (sws) remarked that do they not regard
what they allow to be allowed and what they disallow to be disallowed. ‘Adi answered
in the affirmative. At this, the Prophet (sws) said this precisely is making them their
Lord and worshipping them."”

In the same context, Jesus son of Mary is also mentioned but he is mentioned
separately to distinguish him so that all those alleged things could be pointed to which
the Christians had invented regarding Jesus (sws): he was made their Lord; but
furthermore, he was regarded to be the son of God; in fact, God per se.

The words “even though they had been asked to worship one God only” imply that
they adopted polytheism in spite of the fact that it they had been expressly forbidden
from it in the Torah and Gospel. I have cited the necessary information in this regard
in the exegesis of A%]-i ‘Imran.'®

The word a3 absolves negative attributes in the noun it qualifies. Found in this
word is also a very clear logical argument in favour of monotheism: it is obviously
totally illogical to associate an entirely opposite attribute to someone’s established and
fundamental attributes. According to this principle, associating any partner to God is
against His attribute of divinity because it necessitates a refutation of His universally
acknowledged attributes.
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Earlier in verses 29-30, it has been mentioned that God sent His (rue rehglon to

17. See, for example: Ibn Kathir, Tafsir, vol. 2, 349.
18. Tadabbur-i Qur’an, vol. 2, 113.

19. They want to extinguish the light of God with the blows of their mouths and God has
firmly has decided to complete His light, however much these disbelievers may dislike it. It is
He Who has sent His Messenger with guidance and the religion of truth so that he may make it
sovereign over all religions, however much the Idolaters too may detest this.
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guide them but they were not prepapred to follow it and would make false excuses to
oppose it. They neither have any proof from God for them nor any evidence in their
favour that can be drawn from human nature and intellect. In the verses under
discussion, this fact is now being made evident in the form of a parable: opposing
God’s religion through baseless pretexts is like blowing the sun — as if it were a fire
ignited in a lamp — through the blows of their mouths. Verse 33 also occurs in Siirah
al-Saff. I will explain some of its aspects there. It may also be noted that the content
of this verse has also been explained under verse 192 of Siirah verse 39 of Siirah al-
Anfal. T have explained at these instances that the greatest objective of Prophet
Muhammad’s advent was to cleanse the land of the Sacred Mosque from every trace
of polytheism and disbelief and no other religion except the true religion should
remain dominant in this land. As a consequence, this centre of Abraham’s basic
message — as a result of his supplication — becomes a fountainhead of guidance and
light for the whole world. In these verses too it is said that just as the People of the
Book will not be able to extinguish the lamp of God with the blows of their mouths, in
a similar way, these Idolaters wiill not be able to triumph over the religion of truth. In
fact, in spite of all their efforts, it will remain dominant on every religion of this land.
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Earlier, those wrongdoings the People of the Book were guilty of with regard to
God were mentioned. Now those wrongdoing are being stated which they committed
against their fellow human beings so that it becomes fully clear that their existence
has no benefit now and they are merely a burden on the face of God’s earth. They
deserve that their wretched presence be done away with. Here a special aspect must
also be kept in mind that instead of the character of the masses, the character of their
scholars and sages has been exposed. The purpose is to show that if their scholars
have such a character, then what to speak of their masses and how can they be
reformed. Only the scholars and sages could have reformed them. When they have
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20. Believers! Most among these scholars and rabbis are those who devour the wealth of
people through illegal means and stop [people] from the path of God. And give glad tidings of
a painful torment to those who are hoarding up gold and silver and do not spend it in the cause
of God. On the day when this gold and silver of theirs shall be heated in the fire of Hell; then
their foreheads, sides, and backs will be branded with it. It is this that you had hoarded. So,
taste then what you have been hoarding.
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become so greedy and slaves to their wealth, who will reform the masses.

Amongst the Jews, all the positions related to religious and temporal judicial forums
were held by their scholars. As for the priests of the Christians, they even had the
authority to grant documents of salvation to the people. Moreover, they had regarded
their ownselves to be the recipients of charity disbursed by the masses. For this reason,
gathering and hoarding wealth through illegal means were open for them in abundance.
They had even taken to interest-based lending. It is also indicated in the Qur’an that
they used to relish obtaining money from non-Israelites through wrong means. Jesus
(sws) condemned them in very harsh words on their greediness. Seeing the ill-ways of
the administration of the temple, he is reported to have remarked that they had made
the House of his father a “a den of robbers” (Matthew, 21:13). He also said: “You give
a tenth of your spices—mint, dill and cumin. But you have neglected the more
important matters of the law—justice, mercy and faithfulness (Matthew, 23:23).

The words “stop [people] from the path of God” refer to the fact that these scholars
had adopted the very opposite way in discharging their duties: the obligation God had
imposed on them was to show the way of God to people. On the contrary, they were
using all their abilities to stop people from this way and instead of become guides for
people, they had become robbers in the words of Jesus (sws). These ill-ways of the
scholars of Jews in stopping people from the path of God have been mentioned in
detail in Strah al-Baqarah.

Though the words “and give glad tidings of a painful torment to those who are
hoarding up gold and silver and do not spend it in the cause of God” address those
who were greedy and had become slaves to their wealth, which have been mentioned
earlier, but their style is general and relates to all those who hoard wealth. The clear
purpose of this teaching is that wealth is not meant for accumulation; it is meant for
spending in the way of God, which means spending it in all those heads which are
mentioned in the Qur’an and Hadith and which can be directly or indirectly subsumed
under them. It must be noted that it is not said that those who do not pay zakah in spite
of being eligible to pay it; what is on the contrary said is that those who hoard wealth
and do not spend it in the way of God will face the warning mentioned. Spending in
the way of God (infdaq f7 sabillillah) is different from giving zakah. God demands two
things from every person who has wealth: the first is to pay zakah and the second is to
spend in the way of God instead of accumulating it. The first of these demands is legal
and an Islamic government, if needed, can even forcibly collect zakah from each of its
citizens. The second of these is infaqg fi sabillillah; however, it cannot be forcibly
exacted. It has been left to the person who can afford such spending. It is this
voluntary spending on which depends the real status of a person before God. As has
been explained in the exegesis of Siurah al-Bagarah, it is this spending which
strengthens a person’s faith and it is this spending which blesses a person with the
treasure of wisdom. It also enhances the radiance of the heart. If a person has heaps of
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wealth and he is indifferent to the needs of the orphans among his neighbours, the
poor and the indigent and also does not care about the requirements of religion, its
education and war for the cause of God, he cannot absolve himself from
accountability before God even if he pays zakah, which is what is legally due from
him. Further ahead in this sirah, the Hypocrites are mentioned who would regard
spending on others to be a penalty. The Qur’an has called this worship of wealth to be
a proof of their hypocrisy and very sternly warned them. Obviously, this warning was
not sounded to them for not paying zakdh; they would nevertheless pay it with
reluctance otherwise they would have been sought and killed. Their real crime was
that they would refrain from spending for jihdad in spite of being affluent and this
attitude is from among the signs of hypocrisy per se; in fact, in some circumstances, it
becomes a very filthy sort of hypocrisy which cannot exist with faith. Some people
present the example of the affluence of the companions and say that accumulating
wealth is fine if a person pays zakah. However, this opinion is not true. Companions
who were affluent were so because the nature of their wealth was business and trade
related. To invest money in trade to increase it cannot be called hoarding. It is called
earning wealth and this not something condemned in Islam. It is something very
praiseworthy. If a person invests in permissible trade ventures, earns money through
permissible means and while abstaining from stinginess and overspending spends on
his needs, pays the zakah due on him and voluntarily spends his wealth openly and
secretly, then he is rendering true service to an Islamic society and will be someone
whose deeds will be accepted by God in the hereafter. Among the companions,
‘Uthman (rta) was one such affluent person and other companions too were of similar
sort. Who can deny the benefits reaped by Muslims through the wealth of ‘Uthman?
Then how can it be thought that in the last years of his life this generous person who
was blessed with wealth would have taken to accumulating wealth against his general
practice and habit?

However, it must be clearly remembered that this spending in the way of God
cannot be enforced on a person as zakah. It is to be done voluntarily by a person of
wealth. It is among the duties of a government that it does not allow the ailment of
hoarding wealth spread in the society. It should use all its means to urge and exhort
people to spend in the way of God. The most effective way to achieve this is that the
ruling class of the society should keep their standard of living in check. They should
be adhere to moderation and urge others too to adopt it. In fact, they should strongly
discourage trends that induce people to outdo one another in raising these standards.

Consider now the last part of the verse “their foreheads, sides, and backs will be
branded with it. It is this that you had hoarded. So, taste then what you have been
hoarding.” The race to hoard wealth is based on two factors: first is to be more
prominent among one’s contemporaries and second is to lead a luxurious life.
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Section III: (36-37)

In the previous verses, the believers were directed to wage war against the Idolaters
and the People of the Book. Now in the succeeding two verses, it is being directed that
the sanctity of the four sacred months should be maintained. It is in fact a further
emphasis of the directive mentioned in verse 5 which says that only when the sacred
months are over should war be waged. After that, the innovation of nasiy is also
reformed which the Idolaters of Arabia had derived from the People of the Book. It
has already been mentioned earlier that the Idolaters of Arabia had made their
calendar on the basis of the principle of kabisah keeping in view their trade benefits.
This had resulted in the sacred months falling in the same season each year. This
innovation had displaced the lunar months from their actual place. Since lunar months
were the ones that were ordained by God and since the time of Abraham (sws), it was
they who had been in prescribed for offering fajj and ‘umrah, it became essential that
this innovation be reformed once the revival of the religion of Abraham (sws) was
entering its last phase. This would restore the sacred months and the rituals of hajj to
their original place. Thus the last Aajj of the Prophet (sws) was offered exactly on the
date which was the correct one with regard to the lunar calendar.

Readers may now proceed to study the verses.

Text and Translation
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Indeed in God’s record, God has ordained the months twelve in number from the
day He created the heavens and the earth. Of these, four are sacred. This is the true
way. Therefore, do not be unjust to your selves. And fight while being united against
the Idolaters the way they fight against you while being united. And bear in mind that
God is with those who fear Him. This nasiy is an addition to disbelief through which
the disbelievers are led into error. In some year, they make it allowed and in some
year make it forbidden so that by completing the count of the months regarded sacred
by God they make what is forbidden by Him as allowed. Their foul deeds have been
made fair to them and God He shall not guide the disbelievers. (36-37)
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Explanation
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First, as a prelude, the importance of lunar months is explained: they are the ones
ordained by God for this universe because He has made a system to determine them
from within the universe. Such is this system that it affords a very accessible way for
even the least learned to determine it. Thus in verse 5 of Starah Yunus, it is stated: “it
is He who made the sun radiant and the moon a light and ordained phases for it so that
you are able to find the number of years and their calculation from it.” This is the
divine calendar ordained by God and has been in force since the start of creation. This
is a reference to the fact that there is no such evidence from the system of the universe
that can be cited for man made calendars. This divine calendar becomes evident every
month on the horizon and keeps a count of days, months and years by the waxing and
waning of the moon. Never does any error creep into it.

“God’s record” refers to the book in which the directives and laws regarding this
universe are written. Since these twelve months from which four are sacred are also
recorded in this book, any effort to the change them would amount to disrupting the
calendar ordained by God, which would be totally against His will.

The words “this is the true way” point to the fact that this calendar is the right way.
Just as Islam is the true way because the signs found in this world bear witness to it, in
a similar way, this calendar too is the real calendar because it is ratified by a sign
found in the world: the moon. It may be kept in mind that just as agriculture is
dependent on time and climate, religious issues also are dependent on time, days and
years. Just as any cultivation done in the wrong season will produce no results,
similarly, the prayer, the fast and the hajj offered at the wrong time will be fruitless.
For this reason, it became essential that the calendar on which worship rituals are
dependent should also be given religious status. Thus, it is called “the true way”
because it is also part of the religion and an important one too. Effecting any change
in it is tantamount to effecting interpolation in religion.”

The words “therefore, do not be unjust to your selves” imply that the believers
should not violate the sanctity of these months nor change them. If they initiate war in

21. Indeed in God’s record, God has ordained the months twelve in number from the day He
created the heavens and the earth. Of these, four are sacred. This is the true way. Therefore, do
not be unjust to your selves. And fight while being united against the Idolaters the way they
fight against you while being united. And bear in mind that God is with those who fear Him.

22. The question whether Muslims can use any other calendar than the lunar one is beyond
the scope of our discussion. My submission is that in religious matters, only the lunar calendar
must be followed and cannot be changed in any way.
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these months, they would not be harming God in any way; they will only be unjust to
their own selves. This is because if God regarded them to be sacred, it was for their
benefit. Thus if they change them, they will only harm their own selves since they will
deprive themselves of the blessings God has placed within them.

Fighting them while being united refers to the fact that any sympathy, familial or
tribal relationship with the disbelievers or any political or economic benefit should not
be a cause of any discrimination in waging war with some. Regardless of all such ties
and benefits, all Idolaters should be fought with without any exception. This is because
they too have adopted the same scheme against the believers. They are the collective
enemies of the believers. In verse ten, it was stated: “they neither have regard for
familial ties nor any promise.” Thus the believers should wage war in a united way and
kill the disbelievers wherever they find them; however, they must give due regard to the
sacred months. They must not initiate war in these months; but if attacked they can
wage a defensive war, as has been stated in the exegesis of Strah al-Baqarah.

Believers must keep in mind that God is only with those who abide by the limits
prescribed by Him. It must be kept in mind that in the Arabia also, families would
have strong ties with each other on the basis of treaties and being political allies. The
resultant obligations were given great importance.

After the general declaration of acquittal stated at the beginning of the siirah, here
the believers are directed that any such connection with Idolaters must not hamper
them in waging war. They should declare war against all the Idolaters without any
exception.
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The word sl means “to defer somethlng “to push it back.” From it, is the
EXPression (pysJl e aass »axdlless which means that the camel was pushed back from
reaching the fountain. JoYiis s Wl means “the shepherd pushed backed the camels
from drinking water for some days.” From this participle, the noun s> was made. In
the parlance of Arab jahiliyyah, it refers to that month which is deferred by adding a
few days to it. The solar calendar has approximately eleven days more than the lunar
one. In order to compensate this reduction in the lunar calendar, the Arabs would add
days commensurate to this reduction. The practical way adopted for this was that after
every eight years, three months were added. Thus at the end of every second or third

23. This nasiy is an addition to disbelief through which the disbelievers are led into error. In
some year, they make it allowed and in some year make it forbidden so that by completing the
count of the months regarded sacred by God they make what is forbidden by Him as allowed.
Their foul deeds have been made fair to them and God He shall not guide the disbelievers.
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year, one month would be that of kabisah. In this way, according to their thinking,
they would keep intact the sanctity of the lunar month, in particular the sacred months
and also at the same time transformed it in to a solar month to suit their trade benefits.

As pointed out, the Arabs did this to keep intact the count of the sacred months,
which was a religious requirement and in this way their trade expediencies were also
taken care of. However, the Qur’an did not accept this religiosity of theirs and called it
an addition in disbelief. This led to their further diversion from the straight path and
from the way of Abraham (sws).

The words “in some year, they make it allowed and in some year make it forbidden
so that by completing the count of the months regarded sacred by God they make what
is forbidden by Him as allowed” point to the reason why Nasiy has been regarded as
an addition in disbelief. It should be kept in mind that this change of the lunar
calendar into the solar one would result in the hajj and the sacred months being
displaced from their original time by thirty three years. God made the last Aajj of the
Prophet (sws) happen on exactly the same time as it should originally have happened
before the tampering with the lunar calendar. Thus the Prophet (sws) proclaimed: o3
23315 Dbt bl BIE apy axi2g8 51052 (time after its passage has returned to its original
position — the one it had when God had created the heavens and the earth).** So at that
very day, he declared that the lunar calendar ordained by God shall be imposed and
the Nasiy principle stood revoked. This was in exact compliance to verse 36 above.

The words “their foul deeds have been made fair to them and God He shall not
guide the disbelievers” imply that by joining belief and disbelief through completing
the count of the sacred months, this show put up by them is not religiosity at all. Such
religiosity will be fruitless on the Day of Judgement.

Section I'V: (38-42)

After declaring war with the Idolaters and the People of the Book in the previous
sections, the discourse now shifts towards the Hypocrites and continues until the very
end of the sirah. It is as if after open enemies of the Muslims, their hidden ones are
addressed. Every one of their weaknesses as well as their pranks is exposed in detail
so that believers fully become aware of them and are not deceived. Prior to this,
whatever criticism was done on the Hypocrites was couched in soft words. However,
in this sirah just as the final verdict was declared against the Idolaters and the People
of the Book, in a similar way, an unchallengeable verdict was pronounced against the
Hypocrites. The purpose was that those among them who have any potentional of
repenting and reforming themselves are provided with this opportunity and they

24. Al-Bukhari, Al-Jami* al-sahth, vol. 3, 1168, (no. 3025).

~only. This copy cannot be uploaded on any website except those of the publisher and the author.”



Tadabbur e Quran — Vol.3: Tawbah (9) 38

become healthy individuals of the Islamic society. On other hand, those who are
spiritually dead should get included in the rotten mass of people wiping out which has
been destined by God.

Readers may now proceed to study the verses.

Text and Translation
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Believers! What is the matter with you that when it is said to you: “Go out to wage
Jjihad for the cause of God,” you fall flat to the ground? Are you content with the life
of this world as compared to the Hereafter? In contrast to the Hereafter, the life of this
world is very meagre. If you do not get up, then God will give you a painful
punishment and bring some other nation in your place and you will not be able to
harm Him the least. And God has power over everything. If you do not help the
Prophet, it does not matter. God helped him at the time when the disbelievers turned
him out such that he was only the second of the two when both of them were in the
cave when he was telling his companion: “Grieve not; God is with us.” So, God sent
down His tranquillity on him and helped him with armies you could not see and He
brought down the word of the disbelievers and only the word of God prevailed. And
God is Powerful; He is very Wise. (38-40)

Go out with light provisions and with heavy ones too, and wage jihdd for the cause
of God with your persons and wealth. This is better for you if you know. Had the gain
been immediate and the journey easy, these people would have definitely followed
you; but this destination became difficult for them. And now they will swear oaths by
God: “If we could have gone out, we definitely would have gone out with you.” They
are destroying themselves and God knows that they are absolute liars. (41-42)
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RCAUEREV VRSO S () fu»bw‘d;ﬁa 513089 o0 g3 1) 10 3l 3 GG
. @.»:;mg(éwgmg,;w;um Es(e:'v"

The word L& means to go out for war or for some other similar purpose. The
words 5\ and (30 are the same. They mean “to feel the burden of the something.”
The addition of Upm\ 1| (to the ground) picturizes the whole scene. Instead of getting
up as commanded, they fall to the ground like a heavy load.

Though the words of the verse are general, yet they are directed to the hypocrites
who were evading jihad because of laziness and vested interests.

The words “are you content with the life of this world as compared to the Hereafter?
in contrast to the Hereafter, the life of this world is very meagre?” depict the real
reason in the form of a question. They want immediate gains of this world and ignore
the world to come.
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ThlS verse sounds a threat to the hypocrites for not bemg prepared to go out for war.
In verse 38 of Strah Muhammad, it is similarly stated: ‘,_;,Lv r.fm.u,;d 2513555 815
PQL.A‘ 27

The sentence “and God has power over everything” simultaneously points to several
facts: firstly, God has the power to punish them; secondly, God has the power to
replace them with others; thirdly, God has the power to accomplish all His schemes
and is not dependent on anyone in this regard.

ANlg5IE Luwutaﬁév’w@z};@ip@@\ii‘oiiﬁ‘;;m;"’ <’ﬁ‘é;éfi‘m§@;3:>.’sjézaii§ﬁ1

29

2286 e s \hdlicpabn FoBs Jain B e &b ass sl it b adsale izt

2!

25. Believers! What is the matter with you that when it is said to you: “Go out to wage jihad for
the cause of God,” you fall flat to the ground? Are you content with the life of this world as
compared to the Hereafter? In contrast to the Hereafter, the life of this world is very meagre.

26. If you do not get up, then God will give you a painful punishment and bring some other nation
in your place and you will not be able to harm Him the least. And God has power over everything.

27. And if you turn away, He will replace you by others; then they shall not be like yourselves.

28. If you do not help the Prophet, it does not matter. God helped him at the time when the
disbelievers turned him out such that he was only the second of the two when both of them were in
the cave when he was telling his companion: “Grieve not; God is with us.” So, God sent down His
tranquillity on him and helped him with armies you could not see and He brought down the word
of the disbelievers and only the word of God prevailed. And God is Powerful; He is very Wise.
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Concomitant indications found ahead show that the antecedent of the accusative
pronoun in (.35 is the Prophet (sws). This is because it was he who had invited
people to wage war as God’s envoy. The hypocrites were addressed in the previous
verse while being indifferent to them. The reasons for this indifference are explained
in this verse: the objective of making God’s name prevail is the sole one for which
God’s Messenger has taken a step; if they do not support him, they should not think
that this task would not be achieved. The God Who has helped His Messenger at
every step during his migration is still there to help him.

The disbelievers had turned out the Prophet (sws) from Makkah and just one
companion (Abt Bakr (rta)) could accompany him in his journey of migration. All the
Quraysh was thirsty for his blood but he fooled them to come out of Makkah and none
could harm him. Both of them had sought refuge in a cave and the enemies in their
pursuit reached the opening of the cave. Abii Bakr (rta) feared that they would be soon
caught by them and this would be their end. In this situation, the Prophet (sws)
assured him as the verse says and God also sent down His tranquillity on them. They
are then reminded of God’s invisible forces that helped them in other battles. They
notched up victory after victory and the God’s religion prevailed. If He helped them in
the past through such majestic means, how can He be dependent on the help of the
hypocrites now? He is Mighty and Powerful. Thus none can stop Him in what He
wants to do and every act of His has such wisdom that none can attain it.
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The word Glis is the plural of i and J& is the plural of J-i3. Here s is used
for a person who because of straitened circumstances does not have provisions and
ammunition for war. J-3 on the other hand, refers to someone who has all the
provisions and ammunition for war.

What is implied is that any scarcity in weaponry should not be an excuse to not go
out for war. Whatever is available should be availed for this purpose and they should
be prepared to fight with their persons and their wealth. The blessings this would
entail would be limitless and if they desist from going out, then the loss incurred
would also be limitless too.
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29. Go out with light provisions and with heavy ones too, and wage jihdad for the cause of
God with your persons and wealth. This is better for you if you know.
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The word &4 refers to the distance a traveller covers. The words “but this
destination became difficult for them” show that the hypocrites are being warned on
the weaknesses they showed in the battle of Tabuk. In this battle, the distance that had
to be covered was of a fair amount and the hot weather was also unfavourable. It took
place in 9 AH when the crops were ready for harvest. Moreover, the enemy was in
large numbers. Hence, the weaknesses of the hypocrites were totally exposed. They
fabricated lame and false excuses including a lack of adequate resources to wage war.
Though the Prophet (sws) was fully aware of the nature of their excuses, he ignored
them out of magnanimity. But God had different plans: He exposed them so that those
who could mend their affairs could do so; otherwise, Muslims at least would be able
to recognize their machinations. If they knew that they could gain spoils of war
without much effort in travel, they would have definitely gone out with the Muslims.
However, they were not prepared to face the pangs of the hard journey ahead. Instead
of confessing their weakness, they readily swore oaths to convince Muslims that it
was not cowardice that was stopping them but their lack of provisions. The words
“they are destroying themselves” imply that through their false excuses, they think
that they are saving themselves; the fact is that they are destroying themselves. This is
because evading jihdd when a Muslim ruler makes a general appeal to participate in it
entails severe punishment. I have explained under verse 195 of Strah al-Baqarah that
running away from the obligations of God is running towards destruction.

Section V: (42-60)

In the succeeding verses, first the Prophet (sws) is very affectionately chided on his
graciousness for accepting the lame excuses fabricated by the hypocrites. Thereafter a
yardstick of discriminating sincere believers from the hypocrites is placed before him:
true and strong believers will never present excuses of not waging jihad before him.
Only they present such excuses who have hypocrisy hidden in their hearts and because
of this hypocrisy God has deprived them of this blessed obligation.

After this, assurance is sounded to the believers that if the hypocrites did not go out
for jihad, it was in their favour because in that case they would have spread mischief
among the believers. Such instances happened in the past too. Though they are

30. Had the gain been immediate and the journey easy, these people would have definitely
followed you; but this destination became difficult for them. And now they will swear oaths by
God: “If we could have gone out, we definitely would have gone out with you.” They are
destroying themselves and God knows that they are absolute liars.
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apparently with the believers, they are working as agents of someone else.

After that some other hypocrites are referred to who had also put up a show of
religiosity in fabricating their excuses. They contended that they were not participating
in jihad to protect their religion and morals. They are reprimanded on their false
religiosity and the malice they have for Islam and Muslims is fully exposed.

Next, the hypocrites are warned that none of their spending for the cause of God is
acceptable to Him because they are devoid of faith. They spend for His cause under
compulsion and their prayer is just a display of show off. At the same time, the
Prophet (sws) is directed to not give them any importance. Their wealth will not be of
any use for religion. It will become a source of destruction for them both in this world
and in the next.

The verses then say that if these hypocrites are still clinging to Muslims it is either
because of fear or greed. Since they have no escape route, they have sought refuge in
the folds of Islam. Such is the extent of their greed that they blame the Prophet (sws)
for not giving them in full from the heads of charity. At the same time, the heads of
charity are also explained so that no one should enter the folds of Islam merely
because of this greed.

Readers may now proceed to study these verses.

Explanation
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May God forgive you. Why d1d you permit them until it would have become
evident to you who the truthful are and you would have known the liars also. Those
who truly believe in God and the Hereafter shall never come to you to seek exemption
that they be excused to wage jihad with their persons and wealth. God is fully aware
of His pious servants. Only those come to seek exemption who do not believe in God
and the Hereafter and whose hearts are afflicted with doubts and their doubts have
made them reluctant. And if they had wanted to go out, they could have made some
preparation but God did not like their getting up; so made them sit and said: “Keep
sitting with those who sit.” (43-46)

If these people had joined you in your march, they would have only caused turmoil in
you and all their efforts among you are to incite mischief. And there are those among
you who do listen to them and God is fully aware of these unjust people. They have
sought to spread mischief earlier as well and have changed the form of incidents until
against their will the truth appeared and God’s directive manifested itself. (47-48)

And there are those among them also who say: “Grant me exemption and do not put
me through a trial.” — Listen up! They are already in a trial. And indeed Hell is
embracing the disbelievers. And if some success befalls you, they are grieved, and if
some calamity befalls you, they say: “Good that this happened. We had already
secured ourselves,” and they return joyous. Tell them: Only that shall befall us what
God has ordained for us. He is our guardian and for the believers, it is only befitting
that He alone should be trusted. Tell them: You await for us nothing except one out of
two good things. But what we await for you is that either God will send His torment to
you from Himself or through our hands. So wait, we also are among those who wait
with you. (49-52)
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Tell them: Whether you spend willingly or unwillingly, none of your spending will
be accepted. You are a people who break promises. If their spending is not worth
accepting, then the only reason is that they have shown disbelief in God and His
Messenger. And if they come for prayer, it is because of compulsion and if they
spend, they spend willingly. So, do not give any importance to their wealth and
children. God only desires to punish them in the life of this world through them, and
they lose their lives in the state of disbelief. (53-55)

And they repeatedly swear oaths by God to assure you that they are from among
you even though they are not from among you. They are in fact cowards. Had they
found an abode, a cave or a place to sit in, they would have broken their string and run
frantically towards it. And among them are those also who censure you in the
distribution of charity. If they receive from it, they remain happy and if they do not,
they become furious. And it would have been better for them if they had remained
content with what God and His Messenger had given them and said: “God is sufficient
for us. God will bless us out of His grace and His Messenger also; We only want
God.” Charity in is only for the poor and the needy, and for those who are in charge of
its set-up, and for those whose hearts are to be assured. Moreover, for the release of
necks and to help those who have been inflicted with losses and for the way of God
and for the welfare of the wayfarers. This is an obligation decreed by God and God is
All-Knowing and Wise. (56-60)

Explanation
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To ignore and forgive is an essential consequence of magnanimity. Just as the
Prophet (sws) was an embodiment of all lofty human traits, he was also extremely
magnanimous. The hypocrites would try to take undue advantage of this. They would
make false excuses to evade religious obligations in particular, jihad. The Prophet
(sws) was fully aware of the nature of these excuses but would ignore them and accept
their excuses because of his magnanimous nature, as has just been pointed out. By
taking advantage of this, the hypocrites would get another opportunity to hide their
hypocrisy and this would continue to strengthen their power of deception. For this
reason, the Almighty affectionately admonished the Prophet (sws). This
admonishment begins with the words: “may God forgive you” to clarify that the
purpose was not to actually scold him but to direct his attention to the wrong
advantage the hypocrites would take of his gracious behaviour. He is told that in spite
of knowing that their excuses are baseless, he gives them exemption; this makes them
cling to their mischief even more strongly and succeed in their wickedness; had he not

31. May God forgive you. Why did you permit them until it would have become evident to
you who the truthful are and you would have known the liars also.
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accepted their excuses, they would have been exposed and the good and the bad
elements among them would have been exposed; thus those who would have chosen
to stay back in their houses would have been identified as hypocrites; but now they
hide behind the Prophet’s redemption.
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These verses specify a promineht distinction between the hypocrites and the sincere
believers who truly and strongly believe in God and the hereafter. God knows fully
well His pious servants. Only those come to the Prophet (sws) to claim exemption
who do not truly believe in God and in the hereafter and are inflicted with the ailment
of doubt. As a result of this, they outwardly say that they are with God and His
Prophet (sws) but their hearts are full of hesitancy. It may be kept in mind that those
under discussion here the ones who would regard themselves to be excused because of
false excuses but were not able to convince others of their excuses. This is because
things that can become an excuse from jihad are not ones that can remain hidden. The
excuse of people who are really handicapped in this regard is very evident and
obvious. Every one regards it to be so. Thus details of the actual handicapped are
provided ahead in this very sirah:
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There is no blame, however, on those who are weak and those who are sick and
on those also who do not have the capacity to spend while they remain well-
wishers of God and His Messenger. There is no blame on those who are thorough.
And God is Forgiving and Ever-Merciful. And they are also not to blame who
when come to you so that arrangements can be made for their conveyance, you
say: “I do not have any arrangement for your conveyance,” they return with eyes
shedding tears in sorrow that alas do not have the capacity to spend. (9:91-92)

32. Those who truly believe in God and the Hereafter shall never come to you to seek
exemption that they be excused to wage jihad with their persons and wealth. God is fully aware
of His pious servants. Only those come to seek exemption who do not believe in God and the
Hereafter and whose hearts are afflicted with doubts and their doubts have made them reluctant.
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I am inclined to think that the words “God is fully aware of His pious servants”
actually point to such sincere handicapped believers.
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The verse implies that all their excuses are baseless. It is not that they are lacking in
resources; rather they are lacking in the will. Had they wanted they could have
gathered some provisions.

It is the established practice of God that those who do not have an intention to do
pious deeds, the urge to do them is taken away from them. If they have chosen to sit
behind like children, women and the aged, they were deprived of the will and courage
by God to undertake this venture.

The word L2 means “to stop and turn away a person from doing some task.” The
words “so He made them sit” describe God’s established practice about providing the
urge to do righteous deeds. The sentence is imbued with sarcasm: if you do not have
the courage to go out, go and sit with those who sit in the houses.

In some of the succeeding verses, this sarcasm has become even more poignant.
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The word JLs means “disorder” and “evil” and glayl means “to run around makmg

efforts.”

The first sentence implies that if these people did not go out for war, then it was for
the expediency of the believers.

The words “and there are those among you who do listen to them” refer to the
simpletons among the believers. They were not hypocrites; yet because of their
naivety would be deceived by the hypocrites. The purpose is to inform the believers in
general about a section in them who are very easily influenced by conspiracies.

The expression \ gz 3%~ has been discussed under the explanation of verse 41 of
Strah al-Ma’idah.

The words “and God is fully aware of these unjust people” sound a threat. Since

33. And if they had wanted to go out, they could have made some preparation but God did
not like their getting up; so made them sit and said: “Keep sitting with those who sit.”

34. If these people had joined you in your march, they would have only caused turmoil in
you and all their efforts among you are to incite mischief. And there are those among you who
do listen to them and God is fully aware of these unjust people. They have sought to spread
mischief earlier as well and have changed the form of incidents until against their will the truth
appeared and God’s directive manifested itself.
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God is fully aware of the unjust, one day they will meet their fate.

The words “they have sought to spread mischief earlier as well and have changed
the form of incidents” refer to some of the previous pranks perpetrated by the
hypocrites to harm the believers and to spread disorder among them. They would try
to change a matter or an incident by spreading mischief. The Qur’an has not provided
details because the believers already knew what was being insinuated. It was these
people who, as has been pointed out in the explanation of the previous siirah, tried to
lead the believers to attack the trade caravan in the battle of Badr even though the
intention of God and His messenger was clear to them. It was these people who
initially advised the Prophet (sws) to counter the attack of the enemy in the battle of
Uhud while being stationed in the city; later when their advice was not accepted,
‘Abdullah ibn Ubayy distanced himself from the believers right at the time of the
battle. Then after the battle, he and his cronies spread the malicious propaganda
against the Prophet (sws) that he was, God forbid, an ill-wisher of his people. In this
regard, they contended that he was responsible for their killing when he took them to a
wrong spot against the advice of the well-wishers and this resulted in their defeat.

It was these people who in the battle of Marisi® were responsible to stir a fight
between the Ansar and the Muhajiriin, which was however averted. Another very
heinous example of their pranks was the incident of ifk, which arose through distorted
exaggeration of events. After the battle of Hunayn because of their wretchedness, they
were able to cultivate enmity and malice in the hearts. In short, they tried to create
rifts among the believers in every opportunity they got. However, in spite of these
subversive activities, God protected the believers from their mischief.
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This is a reference to some hypocriteg who tried to present a pious type of excuse
for not participating in the battle of Tabuk. They contended that since they were very
attracted to women, they should be excused from this battle lest their beauty makes
them fall into a trial. Though this excuse must have been presented by a few foolish
elements, it was an excuse that was coated with religiosity and piety. For this reason,
the Qur’an specially mentioned it so that the believers were informed of this ploy of
Satan: at times, he misleads them in the garb of piety. This excuse is similar to the
one some claimants to piety present when they tell their devotees that they do not
attend congregational prayers to protect themselves from show-off.

The words “they are already in a trial” are very subtle. In other words, their bitter
trial has started in their own houses because they have concocted such an excuse — to

35. And there are those among them also who say: “Grant me exemption and do not put me
through a trial.” — Listen up! They are already in a trial. And indeed Hell is embracing the
disbelievers.

~only. This copy cannot be uploaded on any website except those of the publisher and the author.”



Tadabbur e Quran — Vol.3: Tawbah (9) 48

escape from a religious obligation — which in itself is such a trial that no other trial is
needed after this. Their own trial is severer and destructive than their anticipated trial
of the Roman beauties.

One of the things evident from the words “and indeed Hell is embracing the
disbelievers” is that all such excuse-givers are disbelievers. The second thing evident
from them is that howermuch excuses to escape from God they may concoct, the fact
is that Hell has surrounded them from all sides; they cannot run away from it.
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This verse exposes the inward self of the hypocrites. Excuses fashioned by them are
just a deception. The real thing is their malice for the believers.

Some people have interpreted the words E21EiE135 as E3iBiZ13S, which is correct
in my opinion.
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ThlS is a response to the previous verse in which it is stated that the hypocrites
would feel happy if some calamity would befall the believers. They are told that if any
such a thing happens, it is their belief that it will happen not because they want it;
rather it is because God wants it and there is definitely some good hidden in it. For the
believers, hardship and ease, sorrow and joy, death and life — all have some
expediency. One grants a believer the opportunity to learn patience, mend his wrong
doings and the chance to repent. The second urges him to be grateful, fulfil the rights
of others and be good to them. When a believer fights for the cause of God, he is a
ghazi and if he dies, he is a martyr.

However, the matter of the hypocrites is different. The consequence of the attitude
they have adopted can result in two outcomes: either God will punish them directly or
through the hands of the believers. None of these outcomes is good for them.

It may be kept in mind that once the truth has been conclusively communicated,
waiting is not an expression of weakness; this wait is for the outcome to manifest
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36. And if some success befalls you, they are grieved, and if some calamity befalls you, they
say: “Good that this happened. We had already secured ourselves,” and they return joyous.

37. Tell them: Only that shall befall us what God has ordained for us. He is our guardian
and for the believers, it is only befitting that He alone should be trusted. Tell them: You await
for us nothing except one out of two good things. But what we await for you is that either God
will send His torment to you from Himself or through our hands. So wait, we also are among
those who wait with you.
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itself. I will, God willing, write on this aspect in more detail in the exegesis of Siirah
Niuh.
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The first of these verses expresses hate and abhorrence for the hypocrltes. Their
spending for the cause of God has no significance in His eyes. He is not dependent on
their spending in any way. He only accepts the spending of those who serve the cause
of His religion with true faith and sincerity.

The second verse explains the sentence “you are a people who break promises” of
the first verse. In other words, they deny God and His Messenger because they do not
fulfil any of the requirements that faith in them entails. They come for prayers out of
compulsion because they know that if they don’t come, they will not be able to
include themselves among the believers. Same was the case with their spending for
charity. Both these worship rituals become unacceptable because they are done as a
show-off only. Readers may take a look at what I have written in explanation of verse
43 of Siirah al-Nisa’. I have explained there that the prayer of the hypocrites was no
prayer at all; it was acted out to deceive the believers so that they could regard them
among themselves. Obviously, such a prayer can never make a person focus his
attention towards God; it would lack passion and concentration.
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Whoever are blessed with wealth and children by God are a source of great treasure
for a community if they also have faith and sincerity. Every well-wisher of such a
community respects such people. This is because the extent of service they can
provide to religion through their persons and wealth cannot be matched by others.
Among these hypocrites too, there were many people who had wealth and children
and could serve Islam very well and win great reward in the hereafter. Thus the
Prophet (sws) also dearly wished that they are blessed with true faith and sincerity and
by fulfilling their obligations towards God’s favours earn a high reward. But even
when after trying his best, these people proved a lost cause, he was informed by God

38. Tell them: Whether you spend willingly or unwillingly, none of your spending will be
accepted. You are a people who break promises. If their spending is not worth accepting, then the
only reason is that they have shown disbelief in God and His Messenger. And if they come for prayer,
it is because of compulsion and if they spend, they spend willingly.

39. So, do not give any importance to their wealth and children. God only desires to punish
them in the life of this world through them, and they lose their lives in the state of disbelief.
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to not give any importance to their wealth and children. They will not contribute in
any way. In fact, if anything, they can potentially create problems for the believers.

The worldly punishment referred to here is the one which had become destined for
the rejecters of the Prophet (sws) and whose details have been mentioned earlier.
Obviously, if these hypocrites had adopted the same attitude as the disbelievers, their
fate would have been no different.

It is evident from the words r.e,.._nj 535 that those make the wealth and resources of
this world to be a noose, their souls are dragged out of their bodies gradually. This
noose grips them so strongly that it becomes virtually impossible for them to escape
its grasp and revert to the right way.
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The word i generally is used in the pejorative sense. People who do not have
character try to mostly seek refuge in false oaths to prove themselves worthy. Thus it is
explained at various instances in the Qur’an that the hypocrites would try to compensate
for their lack of character by swearing false oaths. In order to assure Muslims that they
were among them, they would indulge in such swearing so that they should have no
doubts in this regard. The Qur’an has clarified that this is an absolute lie and only the
rope of fear has made them cling to the believers. They have no place left to escape.
They have already seen the fate of the Idolaters and that of the People of the Book too is
before their eyes. Where can they run to? If they leave the country, their interests will
suffer. Thus they have no option but to remain attached with the believers.

The verb 3, means “to be scared and worried” and 23, 5refers to a coward.

The second of the verses cited explains what is said earlier. The implication is that
they will do anything to protect their interests.

The expression (/s means ~2oVsaysbiiadl U,L;MJ.» (the horse became out
of the rider’s control and ran off with him speedlly) It means that the Prophet (sws)
would not have been able to do anything and they would have dashed away. The real
thing is that at the moment they are not finding any refuge and hence because of
cowardice they are forced to align themselves with the believers.
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40. And they repeatedly swear oaths by God to assure you that they are from among you
even though they are not from among you. They are in fact cowards. Had they found an abode,
a cave or a place to sit in, they would have broken their string and run frantically towards it.
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In the previous verse, the state of the wealthy hypocrites was referred to. Now the
poor among them are alluded to.

Consider the words “And it would have been better for them if they had remained
content with what God and His Messenger had given them and said: ‘God is sufficient
for us. God will bless us out of His grace and His Messenger also; We only want
God.”” They instruct them about the right attitude they should have adopted.

If instead of censuring, picking faults and thinking evil they had behaved
magnanimously, they would have earned more reward from God as well the affection
of His Messenger. Alas! Instead of adopting an honourable and sincere approach, they
launched a campaign against the Messenger.

It may also be noted that the answer of such a conditional sentence is generally
suppressed in classical Arabic. This creates emphasis in the sentence if the instance is
of emphasis. Similarly, if the instance is of expressing sorrow or rebuke or anger or
affection, then they too become more evident if it is in line with these instances
respectively. I have unfolded this suppression in the translation.
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This verse describes the heads in which charity can be distributed. The purpose is to
make evident to those among the hypocrites — who were greedy for wealth and were
not even eligible for charity — where it will be spent. It is subtly apparent from this
that these hypocrites who censure the Prophet (sws) with regarding to charity for not
giving them what they desired were not even entitled to it.

The word sadagdit is a general term with respect to zakah. It includes all wealth that
is given to earn reward from God whether it is zakah or charity. Since through this
money, a person’s sincerity and strength of faith becomes evident, it is called
sadaqah. Its origin is sidg whose essence is harmony between one’s words and deeds.

4

41. And among them are those also who censure you in the distribution of charity. If they
receive from it, they remain happy and if they do not, they become furious. And it would have
been better for them if they had remained content with what God and His Messenger had given
them and said: “God is sufficient for us. God will bless us out of His grace and His Messenger
also; We only want God.”

42. Charity in is only for the poor and the needy, and for those who are in charge of its set-
up, and for those whose hearts are to be assured. Moreover, for the release of necks and to help
those who have been inflicted with losses and for the way of God and for the welfare of the
wayfarers. This is an obligation decreed by God and God is All-Knowing and Wise.
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Following are the heads of sadagat.

(i)g—;&.ﬂligl@éﬁl (al-fugara’ wa al-masakin): Both these words are common in the
sense that both refer to people in need. Thus, they are used in the Qur’an
interchangeably as well. However, there is a certain difference as well between the
two. The word fagir (singular of fuqara ) is the opposite of ghani (rich). Thus in verse
135 of Stirah al-Nisa’, it is stated: L.e,@,‘uu,.w,\wum‘ For this reason, every
person who is not ghani but is needy is actually a fagir regardless of whether he asks
for his needs or does not do so owing to his self-esteem. Thus for the needy who have
this self-esteem, the word fugara’ is used in verse 273 of Strah al-Baqarah. The word
miskin (singular masakin) implies a higher degree of poverty. The word maskanat
includes helplessness, vulnerability and meekness.

(n)ww\ (al-‘amilina ‘alayha): This refers to all those people who are deputed
to collect sadagat and to keep their record. Their salaries and office expenditures will
be reimbursed under this head.

(iii) rg:,ﬁ &ﬁ;ﬂl (al-mu’allafat-i quiitbuhum): This includes all those who need to be
kept aligned with the interest of Islam and the Muslims. At times, an Islamic
government has to deal with certain influential elements who are not fully under its
political control and if they are forced to come under its control, it is feared that they
will cause harm by joining the army ranks. Especially in border areas, such people can
pose a great threat if they turn into enemies or earn the sympathy of the enemy. It is in
the interest of an Islamic government to keep them aligned. The way it is done is that
they are financially supported. This is a political expense which an Islamic
government can dispense through money found in other heads too. Such people can be
non-Muslims too as well as those who are Muslims by name only. One benefit that
can be drawn from this is to bring such elements close to the teachings of Islam.

One group of our jurists regards this head to be revoked once the Prophet (sws) had
passed away or, in other words, the dominance of Islam had been achieved. However,
in my opinion, this view does not carry much weight. This head is used in the political
interest of Islam, as has just been indicated. It is governed by circumstances — that can
arise at any time. Even a strong Islamic government at times needs to resort to it to
circumvent any nuisance. This is because using force is not always an option and can
create complications, which is against sagacity.

(iv) ub SRt (fi al-rigab): A governing noun is suppressed here and the actual
construction 1s <1 es 3. This money can also be spent to free the necks of slaves
from the yokes of slavery. The use of the letter 3 here also shows that from this head
all works that relate to their welfare which are prescribed for their freedom and
strengthening their economic status can be financed.

(V) Ehe )»‘ (al-gharimin): The expression §5) 8] ;L;- means that “such and such a
person suffered a loss in his trade.” The word Z2IgE or 4 means penalty or loss. The
word gharim (singular of gharimin) is used for a person who has faced losses in his
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business or is burdened under debt so much that he does not have the strength to pay it
back. Under this head, money can be used to pay back the debts of such people and to
support them so that they can once again stand on their feet and give benefit to the
society through their abilities. It may be kept in mind that in an Islamic state, all
illegal means to earning and all prohibited means of over-spending are forbidden.
Hence the question that a gharim has reached this state by adopting methods that are
against the shari‘ah or that the calamity he is suffering from is because of some illegal
means does not even arise. The context and occasion of the verses show that here a
gharim does not refer to a criminal; it refers to a person who suffered losses while
trying to earn a living or to a person who has to pay a debt or penalty.

(vi) wwd (fi sabilillah): This is a comprehensive term under which money can be
expended on undertakings like jihad and preaching and teaching religion.
Circumstances and time may desire more emphasis on some of these and less on others;
however, all ventures related to serve the cause of religion come under this head.

(vii) Ml ) (ibn al-sabil): Its independent mention evidences the fact that a
traveller 1s entitled to this money on the mere basis of being a traveller. Journeys
reduce a person to such a state that even though he may not be strictly needy in the
literal sense, since he is a stranger in a land, he becomes a dependent for his needs and
thus becomes entitled to help. The money from this head can be used for helping such
travellers, for the construction of roads and for their food-facilities and rest houses. It
may be kept in mind that this head has been stated with the letter 3. It becomes
evident from this that money under this head can be spent on all undertakings related
to facilitating and providing comfort to the travellers

A group of our jurists regards the particle J in »‘(,wwwlul to specifically refer
to S1seS (exclusive personal-possession). Then, as a result, it deduces that zakah
and charity money cannot be spent on any project of social welfare related to the poor
and needy that does not establish exclusive personal-possession of anyone but it
benefits every one in their collective capacity. In my opinion, this view is not based on
any strong argument. In the first place, the particle J is not merely specific for
exclusive personal possession; it has multiple meanings, and has been used in all these
meanings in the Qur’an. There is no reason to regard it specific for exclusive personal-
possession. When the particle | is also commonly used in the meanings of welfare,
benefit and prerogative, why cannot it be taken in these meanings? Moreover, some
heads in the verse are mentioned such that they are governed by the particle 3, and the
most obvious meaning of this particle is not exclusive personal-possession; on the
contrary, it is service, prosperity and welfare.

Moreover, it is obvious that the amount of benefit that can be provided to the poor is
far greater when money is spent on their projects of welfare rather than through
tamlik. Then why should the circle of this benefit be restricted by using the instrument
of tamlik? For more details on this topic, readers are advised to read my article
Mas’alah-e tamlik (the Issue of Tamlik) in my book Tawdihat.
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In the words “this is an obligation decreed by God and God is All-Knowing and
Wise” the mandatory nature of the directive is referred to as well as it being based on
knowledge and wisdom.

Section VI: (61-72)

In the succeeding verses, first the pranks and the harassing behaviour of the
hypocrites are mentioned and they are warned on this. After that men and women from
the hypocrites and men and women from the believers are compared so that faith and
hypocrisy become evident before everyone. Such a comparison is also the most helpful
in making facts more prominent and it also helps people in reforming themselves.

Readers may proceed to study the verses.
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And among them are those also who aggrieve the Prophet and say: “This person
believes all that he hears.” Say: He intently hears what is good for you. He believes in
God, trusts the believers and is mercy for those among you who have accepted faith.
And those who are aggrieving God’s Messenger, there is a painful punishment for
them. They swear in the name of God before you to satisfy you. Yet if they are
believers, God and His Messenger are more worthy that he be pleased. Do they not
know that he who opposes God and His Messenger, for him is the fire of Hell where
he shall abide forever? This is great humiliation. (61-63)

The hypocrites fear that a siirah may be revealed to them which exposes to them the
secrets of their hearts. Say: Make fun. God is bound to expose what you fear. And if you
ask them, they will say: “We were only jesting and entertaining ourselves.” Ask them:
Were you jesting with God, His revelations and His Messenger? Don’t put forth lame
excuses. You have renounced faith after accepting it. Even if We pardon a faction of
yours, We shall definitely punish another because they in fact are wrongdoers. (64-66)

Hypocrite men and Hypocrite women are all of the same type. They enjoin evil and
forbid good and withhold their hands. They have forgotten God; so, God has also
become indifferent to them. These Hypocrites always break their promises. God has
promised the fire of Hell for hypocrite men and hypocrite women and the disbelievers
in which they shall abide forever. This alone is sufficient for them. And the curse of
God be on them. And for them is an eternal torment like the ones who lived before
you. They were mightier and blessed with greater wealth and more children than you.
So, they benefited from their share and you also benefited from your share in the very
way those before you benefited from their share and you also spoke nonsense as they
did. It is these people whose deeds went waste in this world and in the Hereafter, and
they are the ones who shall be the losers. Has not the anecdotes of those before them
reached them — the people of Noah, the ‘Ad, the Thamiid, the nation of Abraham, the
dwellers of Madyan and the overturned settlements? Their messengers brought
veritable signs to them. So, it was not that God was unjust to them; they, in fact, were
unjust to themselves. (67-70)

And believing men and believing women are friends to one another. They enjoin
what is good and forbid what is evil, are diligent in the prayer, pay zakah and obey
God and His Messenger. It is these people whom God will bless with His mercy. God
is Powerful, very Wise. God has promised believing men and believing women
orchards below which rivers would flow; they shall live in them forever and pure
abodes in eternal orchards. And the pleasure of God also which is the greatest of all.
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This alone is supreme success. (71-72)

Explanation
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The word w3l means “ear” and when this word is used as a metaphor for someone it
carries a tone of disparagement for that person disguised in praise. It refers to his
gullibility; he accepts whatever he hears from any Tom, Dick and Harry. It is
disguised disparagement because to listen to everyone is in fact a praiseworthy
attribute and speaks of a person’s decency; but at the same time it also refers to his
lack of insight and vision.

The hypocrites would use this word for the Prophet (sws) keeping in view this
meaning. They would make fun of God, His messenger and His revelations in their
gatherings. When news of this behaviour would reach the Prophet (sws) through some
means and he would express his displeasure at it, the hypocrites clarified their position
before people by saying: he is a pious person; whatever he hears, he believes in it and
on this basis becomes disillusioned from such sincere and obedient people as
themselves; otherwise, how can words of disrespect be uttered by us? And by way of
jest and entertainment, if some words of disrespect are uttered unintentionally, then
this is an entirely different thing.

The words “Say: He intently hears what is good for you; He believes in God” are an
answer to this claim. The Prophet’s ears are always open to their well-being. He
always desires that their good intentions, good words and works reach his ear and
make him happy. He is not interested to hear any of their evil words or works. A
prophet’s affection for his followers is much greater than a father’s affection for his
son. He is not after finding their mistakes; rather he is after finding their positive traits
and at every instant wants to hear some good news about them. Thus if these
hypocrites think that he is all ears for them, then this is true in this respect and this is
actually a blessing for them. It is not something they should mock at him for.

The words “he believes in God, trusts the believers” imply that the notion they have
about the Prophet (sws) that he listens to every Tom, Dick and Harry is wrong. He
believes in God and only accepts that news which he receives from true and sincere
believers. If God informs him about something regarding them, then what more can be
closer to the truth? Similarly, if the believers report something to him about them,

43. And among them are those also who aggrieve the Prophet and say: “This person
believes all that he hears.” Say: He intently hears what is good for you. He believes in God,
trusts the believers and is mercy for those among you who have accepted faith. And those who
are aggrieving God’s Messenger, there is a painful punishment for them.
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why should he not believe in it? In other words, the sources of the Prophet’s
information about them are not unfounded and frail. He is also not a gullible person
and prone to having evil estimations. He is guided by God and listens to the believers.
When the preposition (J is used with ¢l.), it means “to accept or understand.”

The words “and is mercy for those among you who have accepted faith” mean that the
Prophet (sws) is affection personified for those true in faith. He is not their ill-wisher so
that he listens to their ill-wishers. He wants their betterment and their success in both
this world and the next depends on becoming entitled to his affection and mercy by
adhering to true faith. The verb 1324l here is in its real meaning; it refers to true faith and
just to lay claim to faith. The latter — who want to remain in their state and also try to
harass the Prophet (sws) — should remember that there is a painful torment.

gza;;.;;s,%uw,o,u‘u,w’)sim ,-“u(.bwbu,uw

This verse addresses the believers and exposes the oaths of the hypocrites at the
right instance. In other words, what they are doing to prove their faith to be worthy is
actually proving it unworthy. This reproach is the same as the one found in verse 49
(they have already in a trial). At times, the excuse for a sin is worst than the sin itself.
The attitude of presenting an excuse by the hypocrites proved that they were more
sinful. Had they been upright, they would have tried to please God and His Prophet
(sws) instead of swearing false oaths to show the Muslims that the Prophet (sws) was
gullible. This was a very deceptive scheme of working propaganda against him.

Here the singular pronoun in #3235 is noteworthy. Since both God and His
Messenger can be pleased in the same way, this pronoun has been used.

g/w

45
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The verbal noun #:l>.e means to become an enemy of someone.” The word &U is
co-ordinated to &.

This verse rebukes the hypocrites on their above-referred to propaganda. The
implication is that instead of seeking forgiveness for their sins from God and pleasing
His messenger, they have launched a campaign to prove their innocence by swearing
false oaths. Their purpose is to strengthen the party they have set up against God and
His messenger so that they can carry on their work more effectively. The question is
that even after such a long period of preaching, has it not become evident to them that
those who become the enemies of God and His messenger will abide forever in Hell,

44. They swear in the name of God before you to satisfy you. Yet if they are believers, God
and His Messenger are more worthy that he be pleased.

45. Do they not know that he who opposes God and His Messenger, for him is the fire of
Hell where he shall abide forever? This is great humiliation.
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which is a great humiliation.

There is a subtle reference in the words “this is great humiliation” that if today they
are able to save themselves from humiliation by playing this prank, what plan do they
have to save themselves from the humiliation in the next world?

46,
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The word )M means “to be scared and to be on guard.” The expression (-M d;-u
means 235 (3 (it should be recited out to them).

This verse brlngs forth the background in which the hypocrites had launched a
campaign to prove their innocence: up till then, they were criticized in the form of
insinuations so that they were not humiliated much and if they wanted to mend their
affairs, they had its opportunity; however, in this siirah, they see a change in style and
some of their inner secrets have been discussed; this has worried them lest a siirah is
revealed which exposes all their secrets. Thus it was because of this fear that they
tried to prove their innocence through false oaths. It should be noted that just as for
the Idolaters and the People of the Book, this sirah is the last and final word,
similarly, for the hypocrites too, it is the last and final word. They are fully exposed in
it, as will become evident from succeeding verses.

z@;é;gf.@(....f ’“/w,«wd, (ALY Wuwuu;;u;.eﬁu@gs

The real meaning of 2, is “to enter a sea.” However, when it is used with
reference to conversation, it can also mean “to indulge in hair-splitting” as well as “to
wander from away from the actual meaning by drifting to other derivative meanings
one after the other.”

This is actually an example of another excuse of a sin presented by the hypocrites
that is worse than the sin itself.

48
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The hypocrites are told to not indulge in excuses because they are worse than the
sins for which they are being presented. What more does it require for a person to be a
criminal if he mocks at and makes fun of God’s revelations? This is nothing but

46. The hypocrites fear that a sirah may be revealed to them which exposes to them the
secrets of their hearts. Say: Make fun. God is bound to expose what you fear.

47. And if you ask them, they will say: “We were only jesting and entertaining ourselves.”
Ask them: Were you jesting with God, His revelations and His Messenger?

48. Don’t put forth lame excuses. You have renounced faith after accepting it. Even if We pardon
a faction of yours, We shall definitely punish another because they in fact are wrongdoers.
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reverting to disbelief after expressing belief. If they had laid claim to faith, then it was
their obligation to provide its proof through their deeds but their deeds provide proof
of disbelief. This is because making fun of God, His revelations and His messenger is
nothing but disbelief. In verse 70 of Siirah al-An‘am, this issue has been discussed
already.

Consider now the words “even if We pardon a faction of yours, We shall definitely
punish another because they in fact are wrongdoers.” It is evident from earlier verses
that there were many factions among the hypocrites that had different levels of
hypocrisy and mischief in them. Some of their factions were very dangerous, as will
become evident from later verses. They had plotted such schemes to harm Islam and
Muslims that even one of them had materialized, it would have overshadowed the
ones plotted by open enemies. These words are about such factions. Thus, later in this
very siirah, the founders of the Darar mosque and some other factions are mentioned
along with the fate they met.
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Until now, the hypocrites were part of the believers because of their claim to faith.
Here, for the first time, they are made distinct by describing their traits and they are
regarded to be on the same side in this world and in the hereafter as the Idolaters and
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49. Hypocrite men and Hypocrite women are all of the same type. They enjoin evil and forbid
good and withhold their hands. They have forgotten God; so, God has also become indifferent to
them. These Hypocrites always break their promises. God has promised the fire of Hell for
hypocrite men and hypocrite women and the disbelievers in which they shall abide forever. This
alone is sufficient for them. And the curse of God be on them. And for them is an eternal torment
like the ones who lived before you. They were mightier and blessed with greater wealth and more
children than you. So, they benefited from their share and you also benefited from your share in
the very way those before you benefited from their share and you also spoke nonsense as they
did. It is these people whose deeds went waste in this world and in the Hereafter, and they are the
ones who shall be the losers. Has not the anecdotes of those before them reached them — the
people of Noah, the ‘Ad, the Thamiid, the nation of Abraham, the dwellers of Madyan and the
overturned settlements? Their messengers brought veritable signs to them. So, it was not that
God was unjust to them; they, in fact, were unjust to themselves.
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the People of the Book. This is also a warning to them that they should not try any
further to remain intermingled with the believers. At the same time, these verses
inform the believers too to not let such black sheep enter their folds. In other words,
this was the first step to cleanse a Muslim society from unwanted elements. It also
indicates to the believers that just as they have declared acquittal from the Idolaters
and the People of the Book, they should also sift out these claimants of faith from
their ranks who are similar to these two factions as regards their deeds and morals.

Here besides hypocrite men, their women have also been specifically mentioned and
regarded to have an equal stake and share. The purpose is to admonish them too and
inform them that they will meet the same fate as their men. They will not be able to
save themselves if they do not protect themselves from God’s scourge. To be a
subservient category is no excuse in matters of religion. Every soul whether man or
woman is responsible for its own salvation. Evident from this is also that women too
had a prominent share in this mischief of hypocrisy. This is especially because the
love for life and wealth is the foremost cause of hypocrisy. Women have the greatest
share in invigorating men with this love. A narrative states that wives and children
make a person stingy and cowardly. The real ailment of the hypocrites mentioned
earlier is that the love of wealth and children had prevailed upon them with regard to
the requisites of faith.

The words “they enjoin evil and forbid good and withhold their hands” show that all
their actions are opposite to what their religion says. They stop people from they
should urge them to and vice versa. They close their fists because of stinginess and
mock at those who spend their hard-earned wealth for the cause of God and thereby
aggrieve them.

The words “they have forgotten God; so, God has also become indifferent to them”
depict the reason for their foohshness and deprlvatlon In verse 36 of Siirah al-
Zukhruf, it is similarly stated: &35 &545 \2az 5 & AJUA'J)U.,:» ;\é;usu.au 1%3.”” God becoming
indifferent to them means that He deprives them of His guidance and the urge to do
good. This guidance and urge is only provided to those who keep Him in
remembrance.

The words “these Hypocrites always break their promises” expose them: no one
should regard them to be claimants of faith because they say so. This is not true. They
actually go back on their words and are traitors. After pledging the agreement of “to
listen and to obey,” they have broken it and have tried to uproot Islam by while
professing to be a part of it. For this reason, they have broken all records of traitorship
and dishonesty.

The words “God has promised the fire of Hell for hypocrite men and hypocrite
women and the disbelievers in which they shall abide forever” depict their fate in the

50. And he who becomes indifferent to the remembrance of God, We depute a devil on him
who becomes his companion.
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hereafter. Hell will totally destroy them as depicted by the words “this alone is
sufficient for them.” Nothing more will be required.

God’s curse will be on them as a result of which all doors of hope will close. A
perpetual torment will prevail upon them; they will never be able to escape from it.

The words “like the ones who lived before you” directly address the hypocrites and
threaten them. This enhances the intensity of the warning. They should not arrogantly
think that since they have an abundance in wealth and children, their attitude is not
disliked by God. So if He has given you so much in this world, He gave even more to
those before them. But it so happened that when they had received their destined
benefit from this life, they were destroyed by God. Like them, the hypocrites too have
gained what was destined for them and have also indulged in hair-splitting like them;
now their own time of destruction is at hand. Just the deeds of the earlier people went
waste in this world and the next, their deeds too will do so and they too will end up as
losers. The implication is that they should not look at their wealth and children; they
should in fact look at their deeds. The former are given by God to the wretched and
the miscreants too. His verdicts are actually passed on the character and conduct of
people and not on their wealth.

Consider the verse: “Has not the anecdotes of those before them reached them — the
people of Noah, the ‘Ad, the Thamiid, the nation of Abraham, the dwellers of Madyan
and the overturned settlements? Their messengers brought veritable signs to them. So,
it was not that God was unjust to them; they, in fact, were unjust to themselves.”
Names of the past nations are furnished here that were referred to earlier. The
anecdotes of all these nations have been mentioned in Strah al-A‘raf. The nation of
Abraham (sws) refers to the nation he invited to monotheism and then after losing
hope in them migrated from them. The “overturned settlements” refer to the city of
Lot (sws). God communicated the truth in a conclusive way to all these nations
through His messengers. They denied them and continued to adhere to their
rebelliousness. As a consequence, God destroyed them. The implication is that history
is going to repeat itself for the hypocrites now.
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51. And believing men and believing women are friends to one another. They enjoin what is
good and forbid what is evil, are diligent in the prayer, pay zakah and obey God and His
Messenger. It is these people whom God will bless with His mercy. God is Powerful, very Wise.
God has promised believing men and believing women orchards below which rivers would flow;
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After explaining the character of hypocrite men and women, these verses depict the
character of believing men and women. When believing men go out to wage war for
the cause of God, believing women do not try to stop them; on the contrary, they
encourage them from the depth of their hearts. Moreover, through their sacrifice,
selflessness and faithfulness cooperate with them in this venture and in this way
themselves become entitled to reward.

The contrast between the two groups is clearly brought out by the two sets of verses.
Readers can compare them.

The words “it is these people whom God will bless with His mercy” show that when
both have different attitudes towards God, they are dealt differently too by Him. Men
and women of the hypocrites are cursed, as depicted in the earlier verses.

The attributes of God being Powerful and very Wise entail that all His actions are
based on mercy and justice. The letter _» appended to .¢:s3% shows that very soon
these glad tidings will materialize for the believers.

Consider the verses: “God has promised believing men and believing women
orchards below which rivers would flow; they shall live in them forever and pure
abodes in eternal orchards. And the pleasure of God also which is the greatest of all.
This alone is supreme success.” They occur in contrast to verse 68 where the
hypocrite men and women are warned. The “pleasure of God” and “eternal orchards”
bring out the stark contrast with verse 68 where curse is mentioned for hypocrite men
and women. Just as being cursed comprehensively depicts deprivation from all
favours, similarly, “pleasure of God” is a comprehensive expression for the abiding
favours and blessings of God. While reading these verses, readers may keep in mind
the words “these Hypocrites always break their promises” of verse 67. Contrasting
verses are very helpful in bringing out the coherence in a discourse.

Section VII: (73-80)

In the succeeding verses, the Prophet (sws) is told that because of his magnanimity
and graciousness, these hypocrites are still clinging on to Islam and the Muslims. He
should now become stern with them so that if they can mend their affairs they should;
otherwise, they should meet their fate. They utter words of disbelief in their gatherings
and try to assure him through false oaths. They had very dangerous intentions but God
did not let them materialize. God and His Messenger have blessed them with favours.
Instead of becoming thankful on this, their animosity and mischief-mongering against
Islam has increased. They would say that if God gives them wealth, they will
generously spend it for His cause. However, when God did give them wealth, they

they shall live in them forever and pure abodes in eternal orchards. And the pleasure of God also
which is the greatest of all. This alone is supreme success.
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turned away from Him and His messenger. This attitude firmly implanted hypocrisy in
such a way in their hearts that now it cannot be uprooted.

After this, it is stated that not only have they become stingy, they mock, deride and
discourage the believers who heartily and humbly spend from their hard-earned
wealth. The purpose is to stop them from spending. At the same time, the Prophet
(sws) has been sternly stopped from seeking forgiveness for them: they are no longer
worthy of this affection from him; they deserve to be treated harshly in every respect.

Readers may proceed to study the verses.

Text and Translation
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O Prophet! Wage jihad against the disbelievers and hypocrites and be stern w1th them.
And Hell is their abode and it is a very evil abode. They swear oaths by God that they
did not utter that statement whereas they have uttered that word of disbelief and
renounced faith after embracing it. And they wanted what they have not been able to
obtain. This enmity of theirs is nothing but the consequence of God and His Messenger
by their grace rewarding them with riches. If they repent, it is better for them and if they
show indifference, God will punish them in a painful way in this world also and in the
next as well. And they will not have any supporter or helper in the land. (73-74)

And there are those among them too who promised God: “If God blesses us with
His bounty, we shall generously spend in charity and do shall be among those who do
virtuous deeds in abundance.” So, when God gave them out of His grace, they started
to show stinginess in it and turned their faces in evasion. Then, as a consequence, God
implanted hypocrisy in their hearts until the day they will meet Him because they
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went back on their promise with God and because they continued to lie. Do they not
know that God is aware of their secrets and their whisperings and God knows very
well everything that is hidden? The whisperings of those who censure Muslims
regarding charity who spend it whole-heartedly and the poor have only that to spend
which they earn from their hard labour; so, they make fun of them. God made fun of
them and for them is a painful torment. Whether you ask forgiveness for them or not,
even if you ask seventy times for their forgiveness, God is not going to forgive them.
This is because they denied God and His Messenger and God does not guide those
who breach promises. (75-80)

Explanation

el s g padlas aale B3 st els il GG
se primarily emphasizes on the Prophet (sws) to totally change his attitude
with hypocrites and sternly call them to account. However, at the same time, the
disbelievers are also referred to. The purpose is to show that now these hypocrites
belong to their category. The word jihdd encapsulates both war and stern accountability.
In other words, the Prophet (sws) should wage such war against the disbelievers which
he has been directed to under the declaration of acquittal. He should no longer be
gracious to them. They have not valued his magnanimity and take wrong advantage of
it. As a result, they have become even more audacious in their mischief. They use false
excuses and false oaths as their shields. In spite of knowing this reality, the Prophet
(sws) has been courteous to them. This should now end and he should now be strict with
them in every matter so that they know that their veil of falsehood and deception will
soon be lifted to expose them. Now, they will either have to become true Muslims or
meet the fate that has been destined for the disbelievers. Readers may look up what I
have written under verse 43. The verse under discussion is its further explanation.
Consider the sentence “and Hell is their abode and it is a very evil abode.” It implies
that in this world, these hypocrites will face the sternness of the Prophet (sws) and his
followers and in the hereafter they will end up in the evil abode of Hell. This is
because such ruthless angels are deputed on it who will show no softness; they will
follow every directive of God, as is mentioned in verse 6 of Strah al-Tahrm.
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52. O Prophet! Wage jihad against the disbelievers and hypocrites and be stern with them. And
Hell is their abode and it is a very evil abode.
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It has been stated earlier that the hypocrites would make fun of God His Tevelations
and His messenger in their gatherings. However, when they are asked about this, they
just evade answering it. Instead, they swear oaths and assure the Muslims that they did
no such thing and that they were only jesting. While referring to these false oaths, the
term “word of disbelief” is used.

If the previous verse had included them in the category of disbelievers, this verse
actually spells out its reason. By making fun they are guilty of disbelief and have
thereby renounced faith after accepting it. This shows the intensity of their crime. It
may be noted that God’s anger for those who lay claim to faith but with their deeds
attest to disbelief is more than His anger for the disbelievers. This is because in this
attitude deceptlon is added to disbelief. In verses 2-3 of Surah al- Saff thls reality is
stated thus: &ads Y& eis @ A UNJ! G0 Gty g ¢ w 3 i #8>* 1t is for this
reason that it is mentioned in verse 145 of Stirah al-Nisa’ that the hypocrites will be in
the lowest level of Hell.

The words “and they wanted what they have not been able to obtain” subtly allude
to all their evil plans and also their deprivations and failures. In other words, if they
had been able to, they would have tried to uproot Islam from the land but God did not
allow them to. In verse 48, I have referred to certain pranks and conspiracies of the
hypocrites and more pranks will be mentioned ahead. However, on every occasion
they miserably failed because God exposed their plans at the right time.

The words “this enmity of theirs is nothing but the consequence of God and His
Messenger by their grace rewarding them with riches” point to their wretched and
worthless nature: while God and His messenger showed them favour, they in return
started to make fun of them and day and night conspired to root out Islam from the
land. Here, it needs to be kept in mind that before the advent of Islam, the people of
Madinah were very poor. After its advent, when conquests took place their financial
condition changed. In particular, the hypocrites became very wealthy. In the first
place, the Prophet (sws) would give them more to show affection; moreover, because
of their greediness they would also take more by fabricating various excuses.
Furthermore, they never spent what they would obtain. They would openly ignore any

53. They swear oaths by God that they did not utter that statement whereas they have uttered
that word of disbelief and renounced faith after embracing it. And they wanted what they have not
been able to obtain. This enmity of theirs is nothing but the consequence of God and His
Messenger by their grace rewarding them with riches. If they repent, it is better for them and if
they show indifference, God will punish them in a painful way in this world also and in the next as
well. And they will not have any supporter or helper in the land.

54. Believers! Why do say something you never do? It is most detestable in God’s sight that
you should say something what you never do.
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opportunity to spend in the cause of God. Thus these people became wealthy because
of Islam. In return, they continued to connive and conspire against it.

Consider next the words “If they repent, it is better for them and if they show
indifference, God will punish them in a painful way in this world also and in the next
as well. And they will not have any supporter or helper in the land.” They sound a
warning. Their worldly punishment will be the same as the one which has become
destined for the disbelievers and idolaters and in the hereafter too, they will be their
companions. They will be isolated and left alone by their allies because the latter
would be too busy in trying to escape their own fate. They will not be able to help
their own selves, let alone others.
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Reference here is to those among them who has become wealthy because of Islam.
The word I,J 5 generally means “they turned away” implying that there was no hope
left for them to come back; however, here it is qualified by the verb Q,,i )ai thus it
implies that when they hear of spending in charity, they walk away such that they
never even look back.

It is a strange weakness of a person that until he is not able to obtain a thing, he
expresses the resolve that as soon as he is able to acquire it, he will not waste it like
others in a wrong way; in fact, he will spend it for such and such a noble cause and set
an example of justice and piety. However, as soon as he is able to acquire it, he does
not even remember this commitment; he, in fact, regards it to be a consequence of his
own effort and entitlement. He spends it for the cause of Satan instead of spending it
for the cause of God. Very few are the fortunate who use what they obtain in the right
way, thinking that this is an obligation they owe to its giver.

The word olicf means to make something manifest itself as a consequence of
another.

The last verse implies that these people nourished hypocrisy in themselves for a
long period of time. It did not enter them accidentally; it was a consequence of
deliberately breaking a promise and of continuous lies and deception. Only through
death will they be able to relieve themselves of it. Believers should not expect that

55. And there are those among them too who promised God: “If God blesses us with His
bounty, we shall generously spend in charity and do shall be among those who do virtuous deeds in
abundance.” So, when God gave them out of His grace, they started to show stinginess in it and
turned their faces in evasion. Then, as a consequence, God implanted hypocrisy in their hearts
until the day they will meet Him because they went back on their promise with God and
because they continued to lie.
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they will have the urge to repent and mend themselves. Only when the reality comes
before them like the sun will this thick veil of their hearts be lifted. Something similar
is said about the builders of the Darar mosque later in verse 110 of this sirah: i%¥
s r.g,;ewl’ r’..e;,bﬁ.h.uu‘ 3 r.e;,,ué ﬂ,.oao\nwh.o (This building which they have built
will always be a basis of doubf in their hearts except if their hearts shatter to pieces.
God knows everything; He is very wise.)
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The words “do they not know that God ...” express wonder. The verse implies that
even after such a long period of instruction and education, purification and cleansing
and after being revealed so many facts, so thick-headed are these people that they
could not know that God knows all the secrets. The fact is that God knows everything
is expressed in the Qur’an in the form of a verb and also in the form of an adjective.
For this reason, here and even more clearly at other instances in the Qur’an, the all-
embracing knowledge of God is expressed in the form of a verb as well as an
adjective. Keeping in view the coherence in the discourse, this verse is a prelude to the
next one in which the whisperings and criticisms of the hypocrites are exposed. They
did this among their circles to discourage sincere believers.

The wgﬁ in verse 79, in my opinion, is a permutative (badal) of the accusative
pronoun 3» in 43S in verse 78. Though I am not fully convinced about this, I have
translated the verse keeping in view this interpretation. Zamakhshart too has referred
toit” )

Both (a,.b:.,’;a and (azﬁfa are the same words. The latter refers to a person who does not
remain content to merely fulfil his obligations but out of his own will and strength
does optional deeds of virtue in abundance as well.

The word 3 means “to blame, “to censure” and “to deride.”

In the earlier verses, it was stated that the hypocrites showed evasion in spending
for the cause of God; not it is being told that not only do they not spend themselves,
they cannot see others doing this too. They censure and deride those who do so. As for
the generous and sincere Muslims who spent with generosity and large-heartedness,

56. Do they not know that God is aware of their secrets and their whisperings and God
knows very well everything that is hidden? The whisperings of those who censure Muslims
regarding charity who spend it whole-heartedly and the poor have only that to spend which
they earn from their hard labour; so, they make fun of them. God made fun of them and for
them is a painful torment.

57. Zamakhshari, Al-Kashshaf, vol. 2, 279.
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they would call them people who were fame-greedy and show-offs and that they did it
to over-awe others with their religiosity and generosity. As for the poor Muslims who
did not have anything to spend and spent whatever little they could earn from their
hard labour, they would make fun of them and make sarcastic remarks to discourage
them. Typically they would say that these people had become more generous than the
proverbial Hatim Ta’1.

It is the mentality of the stingy that they want others to be stingy as well so that no
one exposes their own stinginess. A person with severed nose wants others to be like
him too so that there is no one to point out his own physical defect. The hypocrites too
had the same mentality. It also satisfied their emotions of enmity against Islam. They
did not want to spend a penny for Islam nor did they want others to do so. When
against their wish, they saw others spending generously for Islam as if they are filling
their own treasures — so much so that a labourer would happily spend by sacrificing
the needs of his family as if he is gaining a huge reward in exchange for a few pennies
— they would writhe in anger. They would vent their emotions by censuring and
disparaging such people.

The sentence “God made fun of them” is similar to what is said in verse 15 of Siirah
al-Baqarah. The implication is that they make fun of the believers, while God makes
fun of them by giving them more respite so that they do whatever they want to. He
will then seize them from where they would not even expect.

P R 0 ST R P P IR CE DT SN I P SE I T NS PR VI S I PP
34 y)}g&L;b()nfﬁ-)Lgd&: ~& Y FIRNY §)0 CAml ) (AT O) ) (AT Y B g (a2l
20 St 351 i Y 40
This verse is a further manifestation of the directive of being stern with the
hypocrites given earlier. The Prophet (sws) was an embodiment of affection and
graciousness. In spite of all the mischief played by them, their salvation was dear to
him like the rest of his followers. Just as he would seek God’s forgiveness for others,
he would also do so for the hypocrites. But the latter became so hard-hearted that they
were not prepared to accept people being well-wishers of Islam. In fact, they, as a
rule, would discourage well-wishers. At this, the Almighty stopped him from seeking
forgiveness for these callous people and that too with the intensity depicted in this
verse. The word “seventy” is not meant in its literal sense; it connotes a large number.
This style is very common in Arabic and in Urdu too.
The words “this is because they denied God and His Messenger” state the reason for
this intensity. In other words, forgiveness is for those who believe in God and His

58. Whether you ask forgiveness for them or not, even if you ask seventy times for their
forgiveness, God is not going to forgive them. This is because they denied God and His
Messenger and God does not guide those who breach promises.
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Messenger; how can it for those who do not even believe in them. It should be kept in
mind that this verse proclaims the lack in faith of those who not only claimed to have
faith in God and His Messenger but would also offer the prayer to show off, as has
been pointed out earlier. However, because of their misdeeds alluded to before God
did not accept their claim to faith.

The guidance mentioned in “and God does not guide those who breach promises” is
with reference to the objective and consequence. Readers may look up what I have
written under verse 74 earlier.

Section VIII: (81-89)

These verses were revealed during the battle of Tabiik regarding the hypocrites who
stayed back after fabricating excuses and were very happy at their deception. The
context of these verses is very evident.

Text and Translation
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Those who had been left behind were very happy at being left behind from God and
His Messenger, and they disliked that they wage jihad for the cause of God with their
persons and their wealth. And they said: “Do not go out in this heat.” Say: The fire of
Hell is far hot. Would that they understood! Thus they should laugh less and shed
more tears because of what they have been doing. So, if God takes you back to any of
their groups and they seek permission from you to go out for jihad, say: You shall

o\
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never go out with me nor shall you fight alongside me with any enemy. You preferred
to sit earlier; so, now also sit with them who were left behind. (81-83)

And when any of them dies, never offer his funeral prayer and never stand on his
grave. They rejected God and His Messenger and died while breaching promises. And
do not give any importance to their wealth or children. God only intends to punish
them through these in the life of this world and their souls depart in the state of
disbelief. And when a sirah is revealed: “Fulfil your obligation to faith in God and
wage jihad alongside His messenger,” then even those among them who are able to do
so, come to you to ask for reprieve, and say: “Leave us! We shall stay with those who
stay behind.” They preferred to be with those women who stay behind. And their
hearts were sealed; so, now they understand nothing. The Messenger of God and they
too who accepted faith with him, however, have waged jihad with their persons and
wealth. And it is they for whom there are favours and blessings and it is they who
shall succeed. God has prepared for them orchards beneath which streams flow. They
shall live in them forever. This alone is supreme success. (84-89)

Explanation
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The word iiés means “he who is left behind.” From this meaning, the word u,ua.e
is used to connote those who had evaded the campaign of Tabiik by presenting false
excuses. By using this word for them, the Qur’an has explained their real status:
outwardly, they had come to the Prophet (sws) to excuse themselves; however, in
reality, they are those who were left behind and ignored. The Prophet (sws) of God
knowing full well that their excuses were baseless accepted them because it was better
that such miscreants stay back. If they go out for war, who knows what mischief they
will spread.

The word <Y is used in two meanings in the Qur’an. One of its meanlngs is ¢
converse order” as in verse 33 of Sirah al-Ma’idah: &% u‘r-e*’)‘) r..erl R 31,90 The
second is “after” as in verse 76 of Stirah Bani Isra’1l: led&;u,:.:xm j3.9!

Here it occurs in its second meaning. The fact is that if they have succeeded in their
ploy, it is nothing good for them; it is in fact going to produce evil consequences for

59. Those who had been left behind were very happy at being left behind from God and His
Messenger, and they disliked that they wage jihad for the cause of God with their persons and
their wealth. And they said: “Do not go out in this heat.” Say: The fire of Hell is far hot.
Would that they understood!

60. “Or to amputate their hands and feet from opposite sides.”

61. “They to will not be able to stay back for long after you.”
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them. The goat or sheep that is left behind its herd or shepherd can become an easy
prey for Satan who goes after it like a wolf.

The words “and they disliked that they wage jihad” is the opposite of what is said at
the beginning of the verse. In other words, what should have made them happy was
disliked by them and vice versa.

The last part of the verse shows that they even tried to convince others to not go out
for war by scaring them of the hot weather at hand. It is known that the Muslim army
marched to Tabiik in the hot summer. However, little do they know that the sizzling of
Hell will be far greater than the climate they may face here.

@ o,ML\,%LJ”’/ R C S TR

The verse 1mp11es that if these people will jump into the fire of Hell while escaping
the heat of the weather, then in lieu of their deeds, they should cry more and laugh
less. The previous verse says that these people have become devoid of insight. For this
reason, they are happy at their misfortune, as if they have achieved a great feat.
Generally our exegetes have taken this statement of regret as a statement of
information. I do not agree with this interpretation. Here both the deed and its fate
have been made evident. This is because a person who has insight can see his fate in
the mirror of his deeds done in this world and is affected by it the way he should be.
Yet, the blind and deaf are deprived of this.
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The verb g, is used both transitively and intransitively. The style of this verse
shows that these verses were revealed during the journey to Tabiik. Thus the words
“God takes you back” clearly imply: ‘“He takes you back from this journey.”

The second thing which this verse indicates is that due to the misdeeds of the
hypocrites stated above, the Prophet (sws) had developed abhorrence and hate for
them. So much so, he did not even want to look at them. This disgust of the Prophet
(sws) was right in line with the directive of God. For this reason, it is stated here that
even though these people are not worthy of being looked at, the Prophet (sws) should
sternly turn down any request they may make for participation in any future war

62. Thus they should laugh less and shed more tears because of what they have been
doing.

63. So, if God takes you back to any of their groups and they seek permission from
you to go out for jihdd, say: You shall never go out with me nor shall you fight
alongside me with any enemy. You preferred to sit earlier; so, now also sit with them
who were left behind.

only Thls copy cannot be uploaded on any webS|te except those of the publisher and the author.”



Tadabbur e Quran — Vol.3: Tawbah (9) 72

campaign in case God makes him meet any of their groups in his return journey. They
will make their request to hide their shame and to show that they are still loyal. This is
in fact an explanation of an aspect of the directive mentioned in verse 74 in which the
Prophet (sws) has been asked to deal firmly with them.

The third indication in it is about the notion which the hypocrites housed in their
hearts: they reckoned that since this time the Muslim army will be facing a strong
Roman army, it will not return home. It is deference to this that the verse says that if
God, contrary to this notion of the hypocrites, makes the Prophet (sws) meet any of
their groups. The hypocrites were guilty of such a notion at the time of Hudaybiyah
too. Verse 12 of Siirah al-Fath refers to it in the following words: a5zl &f p:?;';&
10 hgzdal j[@;i.:}.i)\ 3% (in fact, you reckoned that the Messenger and his companions
would never return to their people).

Consider the words “Say: You shall never go out with me nor shall you fight
alongside me with any enemy. You preferred to sit earlier; so, now also sit with them
who were left behind.” They ask the Prophet (sws) to disallow the hypocrites from
participating in the greatest collective responsibility. The purpose is to humiliate them
and expose them. Hitherto they had been part of the Muslims on the bases of various
excuses and pretexts. Until then, they would try to ask for exemption from jihad; now,
the Prophet (sws) is asked to not permit them for this endeavour if they ask to. This is
because they had been admonished much earlier, as is indicated by verse 15 of Siirah
al-Fath. This style can be both to negate an urge and to prohibit. In my opinion, in the
Sturah Fath verse the former is the case, while in the verse under discussion, the latter
is the case.

64’;:_4 u,.n.ms r..“\,;u, AJ,M);MU}VJP.@J Kﬂdér&)'ﬁg\w‘uu”‘w ’\&M‘j;

Here another harsh and in fact the final step is stated to expel the hypocrites from
the Muslim collectivity. Earlier in verse 80, the Prophet (sws) has already been asked
to not pray for their forgiveness. The current verse takes a step ahead. It is as if both in
their life and death, Muslims have been asked to sever their relations from them. The
last link of a person has with his collectivity is that after his death, his fraternity buries
him and he goes away to his creator with the provision of their supplications. This
prohibition now cut off this last link with them too.

Consider the last sentence: “they rejected God and His Messenger and died while
breaching promises.” The word s.s means “to break promises” and “to rebel.” In
other words, if these people lay claim to faith and also observe religious rituals just to
put up a show, they have broken the covenant they had made with God and His
Messenger. The indication is to their misdeeds alluded to earlier.

64. And when any of them dies, never offer his funeral prayer and never stand on his grave.
They rejected God and His Messenger and died while breaching promises.
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This verse has been explained carlier in the siirah under verse 55.
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Just as the word ¢T3 orolsS'is used at some instances “for a part of the Qur’an or to a
directive mentioned in it, the word §,,. (sirah) is also used for some section of it and
not as a term.

In “fulfil your obligation to faith in God and wage jihdd alongside His messenger,”
the word “faith” is used in its complete meaning. This implies that they should go out
for jihad with God’s Messenger to bear witness to their faith in God.

The word J,b means “capability” and “affluence.” Verse 86 says that when they are
asked to wage war for the cause of God, they prove spineless in their claim to faith.
Even the healthy among them and those who have wealth and the provision of weapons
— what to speak of the poor — come to the Prophet (sws) with fabricated excuses.

In my opinion, the words “leave us! We shall stay with those who stay behind”
express their mental feeling. At some instances in the Qur’an, a statement of the Jews
is cited: Lcas s Law (We listened and We disobeyed) even though they actually said:

Lkl s Las(We listened and obeyed). However, since the former was their heart’s call,
the Qur’an stated the testimony of their hearts as words uttered from their tongues. It
is as if they did not say Lubisla,.. (We listened and obeyed); they actually said: U
Lcas (We listened and We disobeyed).

In a similar way, these hypocrites presented some excuses and compulsions. The
reality was that they were cowards and wanted an easy sailing. Instead of going out
with the combatants, they wanted to stay back with the women, the handicapped and
the disabled. It is their excuses which the Qur’an has alluded to in the form of their
words. This has produced a subtle sarcasm, examples of which can be seen at other
instances in the Qur’an too.

The word )i is used for women because men go out for war and other chores

66,

65. And do not give any importance to their wealth or children. God only intends to punish
them through these in the life of this world and their souls depart in the state of disbelief.

66. And when a sirah is revealed: “Fulfil your obligation to faith in God and wage jihad
alongside His messenger,” then even those among them who are able to do so, come to you to
ask for reprieve, and say: “Leave us! We shall stay with those who stay behind.” They
preferred to be with those women who stay behind. And their hearts were sealed; so, now they
understand nothing.
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from their houses, while they look after the children and the houses by staying back.
The hearts of the hypocrites were sealed as a result of this attitude they had adopted.
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These verses depict the fate of true and staunch believers. The purpose is to praise
the sincere among them and also to stir the honour of these hypocrites: the true
companions of the Prophet (sws) do not present excuses like these hypocrites do when
they are asked to prepare for war; on the contrary, they wage war through their
persons and their wealth.

Section IX: (90-99)

In the earlier verses, the hypocrites living in the city were discussed. They inhabited
Madinah and its suburbs. Coming up is the mention of the hypocrites living in the
rural areas and villages. Both had the same type of ailments and the directive stated is
also the same for both. In this regard, a list of the actual handicapped is also
mentioned so that there is no ambiguity between those who were only presenting
themselves as handicapped and the actual ones. Since this was a decisive verdict about
the hypocrites and it was feared that the innocent too might wrongly be dragged into
it, it was essential to draw a clear line between the two.

Readers may now proceed to study the verses.

Text and Translation
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67. The Messenger of God and they too who accepted faith with him, however, have waged
Jjihad with their persons and wealth. And it is they for whom there are favours and blessings
and it is they who shall succeed. God has prepared for them orchards beneath which streams
flow. They shall live in them forever. This alone is supreme success.
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And from among the villagers too came people guilty of making excuses that they
too be exempted, and those who lied to God and His Messenger stayed back. A
painful torment will seize those among them who disbelieved. (90)

There is no blame, however, on those who are weak and those who are sick and on
those also who do not have the capacity to spend while they remain well-wishers of
God and His Messenger. There is no blame on those who are thorough. And God is
Forgiving and Ever-Merciful. And they are also not to blame who when come to you
so that arrangements can be made for their conveyance, you say: “I do not have any
arrangement for your conveyance,” they return with eyes shedding tears in sorrow that
alas do not have the capacity to spend. Only they are to blame who seek reprieve from
you even though they are wealthy. They were satisfied to remain with those women
who stay in their homes, and God sealed their hearts. Thus they became deprived of
knowledge. (91-93)

When you people return to them, they will present excuses before you. Say: Do not
make excuses; we shall not believe in anything you say. God has fully informed us of
your circumstances. Now God and His Messenger will observe your deeds. Then you
will be brought before Him who knows what is open and what is hidden, and He will
inform you of all your misdeeds. On your return, these people will swear before you
oaths by God that you forgive them. So, just ignore them. They are filth in entirety,
and Hell is their abode because of their misdeeds. They will swear in front of you to
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become pleased with them. Even if you become pleased with them, God will not be
pleased with these people who break promises. These villagers are stronger in their
disbelief and hypocrisy and are more worthy that they be unaware of the bounds of
what God has revealed to His Messenger. And God knows everything and is very
wise. (94-97)

And among these villagers, there are those also who regard spending in the way of
God to be a penalty and wait for you a turn of fortune. Let bad fortune fall on them
and God hears and knows all. And among them, there are those also who believe in
God and in the last day and regard what they spend and the supplications of the
Messenger as a means of procuring God’s nearness. So, indeed, this is a means of
nearness for them. God shall admit them into His mercy. Indeed, God is Forgiving,
Ever-Merciful. (98-99)

Explanation
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The word 33&% refers to a liar and to someone who concocts lame excuses to shirk
responsibilities. The difference between 33&% and 33&%% is that the excuse of the latter
can be false and also true in some instances; however, the former always refers to a
person who fabricates phony excuses.

The word lesf is the plural of s and refers to villagers and Bedouins. Here it
refers to those who dwelled in the suburbs and deserts of Madinah. Being over-awed
by the rising power of Islam, they had submitted to its political rule but faith had not
actually entered their hearts. In the first place, it was not the spiritual part of Islam that
had attracted them; it was more of its political might, as just referred to. Secondly,
since they were far away from the centre, it was neither possible to make befitting
arrangements for their education and instruction nor were they themselves prepared to
give time to go to Madinah for this purpose because of their pressing agricultural and
animal husbandry needs. Those capable among them could have tried to reform and
improve themselves if they wanted and could have gone to Madinah on various
occasions also to benefit from the company of the Prophet (sws) and his companions.
However, the majority among them were those who knew Islam by name only and
were totally unaware of its bounds and restrictions and were crude and uncouth. It was
these people who later became apostates and in order to curb their mischief, Abii Bakr
(rta) had to take bold measures.

The verse states that just as there were ones who came to the Prophet (sws) to
excuse themselves and seek exemption, there were others who dishonoured their

6

68. And from among the villagers too came people guilty of making excuses that they too be
exempted, and those who lied to God and His Messenger stayed back. A painful torment will
seize those among them who disbelieved.
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promise with God and His Messenger. They did not even take the pain to present any
excuse and sat in their homes while completely ignoring the call to wage war.

The word r.gM (from them) in the last part of the verse is meant to show that there
were some true and sincere believers in Islam among them too who took the initiative
in showing sacrifice and selflessness — as is clarified ahead. For this reason, it is said
that those who have committed disbelief by audaciously fabricating excuses for not
fulfilling their obligations and remaining behind will be visited by a painful
punishment. Only they are an exception to this who abided by their covenant with
God and also those who were handicapped in reality.
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These verses point out the difference between people who had genuine excuses and
those who were just making lame excuses. The purpose was to expose the latter and
secure the former from any blame of hypocrisy.

The condition mentioned is because there can be many sick and poor who can try to
cause harm to Islam and to the Muslims whilst sitting in their homes through their
conspiracies and connivances. Such people will not be absolved of the blame of staying
back. Only those will be absolved of this blame who though are not able to reach the
battlefield because of their weakness, ailment or poverty, yet wherever they are, try as
far as they can to serve Islam and the Muslims. And if they are not able to do anything,
then at least in their homes they sincerely pray for the victory of Islam and the Muslims
and express grief at their own deprivation of being unable to participate in jihad.

Although, those mentioned by the words “and they are also not to blame who when
come to you so that arrangements can be made for their conveyance” are already

69. There is no blame, however, on those who are weak and those who are sick and on those
also who do not have the capacity to spend while they remain well-wishers of God and His
Messenger. There is no blame on those who are thorough. And God is Forgiving and Ever-
Merciful. And they are also not to blame who when come to you so that arrangements can be
made for their conveyance, you say: “I do not have any arrangement for your conveyance,” they
return with eyes shedding tears in sorrow that alas do not have the capacity to spend. Only they
are to blame who seek reprieve from you even though they are wealthy. They were satisfied to
remain with those women who stay in their homes, and God sealed their hearts. Thus they
became deprived of knowledge.
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alluded to in verse 91, they are specially mentioned here so that their passion could be
lauded. They were not ones who were hindered by poverty or by weakness of faith.
On the one hand, there are people who sit back because they think that they are
indigent and are without weapons, transport and provisions; thus they think that God
has given them a legitimate excuse for staying back. On the other, there are those who
do not want to be easily deprived of this blessed cause; they try their best to capitalize
on this opportunity by finding options where these needs could be met. If they are not
able to succeed in this effort, their deprivation makes them shed tears. In other words,
this shows that even for the poor, the legitimate excuse is only in the case when every
limb of their body evidences it.

3 oz ol a3 ’)L;Tg,fmki’kiisér’.ﬁ@wﬁymwv& LS R

70

o,x.ﬁrmfu(&w:a Ga1s el 418 355 23,.25

The word )iz here means “to make false excuses.”

The invocative in “say: do not make excuses” is singular even though the address in
the first section of the verse is plural. Similarly, in the later part “we shall not believe
in anything you say. God has fully informed us of your circumstances” the pronouns
“you” and “your” are in the plural. It is evident from this, that the hypocrites are
responded through the tongue of the Prophet (sws) on behalf of all the believers. It is
as if the tongue of the Prophet (sws) is the representative of all sincere believers.
There is complete harmony and trust between him and his followers. The sarcasm on
the hypocrites is also evident in this.

It is evident from the words “we shall not believe in anything you say; God has fully
informed us of your circumstances” that the real reason because of which the excuses
of the hypocrites were regarded as unacceptable was that God Himself had exposed
them. He knows the hidden and the apparent. Since all others except the Prophet (sws)
can never be in a position to know what is hidden, they can only form an opinion on
the basis of the shari‘ah relying on outward circumstances. If there is no religious or
intellectual basis to reject an excuse or claim, it will be accepted even it is totally
baseless in reality. We shall accept every person who lays claim to faith as a Muslim
if there is no religious ground to negate him even though he may be a strong hypocrite
inwardly.

The remaining part of the verse implies that instead of hiding behind the shield of

70. When you people return to them, they will present excuses before you. Say: Do not make
excuses; we shall not believe in anything you say. God has fully informed us of your
circumstances. Now God and His Messenger will observe your deeds. Then you will be brought
before Him who knows what is open and what is hidden, and He will inform you of all your
misdeeds.
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false excuses and oaths, they should bear witness to their uprightness through their
deeds. God and His Messenger are observing their deeds and these baseless excuses
will be of no benefit to them.
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In this verse, a single word _2l,s) mentioned adjacently occurs very eloquently in

two different, in fact, opposite meanings. One of its meanings is “to turn one’s face

away from someone.” Another of its meanings is “to accept the excuse of a person

and forgive him and be happy with him.” It is used in the second meaning at the first
instance and in the first at the second.

zu@.,.u‘,;’s.i$b;uw kubw‘,@,ub ‘,oj:upﬁ’;w

The words “they will swear in front of you to become pleased with them” explain
the second meaning of _2!s| referred to earlier. God will only be pleased with them
when they repent and mend their affairs and make Him happy.
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This verse states why these villagers became so worthy of God’s wrath that even if
they are able to please the believers, God will never be pleased with them. Neither
have they been able to spend time in the company of the Prophet (sws) and the
companions nor did they try to become aware of the bound and limits of God’s book.
As a consequence, they were the worst affected by the onslaught of disbelief and
hypocrisy. Had faith been dear to them, they would have remained in contact with the
Prophet (sws) and the righteous and would have enhanced their own faith and
knowledge. But they would always present the excuse of their wealth and family
holding them back, as is mentioned in verse 11 of Surah al-Fath.

Further down in verse 122 of the current siirah, their 1nd1fference to rehglon and to
the centre of religion is referred to in these words: Jé V«wv 35 *55% 3 Gyl BB a3
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73,

71. On your return, these people will swear before you oaths by God that you forgive them. So,
just ignore them. They are filth in entirety, and Hell is their abode because of their misdeeds.

72. They will swear in front of you to become pleased with them. Even if you become pleased
with them, God will not be pleased with these people who break promises.

73. These villagers are stronger in their disbelief and hypocrisy and are more worthy that
they be unaware of the bounds of what God has revealed to His Messenger. And God knows
everything and is very wise.

74. It was not possible that all Muslims should have undertaken this; but why did this not
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In other words, being villagers is not an excuse for them. If they belong to the
villages, even then it was their responsibility to be diligent in their own education and
instruction. However, on the contrary after claiming to profess Islam, they continued
to nurture their disbelief and hypocrisy. Thus they were but worthy of the ignorance
which nurtured in them. Since God is knowledgeable and wise, all His dealings are
based on knowledge and wisdom. He does not force religion and its knowledge on
anyone and gives to each what he proves worthy of.
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Slnce God hears and knows all no secret is hidden from Him. Whatever He tells
His creatures and in whatever way He will deal with them are based on these
attributes.
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The word <l is the plural of 3. It refers to those deeds of piety and charity
which bring a person closer to God.

This verse mentions the sincere and the righteous among the villagers.

Earlier in verse 80, the Prophet (sws) was stopped from seeking forgiveness and in
verse 84 from offering funeral prayers for the hypocrites. However, the sincere among
still enjoyed these benefits. It is for this reason that it is stated that they make their
charity and the Prophet’s supplications to be a means of nearness to God whereas the
hypocrites are deprlved of both these benefits.

The pronoun in g 4 g L@pl 3i is in the feminine singular, yet its antecedents are both
the things mentioned earlier. Generally, our exegetes interpret this expression to mean
that they make their charity to be a means of procuring the Prophet’s supplication.
However, I am reluctant to accept this interpretation. In order, to accept it, certain
suppressions in the expression would be taken to be present for which there are no

happen that a few from each of their groups could come forward to obtain sound understanding
of religion and warned the people of their nation also when they returned to them so that they
too could become careful?

75. And among these villagers, there are those also who regard spending in the way of God to be
a penalty and wait for you a turn of fortune. Let bad fortune fall on them and God hears and knows
all.

76. And among them, there are those also who believe in God and in the last day and regard what
they spend and the supplications of the Messenger as a means of procuring God’s nearness. So,
indeed, this is a means of nearness for them. God shall admit them into His mercy. Indeed, God is
Forgiving, Ever-Merciful.
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concomitant indications. Ustadh Farahi also hold the same view as the one I have
presented. I find it to be correct both with regard to language and to the coherence of
the discourse.

Section IX: (100-112)

In the succeeding verses, first those who took the initiative in accepting Islam or
those who sincerely followed them are lauded. These are the real building blocks of an
Islamic society. God has given them glad tidings of being pleased with them and of a
great success.

After that, the hypocrites of Madinah and the villages are referred to and they are
warned of punishment in all three instances: this world, Barzakh and the next world.

Obviously, it automatically emanates from this that they have no relationship with
Islam and the Islamic society.

After that, those people are mentioned which this great sizrah had shaken and jolted
and who, as a result, became anxious to confess their sins and seek forgiveness. They
were then given glad tidings of acceptance of their repentance. The Prophet (sws) was
thereupon given certain directives to reform and instruct them. The acceptance of
repentance of some was deferred and they were told to wait for God’s decision.

After that the issue of the Darar mosque and its founders is taken up and verdict
about them is delivered.

Next, the covenant between God and the believers is referred to and the qualities
which they should profess as a consequence are explained. The purpose is expunge
the Muslim society from unwanted elements of all types to restore it to its pristine
form.

Readers may now proceed to study the verses.

Text and Translation
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And God was pleased with those Muh3jirtin “and Ansar and they were pleased with
Him who took the initiative the foremost, and then with those also who befittingly
followed them. And He has prepared for them orchards below which streams flow.
They shall abide in them forever. This alone is great success. (100)

And there are hypocrites among the villagers who live around you and among the
inhabitants of Madinah also. They have become adept in their hypocrisy. You do not
know them; We know them. We shall punish them twice. Then they will be driven
towards a great torment. (101)

And there are some others also who have confessed their sins. And they have earned
both good and bad deeds. Hopefully, God will bestow His favour on them. God is
Forgiving, Ever-Merciful. Accept the charity of their wealth so that you may cleanse
them and purify them. And supplicate for them. Indeed, your supplication is a means
of tranquillity for them. And God hears and knows all. Do they not know that it is God
alone Who accepts the repentance of His servants and lauds their charity and that God
is very inclined to accepting repentance and is Merciful? Tell them: Carry out deeds;
now God and His Messenger and the believers will observe your deeds. And soon you
will be brought forth before Him who knows all the revealed and the concealed. He
will inform you what you have been doing. (102-105)

And there are others also whose matter stands deferred until the verdict of God. He
will either punish them or accept their repentance. And God knows everything. He is
extremely wise. (106)
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And those who have built a mosque to harm Islam, strengthen disbelief, cause a rift
between the believers and to provide an ambush for people who before this have been
engaged in war with God and His Messenger and they will swear: “We did this only
to do good.” And God bears witness that they are absolute liars. You must never stand
in it. Only that mosque is worthy that you stand in it whose foundation from the first
day was based on piety. In it are people who like purity, and God likes those who like
purity. Is that person better who based the foundation of his building on the fear of
God and in pleasing Him or he who raised his building on the side of a hollow
precipice that is about to fall; thus it fell with him in Hell? And God shall not guide
the unjust. And this building which they have built will be rooted in their hearts on the
basis of doubt except if their hearts shatter to pieces. God knows everything; He is
very wise. (107-110)

Indeed, God has bought the persons and wealth of the believers in exchange for
Paradise. They fight in the way of God; thus they slay and are slain. This is a true
promise incumbent upon God in the Torah, in the Gospel and in the Qur’an. And who
can be truer in fulfilling his promise than God? So, rejoice on your deal that you have
made with God. And this in reality is supreme success. Those who continue to repent,
worship, are grateful, who strive, kneel and prostrate, enjoin good and forbid evil and
protect the bounds of God are the true believers and give glad tidings to the believers.
(111-112)

Explantion
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This verse mentions the real asset and treasure of an Islarmc society. One purpose
for this is to present them as an example for all the Muslims so that they should strive
to follow them. The second purpose is to make evident to the hypocrites that they
should now not try to remain part of this noble group. If they want to remain part of it,
then they should adopt their ways otherwise get ready to meet their fate.

The verse lauds that vanguard of the Muslim community from among the muhdjiriin
and the ansar; they were the ones who took the initiative to accept faith; it was a time
when even one step towards it meant coming in harms way. Supporting the Prophet
(sws) meant that they had taken on the might of all Arabia.

Those who occupy the second place after them though did respond to the call of the
Prophet (sws) immediately, yet they followed in the footsteps of the first group with

77. And God was pleased with those Muhajiriin and Ansar and they were pleased with Him
who took the initiative the foremost, and then with those also who befittingly followed them.
And He has prepared for them orchards below which streams flow. They shall abide in them
forever. This alone is great success.
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full sincerity and uprightness. In this regard, they did not let any pretension,
expediency and vested-interest creep into them. Similarly, they were without any
reluctance and hypocrisy. Once on their way, they did not think of turning back. They
severed themselves from all those worthy of it and connected themselves to all those
worthy of it. In fact, such was this union that the two became one. This sincerity,
veracity and complete harmony between their inner and outerselves has been called
ihsan here. At another instance in this exegesis it has been explained that iis@n means
to do something in a thorough and befitting way. The verse states that God was
pleased with them and they were pleased with God. God was pleased with them
because they went to the ultimate extent in showing the patience, perseverance, valour
and selflessness He expected from people for the cause of the truth. Similarly, they
fully abided by the covenant they made with God in spite of all the hardships and
opposition they had to encounter. Furthermore they perfected their abilities and
potentials that God had placed in them and expended them in pleasing God alone.
They never let Satan creep into this sincerity to God.

The meaning of they being pleased with God is that they regarded every dealing of
God with them to be based on His justice, wisdom and mercy in every sense. If they
faced some trial, they regarded it to be a remedy to some shortcoming they had. If they
were confronted with a hardship, they regarded it to be a test of their patience and
steadfastness. If good times befell them, they showed gratitude and if they were afflicted
with sorrow, they showed perseverance and satisfaction. They never lost hope in any
situation. Storms erupted, thunder lit up the heavens and lightning even struck their
belongings to reduce them to ashes; yet nothing could disrupt their satisfied souls. They
remain pleased with God and God remained pleased with them and this ultimately made
them worthy of the glad tidings: (v+-Y4:A%) (&5 uL.»l 3. L;Mdu&.»b (enter among My
servants and enter My Paradise, (89: 29- 30))

Consider next the portion: “And He has prepared for them orchards below which
streams flow. They shall abide in them forever. This alone is great success.” This is
the reward they will reap for being pleased with God.
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This verse earmarks the hypocrites. It is merely to achieve their own objectives that
they have entered the Muslim faction. So adept are they in their hypocrisy that it is
difficult for the Muslims to recognize them. Their hypocrisy is well grounded in them

78. And there are hypocrites among the villagers who live around you and among the inhabitants
of Madmah also. They have become adept in their hypocrisy. You do not know them; We know
them. We shall punish them twice. Then they will be driven towards a great torment.
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and they are Muslims outwardly only. This pretentiousness seems so real that they
have been successful in deceiving the Muslims.

The words “you do not know them; We know them” admonish both the Muslims
and these hypocrites. The former are warned to be very careful and cautious about
these wolves in the garb of sheep and to be very vigilant; not every one can recognize
their double-face. The latter are warned that however much they may change their
garb, others can be deceived in recognizing them; but not God. He fully knows them
and will make them reach their evil fate.

The words “We shall punish them twice” refer to the punishment they will receive
at the hands of the Muslims as well as to the one they will encounter in Barzakh.

The fates of the believers and the hypocrites will be contrasting. Earlier it was said
that the believers will achieve great success. Now it is said that for the hypocrites
there is a painful punishment in the hereafter.
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These verses mention weak Muslims and those who had shown weakness in the
battle of Tabuk; however, they still had the spark of faith left in them. When this
siirah jolted and shook the hypocrites and these weak Muslims came to know about
them, their eyes were opened. Instead of making excuses, they confessed their mistake
and very anxiously consigned themselves to God and His Messenger. It is mentioned
in historical reports that some of them even tied themselves with the columns of the
Prophet’s mosque and vowed not to eat or drink or leave that place unless they are
forgiven by them. At times, God likes the shame and worry for repentance shown by a
person more than his pious deeds. Thus God was pleased with their acknowledgement
of sin and as is evident from the words “hopefully, God will bestow His favour on
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79. And there are some others also who have confessed their sins. And they have earned both
good and bad deeds. Hopefully, God will bestow His favour on them. God is Forgiving, Ever-
Merciful. Accept the charity of their wealth so that you may cleanse them and purify them. And
supplicate for them. Indeed, your supplication is a means of tranquillity for them. And God hears
and knows all. Do they not know that it is God alone Who accepts the repentance of His servants
and lauds their charity and that God is very inclined to accepting repentance and is Merciful? Tell
them: Carry out deeds; now God and His Messenger and the believers will observe your deeds.
And soon you will be brought forth before Him who knows all the revealed and the concealed. He
will inform you what you have been doing.
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them” they were given the hope that their repentance will be accepted.

The potency of the Qur’anic words when it was revealed and their influence now
can be clearly seen. The Qur’an is the same and the worst forms of hypocrisy are
present in us; however, hearts are no longer the same; no longer do they get
influenced by what the Qur’an enjoins. Today we may find people who prefer to
protest by remaining empty stomach in order to get a pay raise; but seldom will we
find those who can stay up even one night to lament their sins.

The words “and they have earned both good and bad deeds” express what became a
recommendation in their favour. It is stated that these people were not merely raised in
hypocrisy; in fact, with vices, they also earned virtues. They did stumble while
treading the path of piety; but not in the manner that they did not get up after falling
down; they kept on rising after every fall. It was this behaviour which became the
reason for their repentance and confession of sins. Hence they are not worthy of being
shown indifference to; in fact, they deserve God’s favour and affection.

The words “hopefully, God will bestow His favour on them” give glad tidings of
acceptance of mercy and of acceptance of their repentance; however, the style does
not reflect certitude. The word “hopefully” shows that these glad tidings were
conditional. Thus the words “tell them: carry out deeds; now God and His Messenger
and the believers will observe your deeds” of verse 105 points to this condition too. It
is evident from this that though these people were forgiven but on the condition that
they align all their future deeds with the pleasure of God, His Messenger and the
believers. It shows that they will still remain under observation until they fully prove
themselves of being trustworthy through their deeds.

Consider now the verse: “Accept the charity of their wealth so that you may cleanse
them and purify them. And supplicate for them. Indeed, your supplication is a means
of tranquillity for them. And God hears and knows all.” It has become fully evident
from verses 53-54 that by this phase the Prophet (sws) had been asked to ignore the
charity of the hypocrites. Thus he would even reject some charity. Similarly, in verse
84, he had been stopped to supplicate and seek forgiveness for them. However, those
who had been forgiven among them became an exception to this prohibition and they
were granted both these blessings

In the expression r‘eéﬁ 3 ri’,g,!;f P r’.gg\;zi &e && two words: tazkiyah and tathir are
mentioned. Their usage in the Qur’an shows that the latter is mostly used to cleanse
the apparent and hidden filth in a person and the former adds to this meaning another
aspect: to develop and nurture abilities and to adorn one’s self with the virtues of
morality.

One thing evident from the above expression is that the most effective remedy to the
ailment of hypocrisy is spending in the way of God. The source of this ailment
primarily is love of this world and it is this love that produces all those vices that can
be comprehensively called hypocrisy. Spending in the way of God uproots this
ailment. When it is uprooted, then on the one hand, vices become weak and on the
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other, virtues begin to be nurtured.

The second thing that is evident from this expression is that those who spend in the
way of God do not do any favour to God and His Messenger. The real favour is
actually shown to them by God and His Messenger by accepting this charity. This is
because the cleansing and purity it produces in a person is not needed by God and His
Messenger; it is needed by those who are invited to spend their charity.

The expression (.Q:J.z ge includes the funeral prayer besides general prayers and
supplications. These forgiven people are allowed funeral prayers that had been
forbidden for the hypocrites in verse 84.

The words “and God hears and knows all” sound assurance as well as warning.

Verse 103 addressed the Prophet (sws) and he was told that when these people have
confessed their sins, he should once again train and instruct them; at the same time, he
was guided to what could be the most effective way to train and instruct them. In
verse 104, these people are directly urged and exhorted to seek repentance and spend
in charity because God accepts repentance and charity and His attributes testify to
this. Thus those who want to please God and procure His nearness should do these
deeds held dear by God as much as possible. Also evident from this is that repentance
and reforming one’s self is not a temporary task; it needs perpetuity.

Consider the words “Tell them: Carry out deeds; now God and His Messenger and
the believers will observe your deeds.” They are meant to warn and admonish them.
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The word\>,) means “to postpone or cancel a matter.”

There were some people who had sincerely repented for their sins but they had not
been forgiven at that time and their matter had been deferred. In verse 118 ahead, they
are referred to. From there it is evident that they were three people. Narratives
mention their names as Ka‘b ibn Malik, Hilal ibn Umayyah and Murarah ibn al-Rabi*.
These individuals were not incriminated with hypocrisy. In fact, they had made
sacrifices for Islam and even participated in all previous wars. However, at the
instance of the Tabiik campaign, they showed weakness. For certain reasons to be
referred to later, they were sternly punished than the rest. The attributes of God at the
end of the verse imply that these people will be dealt with by God on the basis of His
wisdom and knowledge.

A question arises here regarding the harshness shown to them, particularly when
they had a flawless past. In my opinion, this can have several reasons.

The first reason could be that the anger shown to someone is commensurate with the
trust and good-will that person has. If others had made mistakes, it was not something
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80. And there are others also whose matter stands deferred until the verdict of God. He will
either punish them or accept their repentance. And God knows everything. He is extremely wise.
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unexpected because of their weaknesses; however, the blemish committed by these
three not only tarnished their flawless past but also damaged the trust and good-will
the Prophet (sws) had in and for them.

The second reason could be that they did not fully realize their mistake because of
the stature they had earned for what they had done for the cause of religion already.
Thus the succeeding verse refers to it. Dilution in the feeling of shame for a mistake is
against the real spirit of repentance. Thus, in order to train and instruct them, their
repentance was deferred until the anxiety, worry and restlessness needed for the
acceptance of forgiveness was stirred in them.

The third reason could be to strike a final blow on the hypocritical mentality, as [ have
referred to earlier. God preferred that the emotions against hypocrisy should awaken in
the believers so much that they do not tolerate any of its type among them. For this
purpose, stern accountability from those who, before their mistake, professed an
unblemished character would have been the most effective. This incident must have also
opened the eyes of the hypocrites. They would have realized that when such people
could be punished what to speak of others. Other believers too must have understood the
real criteria in religion on which every person must be prepared to be judged.
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This is a mention of the most mlschlevous faction of the hypocrltes. There were two
mosques already present in Madinah. One of them was the Quba mosque situated in
the suburbs and other was the Prophet’s mosque located in the city. However, to carry
out their malicious motives, they built another mosque. It was built to provide them
with a den to hatch conspiracies against Islam and the Muslims. They named it as a
mosque to falsely impress the Prophet (sws) and the believers with their religiosity
and at the same time achieve their purpose. In order to make it popular, they even
tried to make the Prophet (sws) pray in it once so that it too earns the same sanctity in
the eyes of people as that of the Quba mosque. However, the Prophet (sws) fully

understood their motives and tried to put them off. But, when these verses were
revealed, he not only did not pray in it, he also had it razed to ground upon his return

81. And those who have built a mosque to harm Islam, strengthen disbelief, cause a rift
between the believers and to provide an ambush for people who before this have been engaged
in war with God and His Messenger and they will swear: “We did this only to do good.” And
God bears witness that they are absolute liars. You must never stand in it. Only that mosque is
worthy that you stand in it whose foundation from the first day was based on piety. In it are
people who like purity, and God likes those who like purity.
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from Tabiik.

These verses expose the evil motives for which this alleged mosque was built.

The first of these motives was that it was built to harm Islam and the believers. A
mosque is a place of prayer and religious rituals. But this was a trap laid out to attract
the believers and then gradually inject the poison of hypocrisy in them.

The second motive was disbelief. In other words, to nurture and nourish the
disbelief that had found its way in them. A mosque is a workshop of faith but this
alleged mosque was meant to serve disbelief.

The third motive was to create rift and dissension between Muslims. In Islam, it is
the mosque which binds people and organizes them as a unit. These hypocrites wanted
to first attract them to a mosque and then cause disruption in their ranks.

The fourth motive was to provide a place in which they could lie in ambush. It has
been referred to earlier that all these hypocrites had their sympathies with factions
warring against Islam. They desired them to succeed and were actually their agents
among the Muslims. At this instance, they thought of building a mosque to hide their
subversive activities and to also provide a den for themselves to carry out their evil
motives.

The Prophet (sws) was then told that these hypocrites would repeatedly swear that
their intentions in building this mosque were based on sincerity. They would contend
that it was built for the benefit and use of the believers; they wanted to increase
worship places so that people who could not go to the Quba mosque in the dark of
night or in cold weather or in rain would be not deprived of the reward of
congregational prayers.

The expression &a+34kl3 connotes swearing an oath.

An ambiguity in this verse is that the khabar (enunciative) is not mentioned in it.
Exegetes have generally interpreted it to mean these hypocrites who made this
mosque are from among the hypocrites that have mentioned earlier. However, this
interpretation only solves the coordination of this verse with the previous one; the
issue of the enunciative still remains. In my opinion, the enunciative is suppressed
here. It is known that in the Arabic language at instances of intense anger the
enunciative is suppressed. It is as if the furious tone of the speaker is a substitute for
the enunciative.

The hypocrites did not succeed in bringing forth the Prophet (sws) to pray in this
mosque and hence their nefarious designs never succeeded. He was stopped in
standing in it. The sternness found in the tone in “you must never stand in it” is
directed to the hypocrites and not the Prophet (sws).

In “whose foundation from the first day was based on piety” the reference is to the
Quba mosque because the Darar mosque had been built to counter it. The hypocrites
wanted to undo the status of this mosque but the Almighty made it an abiding place by
praising it and those who offered prayers in it. The words used are “in it are people
who like purity, and God likes those who like purity.” This praise is also a slant on the
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mischief-mongers of the Darar mosque. In other words, they are ones whose both
inner and outer selves are impure. Since they are worthy of God’s wrath, the Prophet
(sws) should have no link with this alleged mosque.

It may be noted that the superlative in the Arabic language and in the Qur’an is also
used without any comparison. Same is the case here in: 1.

It is also evident from this verse that the real foundatlons of a mosque are laid in the
hearts of people who build it and not on the land. If its founders have piety in their
hearts and they base the foundations of the mosque on piety as well, then it is worthy
of being called a mosque. If hearts have mischief in them, then such a place cannot be
called a mosque; it is a place of idol-worship which will lead its founders and
worshippers to Hell one day, as will be evident from the next verse.
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The word i refers to the edge or side of something.

In rivers, canals and valleys, sometimes the force of water takes away with itself
mud that lies below the edges. This hollow and unstable precipice is called & .

The expression s Ji s means a building is about to fall after being rent apart. The
ism al-fa ‘il from this verb is both sl and . It is the same as ~3.Jicols and ~. $Ls,
both of which are ism al-fd‘ils.

This verse depicts a parable of those who base their deeds on some evil motive
instead of basing them on piety and pleasing God.

The guidance referred to in the last part is with reference to the purpose and
consequence.
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The verse employs the literary 1nstrument of ta‘lig bi al-muhal, which means
expressing the impossibility of something happening. It is evident from this that every
deed has different effects. In general, all deeds done because of hypocrisy have
poisonous effects but it becomes impossible to sever one’s self from the consequences
of a deed as building the Darar mosque. It is like blood flowing in body.

82. Is that person better who based the foundation of his building on the fear of God and in
pleasing Him or he who raised his building on the side of a hollow precipice that is about to
fall; thus it fell with him in Hell? And God shall not guide the unjust.

83. And this building which they have built will be rooted in their hearts on the basis of
doubt except if their hearts shatter to pieces. God knows everything; He is very wise.
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This verse explains the essence of the pledge sworn on the hands of the Prophet
(sws) in which every believer acknowledges that there is no god by God and that
Muhammad is His messenger. The purpose is delineate the consequences of this
pledge so that every person can decide for himself the right course and the wrong one
that is based on hypocrisy and disbelief.

The greatest status that human beings enjoy is that in spite of being God’s creatures
they have entered into a contract of sale and purchase with their creator. In accordance
with this contract, God Himself takes a certain responsibility on Himself just as He
imposes certain responsibilities on them. It is obvious that this stature of human
beings is because God has given them the choice of free-will in certain spheres and
desired that human beings out of their own willingness let God have a right in their
wealth and persons and then earn the eternal abode of Paradise because of it.

Here is how this contract is mentioned in the Torah and the Gospel:

Hear, O Israel: The LORD our God, the LORD is one. Love the LORD your God with

all your heart and with all your soul and with all your strength. (Deuteronomy: 6:4-
5)

And everyone who has left houses or brothers or sisters or father or mother or
wife or children or fields for my sake will receive a hundred times as much and
will inherit eternal life. (Matthew, 19:29)

In the Gospel the words “Kingdom of Heaven” are used for Paradise. The
translators of the Torah changed all rewards of the hereafter to rewards of this world
because of their greed for this world. However, in the teachings of the prophets, there
is a copious mention of eternal rewards given in an eternal life.

The verse urges the believers to consign to God what they have pledged and be
prepared to receive what God has pledged to them. Grand is God’s Paradise. It is not
an unprofitable deal. It is eternal life in exchange of a few days of this worldly life.
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84. Indeed, God has bought the persons and wealth of the believers in exchange for Paradise.
They fight in the way of God; thus they slay and are slain. This is a true promise incumbent
upon God in the Torah, in the Gospel and in the Qur’an. And who can be truer in fulfilling his
promise than God? So, rejoice on your deal that you have made with God. And this in reality is
supreme success.
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Just as in the previous verse, the enunciative (khabar) was suppressed, in this verse
too it is suppressed. Al-Zujaj also hold this opinion and I regard it to be strongly
grounded. On certain occasions, the stress in a sentence points to the enunciative even
though it is not expressed in words. Here, exactly same is the case. The occasion
shows that those who have these traits are true believers and the Prophet (sws) should
give glad tidings to such believers.

All the words that occur in this verse have been explained at different instances in
this exegesis except the word u,auL..Jl I did face a lot if difficulty in translating it. Its
conventional meaning is “to walk about in the land.” It is used precisely in this
meaning in verse 2 of this very sirah thus: ,e_.A uﬂwmlulw % However, the
context of this verse clearly shows that its literal meaning is not implied here. It
occurs as a term. The word <\ (siyahah)is a term of religious people since ancient
times and it is translated by Ibn Manziit thus: < Ul:8:Lal 2 3oyl (to go to some
place for the purpose of worship and for striving for the cause of religion).*” Before
the advent of Islam, a special importane with regard to worship was given to a person
leaving his wife and children and the humdrum of life and seeking refuge in forest,
deserts and isolated places. The purpose was to use all his time to meditate, worship
and do various religiously motivated exercises. At the same time, the person was
required to eat only as much as was needed to survive. He was to live on wild fruits
and fountains found at these places. This has been the most liked way of worship
among Chrisitian and Buddhist monks amd Hindu Yogis. If these people would meet
people, it was more on the pattern of nomadic expeditions, moving from place to
another. They would urge people to piety and virtue wherever they would temporarily
stay and then move on to another place. It was to such a life of asceticism that the
word «-l.. was a used as a term.

The extent of this <=l which was part of monasticism has been prohibited in
Islam because it is a religion based on human nature and monasticism is against
human nature. The part of it that relates to trusting God, remembering Him, devoting
one’s self to Him, exerting one’s self to find the truth, seeking knowedge,
disseminating religion and striving for the cause of religion is also desirable in Islam.
These have been made parts of the fast, the i‘tikaf, ‘umrah, hajj and jihad by it. For
this reason, it contains both positive and negative things about cwl_.. On the one

85. Those who continue to repent, worship, are grateful, who strive, kneel and prostrate, enjoin
good and forbid evil and protect the bounds of God are the true believers and give glad tidings to
the believers.

86. So, walk about now in this land for four months.

87. Ibn Manzi, Lisan al-‘arab, vol. 2, 492.
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hand, it is stated: %)l i 4ol (there is no siyahah in Islam)®® and on the other, it is
said:velaclos s oleall oV¥ jp dolw (the siyahah of this ummah is its adherence to the
fast and to mosques).*” It is narrated by Abii Da’@id that once a person came to the
Prophet (sws) and sought permission to participate in jihad. At this, he is said to have
replied: o slezdl feldalow (The siyahah of my ummah is waging jihad for the cause
of God).90 It is evident from these details that the real objective of siyahah is found in
Islam as well. Thus, the fast, i‘tikaf, hijrah, jihad and traveling for preaching and
gaining knowledge are included in its meaning. Just as this siya@hah is for men, it is
also for women, which is evident from the word <lsl.. However, women would be
expemted in these practices where Islam has exempted them. For example,
participating in war.

Our exegetes have generally translated the word siy@hah as “those who fast” or
“those who move about for the cause of God” or “those show disinterest in worldly
affairs.” However, these translations only bring forth one aspect of this word. The
translation “to strive” which I have adopted may not do full justice to the word and I
am also not fully satisfied with it, but I do think that it is closer to its essenec and
covers not all but most of its meanings.

In the earlier verse, the essence of making a pledge with religion was depicted. Now
in this verse, the real character of the believers is being highlighted. The purpose is
place a mirror in front of the hypocrites so that if they want they can reform
themselves by looking into it.

Of the various components of the character of believers that are mentioned here, the
first one is penitence. It means “turning to God.” The first step that a person should do
in worshipping and obeying God is that instead of wandering about in satanic ways he
turns to his Lord and shows determination in treading the straight path. It is this
penitence that gets hold of him in every task. Whenever he deviates from the straight
path, it is penitence that comes to his rescue and sets him back on the straight path.

After penitence, worship is mentioned. It is the greatest right of God imposed on the
person who turns towards God. And since there is no one else except God Who has
this right, hence no one else should have a share in this worship nor in obedience
because obedience is a natural requisite of worship.

After worship, gratitude is mentioned because it is the essence of all forms of
worship. This is precisely why rituals like the prayer and the zakdh are manifestations
of gratitude to God and an acknowledgement of His favours. If the sentiments of
gratitude and acknowledgement of favours are not deeply engendered in a person, he
is not able to befittingly worship God nor is His worship braced with its true spirit.

88. Abi al-Faraj ‘Abd al-Rahman ibn ‘Alr ibn Muhammad ibn ‘Al1 ibn al-Jawzi, Gharib al-hadith,
1" ed., vol. 1 (Beirut: Dar al-kutub al- ‘ilmiyyah, 1405 AH), 512.

89. Ibn Manzi, Lisan al-‘arab, vol. 2, 493.

90. Abu Da’ud, Sunan, vol. 3, 5, (no, 2486).
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After this, siyahah is mentioned. It has already been explained above. It is a
comprehensive expression of all efforts, exercises and struggles which a person
undertakes to reform his inner and outer self, to understand and teach religion and to
disseminate and spread it with fervour and altruism and for whose cause he sacrifices
the pleasures and comforts of his life without any hesitation.

After that, the prayer is mentioned. The expression used to refer to it is &3y
&3deidl. Wherever the prayer is mentioned in this manner in the Qur’an, it does not
mefely refer to the obligatory prayer. It also alludes to the ones offered in seclusion. It
is these prayers which protect all the attributes mentioned earlier and it is they who
enliven and nurture the exertion for the cause of God called sayahah by the Qur’an.

After this, forbidding from evil and urging towards virtue is mentioned. The
attributes stated earlier refer to individual reform. Now the collective conduct of
people is clarified: they enjoin virtue and forbid vice. They are not unconcerned with
the right and wrong of others and in fact have great concern in them to reform others,
and according to their capacity try to set right wrongs.

At the end, the bounds of God are mentioned. This in fact is an expression of piety.
This is a reference to an attribute which is the most comprehensive: in other words,
these people remain very vigilant in every phase of life to abide by the bounds set by
God and not to cross them. Neither do they themsleves dare to break any limit nor, as
far as they are can, permit others to do so.

As pointed out earlier, the reasn that these traits of the believers are mentioned here
is that the picture of true believers comes before the hypocrites: it is such people who
have these traits and not every claimant to faith whose character and deeds are the
entire opposite but they want their names to be written in the register of the believers.

Section X: (113-129)

This is the closing section of the sitrah. Muslims are directly addressed in it. After
cleansing their faction from all evil elements, here at the end they are being given
some directives and glad tidings.

It is first said that it is not befitting for the Prophet (sws) or the believers to seek
forgiveness from God for the idolaters, even if they are blood relatives. In this regard,
the nature of the forgiveness sought by Abraham (sws) for his father is clarified so
that it may not create any misconception. The purpose of this directive is to cleanse
the believers from every speck of evil and prepare them to live and die for the mission
of the truth only. If some other inclination than the truth enters a person even to a
miniscule extent, it opens the door to hypocrisy and disbelief. For this reason, this
door has been tightly shut.

After this, all the believers are given glad tidings of acceptance of their repentance,
who, after the warnings mentioned in the sirah, were anxious to rectify their

~only. This copy cannot be uploaded on any website except those of the publisher and the author.”



Tadabbur e Quran — Vol.3: Tawbah (9) 95

weaknesses and were diligently seeking forgiveness for them.

After this, the repenters of the people of Madinah and the Bedouins are urged to
always remain in the company of the truthful and the sincere. Their company will be
an antidote to their weaknesses. Moreover, they should bear in mind the great favour
which God has promised to reward them with in exchange of every small and big
virtue done for His cause. Further, the factions living in the deserts are advised to
remain associated with the centre so that they can reap the blessings of the Prophet’s
company and also disseminate them to their own people.

Further ahead, the believers are told to wage war with the disbelievers around them
and be stern with them. The fate of those who were still deeply involved in hypocrisy
after all these warnings is indicated.

At the end, the believers are addressed and told how great a mercy and favour is the
person of the Prophet (sws). They should sincerely value him. Those who evade this
advice are told through the tongue of the Prophet (sws) that he does not care for
anyone as God is sufficient for him; he has full trust in Him and He is the owner of the
glorious throne.

Readers may proceed to study these verses in the light of this background.

Text and Translation
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It is not befitting for the Prophet and the believers to pray / for the forgiveness of the
Idolaters, even if they are their relatives when it has become evident to them that they
are the companions of Hell. And Abraham had asked for the forgiveness of his father
only because of the promise he had made with him. Then when it became evident to
him that he is God’s enemy, he declared his acquittal from him. Indeed, Abraham was
very kind-hearted and gracious. And this is not God’s practice that He lead astray a
nation after guiding it until He clearly inform them of what they must refrain from.
Indeed, God has knowledge of all things. It is God whose kingdom prevails in the
heavens and the earth. Only He gives life and He alone gives death and except for
God you neither have a friend nor a helper. (113-116)

God showed affection to the Prophet and to those among the Ansar and the
Mubhajirtin who sided with the Prophet in times of difficulty after the hearts of some
among them had become inclined towards deviation. Then God looked at them with
affection. Indeed, He is very Affectionate, Ever-Merciful. And, He looked with
affection on the three also whose matter had been deferred. Until when the earth
closed in upon them in spite of its vastness and their souls suffered affliction and they
came to know that there is no place of refuge from God except with Him. Then God
turned to them in affection so that they repent. Indeed, it is God Who is prone to
accepting repentance and is Merciful. (117-118)

Believers! Keep fearing God and be in the company of the truthful. It was not
befitting for the Bedouins of Madinah and those who lived nearby that they sit behind
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leaving God and His Messenger. Neither was it befitting for them to regard their own
life to be dearer than his. This is because whatever thirst, fatigue and hunger they are
afflicted with in the cause of God and whatever step they take to inflict sorrow on the
disbelievers and injury on an enemy, in exchange for all these one pious deed is
written for them. God will not waste the reward of those who are thorough. And
whatever small or large amount they spend in charity and whatever valley they
traverse, all is written down for them so that God can best reward them for their
deeds. It was not possible that all Muslims should have undertaken this; but why did
this not happen that a few from each of their groups could come forward to obtain
sound understanding of religion and warned the people of their nation also when they
returned to them so that they too could become careful? (119-122)

Believers! wage war against the disbelievers around you and let them find sternness
in you. And you should know that God is with those who are conscious of their limits.
And when a siirah is revealed, there are some among them also who ask: “Whose
faith among you has it increased?” So, those who have actually believed, it increases
their faith and they receive glad tidings from it. As for those whose hearts have an
ailment, it increases their filth with another filth and they die as disbelievers. Do they
not see that every year they are put through trials once or twice? Even then, they do
not repent or take heed? And when a siirah is revealed, they gaze at one another: “Is
there anyone watching?” Then they slip away. God has turned their hearts away
because these are people who do not understand. (123-127)

There has come to you a Messenger from among yourselves. It weighs down
heavily on him if you suffer. He is desirous of your faith and is an embodiment of
affection and mercy for the believers. Thus if they turn away, say: God is sufficient
for me. There is no deity except Him. I have trusted Him alone and He is the Lord of
the glorious throne. (128-129)

Explanation
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In the first verse, the believers are asked to refrain from a very hidden form of

91. It is not befitting for the Prophet and the believers to pray for the forgiveness of the
Idolaters, even if they are their relatives when it has become evident to them that they are the
companions of Hell. And Abraham had asked for the forgiveness of his father only because of the
promise he had made with him. Then when it became evident to him that he is God’s enemy, he
declared his acquittal from him. Indeed, Abraham was very kind-hearted and gracious.
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polytheism, which actually leads to hypocrisy through the back door: they should not
pray for the forgiveness of those from whom the declaration of acquittal had been
made after the truth had been conclusively communicated to them and even then did
not accept faith. The reason for this is that such adversaries have become worthy of
God’s wrath. Praying for them because of being related or because of any other form
of association would mean that one’s affiliation with blood relationship has prevailed
over one’s affiliation with the truth. Here the word “idolaters” refers to the “idolaters
of Arabia” from whom acquittal has been sounded in very blatant words at the
beginning of the sirah from God and His Messenger. A great weakness of the
hypocrites was that they were not willing to sever ties of relationship and friendship
from such idolaters. After severing all links with them, the believers were told that
forgiveness should also not be sought for them. Earlier on, this same directive was
given to the Prophet (sws) regarding die-hard hypocrites: he should neither seek
God’s forgiveness for them nor lead their funeral prayers. In the lives of God’s
Messengers, there comes a stage when they and the believers are stopped from even
praying for the guidance and forgiveness of the disbelievers. In fact, a stage is also
reached when words like 553 uJV&Jl wuo)vluu)wvu) are uttered by them. This is the
time when God does not want the shghtest of evil to remain attached to the believers
so that they are protected from the punishment that is ordained for such evil elements.
I have explained in Siirah al-Anfal that the prayers of a prophet and the believers
provide security for their nation. Here by stopping the Prophet (sws) and the believers
from these prayers, the idolaters have lost their last barrier of protection.

It is evident from the words “even if they are their relatives” any relationship of a
person with the Prophet (sws) which is devoid of faith will not be of any benefit
before God, let alone other ties and links.

It becomes evident from the words “when it has become evident to them that they
are the companions of Hell” that for those about whom it is evident that they will end
up in Hell, it is not permissible for the believers to pray for their forgiveness.
However, this does not mean that praying for the guidance of a disbeliever has also
been prohibited because God Himself has informed about the idolaters mentioned in
this verse ending up in Hell. After the passing away of the last prophet, there is no
certain way of finding out this information about any person that he will not accept
guidance and thus end up in Hell. Thus there is nothing wrong in praying for the
guidance of such people. However, if a person dies as a disbeliever, forgiveness
should not be sought for him. This is because doing so would render faith as
insignificant and negate God’s law of justice, abstaining from which is essential for
the believers.

The verse clarifies a misconception arising from Abraham’s prayer of supplication

92. “O Lord! Leave not one of these disbelievers in the land.”
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for his father who was a disbeliever: he only fulfilled a promise he had made with
father. Moreover, this promise was made at the time when Abraham (sws) was not
fully informed that his father was in fact God’s enemy. As soon as he came to know
of it, he announced his acquittal from him. It is evident from concomitant indications
that it was God Himself Who informed Abraham (sws) of this once he had
conclusively communicated the truth to him. God told him to leave his father to
himself because he is not going to accept faith.

Abraham’s promise referred to here is mentloned at many instances in the Qur’an.
In Stirah Maryam, the words are: L..n,du% m\ Q)JJWLN g.u.;;’.bdb %

This shows the utmost importance promises have. If a person makes a promise with
someone, he must fulfil it as far as it is possible.

The word )57 means someone who is very sympathetic and caring and 245 means
gracious and benevolent. Here these words praise Abraham (sws). The Almighty has
expressed His likeness for his concern for his father. If the preceding and succeeding
verses of the Stirah Maryam verse quoted earlier are read, it is evident that at that
time, A%dhar, his father had been very callous to him. However, the obedient son not
only bore the anger of his father but very affectionately promised him to pray for his
forgiveness. One can deliberate how tough the declaration of acquittal must have been
for such a loving son. However, since for the sake of His love, God wants a person to
be both hard and soft, Abraham (sws) highlighted both these aspects of his heart. This
is the right example for all exponents of religion. Unless they are affectionate and
kind, there is no use for them to undertake this task. Similarly, if they do not have an
iron will and immense perseverance, they will not achieve anything.
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Th1s verse can refer to the estabhshed practice of God that is repeatedly mentioned
in the Qur’an that He leads astray people only after the truth has been conclusively
communicated and made fully evident to them; hence such people do not deserve such
sympathy. However, because of the words “after guiding it” my mind is very inclined
to think that this verse is actually a warning to the believers: after the straight path has
been evident to them, God has also made evident the dangers that travellers of this
path may encounter; it is now their obligation to remain secure from them; if they do
not, then the responsibility of going astray rests on them. God leaves such people to
go astray. In other words, this directive further emphasizes the directive as per which
the believers must not pray for the forgiveness of the idolaters. It has been explained

93. Abraham said: “Peace be to you. I shall pray to my Lord to forgive you. He is very
Merciful to me.”

94. And this is not God’s practice that He lead astray a nation after guiding it until He clearly
inform them of what they must refrain from. Indeed, God has knowledge of all things.
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earlier that any mental or spiritual attachment with those whose enmity with the truth
is evident at times becomes a trial for a person. This attachment gradually increases so
much that basic beliefs are forgotten and the blood and family relations prevail on
them. Today those who in spite of being born Muslims raise the slogan “we are the
progeny of the pharaohs” or feel proud of Raja Dahir instead of Muhammad ibn
Qasim have succumbed to this trial.

The words “indeed, God has knowledge of all things” are part of this warning. They
imply that God is aware of the outer and inner aspects of a person. Any inclination
towards polytheism or disbelief will not remain hidden from Him.

I
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ThlS verse reflects monotheism and emphamzes what is said earlier. Th1s purpose of
this emphasis after emphasis is to cleanse even the smallest speck of polytheism from
the believers.
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The word &5 means “to turn to God.” However, when it is ascribed to God and is
followed by the preposition iz, its meaning encompasses mercy. Thus it would mean
to look at someone with mercy or affection. The obvious consequence of this meaning
is that God will accept the repentance of such a person.

This verse is proclaiming general glad tidings for those who mended their ways
after hearing the warnings found in this sirah and as such made themselves worthy of
them. It has been pointed out earlier that this sirah acted like a sieve to sift out the
right elements from the evil ones in the society of those times. After this cleansing, all
evil elements were expelled. Only they remained who were as pure as gold. Once God
announced this general acceptance of repentance, if the heart of any person got
contaminated temporarily with some sin, it was immediately washed away by the tears
of his shame. God gave such people glad tidings of the acceptance of their repentance.

The first person mentioned in this list is Prophet Muhammad (sws). This is became
he was the most outstanding person of this pure society. If he is mentioned in this
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95. It is God whose kingdom prevails in the heavens and the earth. Only He gives life and He
alone gives death and except for God you neither have a friend nor a helper.

96. God showed affection to the Prophet and to those among the Ansar and the Muhajirin who
sided with the Prophet in times of difficulty after the hearts of some among them had become
inclined towards deviation. Then God looked at them with affection. Indeed, He is very
Affectionate, Ever-Merciful.
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context, it does not mean that he was guilty of a mistake the way some others were. In
fact, it actually refers to his mercy and magnanimity because of which he would
forgive the hypocrites for their pranks. Verses like verse 43 of this sirah point to
this.”” However, since prophets of God are a benchmark of truth and justice, God
checks them on such blemishes and reforms them. These blemishes originate from the
sentiments of well-wishing, but cross the bounds prescribed by God for his prophets
and messengers.

In the second position the muhdjiriin and then the ansar are mentioned. On the one
hand, this signifies the rank and position found in an Islamic society: after the Prophet
(sws) come the muhdajirin and then the ansar. On the other hand, what is evident is
the basis of this status and position: it is not lineage or tribe or wealth or status; its
basis is obedience to the Prophet (sws) and service to religion. Those who are the
most prominent with regard to this trait have the highest rank in an Islamic society
regardless of their family and tribe and worldly assets.

The expression “in times of difficulty” primarily refers to the campaign of Tabiik. It
is evident from history that it took place in very difficult circumstances. However, it
also comprehensively refers to all those difficulties which the muhdjirin and the
ansar continued to encounter from the beginning right upto those times. This
expression firstly delineates the fact that real faith is that of those who have succeeded
in the trials of hardship. The second thing which is evident is that this attribute of the
faith of the muhdjiriin and the ansar made them worthy of God’s affection and He
accepted their repentance. God does not deprive His sincere and selfless servants from
the urge to do good. When some weakness emanates from them, God instils in them
the urge to repent after which they repent and God forgives them. God disregards only
those who make claims with their tongues only but are not prepared to face any
adversity.

The words “after the hearts of some among them had become inclined towards
deviation” show that the vast majority of the muhdjiriin and the ansar persevered on
the truth in spite of all forms of hardships they were inflicted with. Only a small
number of them showed weakness at the instance of Tabik; they too after warning
reformed themselves. Then they turned to God and their repentance was accepted by
Him.
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97. “May God forgive you. Why did you permit them until it would have become evident to
you who the truthful are and you would have known the liars also.”
98. And, He looked with affection on the three also whose matter had been deferred. Until when
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After glad tidings of general acceptance of repentance mentioned earlier, the case of
three people deferred in verse 106, is now taken up.

The words “until when the earth closed in upon them in spite of its vastness” refer
to the hardships these three faced. It is evident from historical reports that for fifty
days these three were totally ignored by others; even their close relatives became
distant, as they left these three to themselves. Their wives and children too became
estranged from them. This happened while the city of Madinah still bustled with
activity; its blessings were still the same and the mutual love and affection which
people had was as exemplary as ever. However, these three individuals had no one
who sympathized or cared for them because they were condemned in the eyes of God
and His Messenger. Vast is God’s earth for people provided they have magnanimity in
their hearts. Yet when the doors of hearts close, this vastness is constricted and
becomes a prison for a person. Such was the ordeal these three faced during this time.
As mentioned earlier, this situation did not prevail for a few days; it went on for a
whole fifty days.

Besides the constriction these people found in the external world, their inner selves
too became choked and suffocated. At times, however much stagnation and
compression may be found in the outer world, if a person’s heart is satisfied with his
practices, the dreary outer world does not make him lose hope. He is able to find some
place of refuge in his inner self. However, these people could not even show any
patience for an instant in the wake of displeasure from God and His Messenger, let
alone fifty days. What more can be sorrowful for people of faith than this? Such was
their situation that they were more sick of their inner world than the outer one.
Imagine the plight of those who do not have any hope in the world around them and
their hearts too would not accept any assurance to appease them.

The words “and they came to know that there is no place of refuge from God except
with Him” precisely portray their inner feelings. The intensity with which these
people were taken to task, with the same intensity did these people show urgency to
turn to God thinking that when God is seizing them, they can only seek His refuge to
save themselves. Thus it is evident from historical narratives that two of these three
totally isolated themselves in seclusion. Day and night they would cry and plead and
express shame and repentance. The third would at times go out but only because he
might earn the affection of God and His Messenger. Had these people any germ of
hypocrisy in them, they would have sought the refuge of someone when they had been
discarded by God and His Messenger. On the contrary, these people were true in faith.
Hence just like a child who in fear clings even more closely to his mother when she

the earth closed in upon them in spite of its vastness and their souls suffered affliction and they
came to know that there is no place of refuge from God except with Him. Then God turned to
them in affection so that they repent. Indeed, it is God Who is prone to accepting repentance and is
Merciful.
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scolds him, they ran to seek God’s refuge to save themselves from His wrath. They
neither presented any false excuse nor connived with others. To one of them — Ka‘b
ibn Malik — the king of Ghassan sent a letter to him to give him refuge. He wrote that
he had heard how their Prophet (sws) been cruel to him and that Ka‘b was someone
whose life should be wasted like this. He expressed that if Ka‘b comes to him, he will
be duly valued. But Ka‘b tore up this letter and had it burnt. This is because he had
faith in the fact that only God’s mercy can save a person from His accountability. The
king of Ghassan cannot save him. It is this belief which is the essence of faith and
monotheism. If a person who is taken to task by God consigns himself to Him with
this belief, then His mercy effervesces even more.

Consider next, the part: “Then God turned to them in affection so that they repent.
Indeed, it is God Who is prone to accepting repentance and is Merciful.” God gave
them the urge to repent once their hearts had become soft after they had borne the
pangs of isolation. The verb 135324 occurs in its complete sense. As for the confession
of sins, these three too did so, as indicated earlier. However, at that time, their
repentance had not been accepted. The reason, as referred before, was that these
people had great confidence in the services rendered for religion. For this reason,
neither did they realize the intensity of their mistake nor did the extent of regret and
remorse they showed was befitting enough. The sincerity of every person cannot be
measured by the same yardstick. Thus God made them pass through a tough trial so
that they and through them others also get to know how much remorse is needed for
repentance to be accepted by God.

The words “then God turned to them in affection so that they repent” clarify another
fact: repentance basically begins from God. It is He Who creates the urge in His
servants to repent. When a person repents, God again shows His affection to him and
accepts his repentance. Such is the nature on which God has made a human being that
if he has faith in it, his heart grieves at every sin he commits and with regret and
remorse the feeling of turning to his Lord arises in him. If a person gets ready to act
according to this feeling, the Almighty provides his heart and tongue with words that
reflect these feelings and which are dear to Him. He then accepts these sentiments.
Only those unfortunate people are deprived from it who are who have lulled their
conscience to sleep and whose faith has become lifeless. Such people become
heedless of God. The punishment they get for this is that God also becomes heedless
of them. The anecdote of Adam (sws) and Satan mentioned in Siirah al-Baqarah is a
very revealing example in this regard. Readers may take a look at what we have
written while explaining verse 37 of that siirah.
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99. Believers! Keep fearing God and be in the company of the truthful.
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After the beliefs and deeds of the believers are cleansed, now certain other
guidelines are being to them. Following them would ensure that in future also they
would be able to keep their deeds free from the adulteration of disbelief and
hypocrisy.

This first guideline shows that company and companionship has a great role in the
development or decadenee of a person’s character. If a person lives in the company of
disbelievers and hypcrites as well as the ignorant, even people havin strong
personalities get influenced, let alone the weak ones. By the same token, if people
having a weak character live in the company of people whose faith and deeds are on
the right footing, they get inspired to overcome their weakness and gradually elevate
themselves to the category of their influencers. It was because of this effect of
companionship that people who were living in the abode of disbelief (dar al-kufr)
were asked to migrate to the abode belief (dar al-islam). Similarly, Muslims who
lived in the suburbs of Madinah were asked to send groups from among them one
after the other to the Madinah for the purpose of training and instruction. In this way,
they would remain connected to the Prophet (sws) and the companions. The
circumstances in which the hypocrites and Bedouins lived have been referred to
earlier. It is evident from them that their bad company played a very strong role in
their spiritual and moral ailments. It is for this reason, that the verse emphasizes that
the company of the truthful should be adopted. Fear of God is the protector a person’s
heart. It protects a person from inside. The company of the truthful reinforces a person
from outside against the onslaughts of Satan. C,—“GM translated as “truthful” are those in
whose words and deeds, there exists complete harmony. In other words, it is the
opposite of the word “hypocrite.”
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100. It was not befitting for the Bedouins of Madinah and those who lived nearby that they sit
behind leaving God and His Messenger. Neither was it befitting for them to regard their own life
to be dearer than his. This is because whatever thirst, fatigue and hunger they are afflicted with in
the cause of God and whatever step they take to inflict sorrow on the disbelievers and injury on
an enemy, in exchange for all these one pious deed is written for them. God will not waste the
reward of those who are thorough. And whatever small or large amount they spend in charity and
whatever valley they traverse, all is written down for them so that God can best reward them for
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These verses emphasize what is said earlier: weak Muslims are encouraged to spend
time in the company of the truthful; every difficulty they suffer earns them reward
from God. The implication is that when it is with such graciousness that God deals
with His servants, then it is not befitting for the people of Madinah and those living in
its suburbs to show hesitancy in siding by God’s Messenger and give preferenec to
their own lives over his. It is also not permissible for future too that a person seeing
hardships and dangers leave the advocates of the truth and adopt the company of evil
and evil doers.

The words “God will not waste the reward of those who are thorough” points to the
condition necessary for the acceptance of deeds by God. “Thoroughness” implies that
these deeds are done merely to please God and not anyone else in the slightest way.

The words “and whatever step they take to inflict sorrow on the disbelievers” refer
to those measures which are meant to produce discouragement in the disbelievers;
they make them sorrowful and this also creates the awe of the believers over them.
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This verse also further emphasizes the need of companionship of the truthful. In verse
97, it is stated that the Bedouins have spent very little time with the Prophet (sws) and his
companions. They are unaware of the bounds of the permissible and the impermissible.
For this reason, they are an easy prey when attacked by disbelief and hypocrisy. This
verse informs them of the antidote to this weakness. If it is not possible for all to leave
their places and visit the Prophet (sws) and his companions, at least a few could have
done so. The implication is that if until then, they fell short of this, they should now take
up this duty and their groups should come to Madinah one after the other. They should
obtain sound understanding of religion and then go back and teach their people. In this
way, the village-dwellers would be able to look after their houses and cattle and also get
to benefit from the company of the Prophet (sws) and his companions. It is evident from
historical reports that the companions had fixed turns to come to the Mosque of the
Prophet (sws). Through this mutual cooperation they would be able to run their errands
and also at the same time benefit from the gatherings of the Prophet (sws)

The expression used in the verse to get educated in religion is wwld\,w It means
to obtain a sound understanding and insight of religion. The word used for instruction

their deeds.

101. It was not possible that all Muslims should have undertaken this; but why did this not
happen that a few from each of their groups could come forward to obtain sound understanding
of religion and warned the people of their nation also when they returned to them so that they
too could become careful?
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is _1go). It means “to warn” and “to caution” and to specially urge people to prepare for
the hereafter. Both this expression and this word are used with reference to the
purpose of of education. In Islam, the real purpose of education is to obtain sound
insight of relgiion and educate and instruct others for sucess in the hereafter. All other
things are secondary and are subservient to this objective.

2= &www&?@a, AEJ&’ 2313 w,)uﬁ\wr.@o wn,pw 7 wkg:b

This verse is a summary of the Whole subject-matter of the sirah. After conclusive
communication of the truth to the Idolaters and the People of the Book, it procalims
acquittal from them. It has become evident from verses 23-24 that the hypocrites were
not prepared to wage war against the neighbouring Idolaters and People of the Book
because of being related to them; they also had friendly ties and common business
interests with them. They were not prepared to break these links with them. After
exposing them and after explaining the requisites of true faith, piety and
righteousness, the real demand of faith is once again put forth before them in this
verse. Though the address is general, concomitant indications show that the words are
directed towards them. Just as the neighbouring Idolaters and People of the Book were
the most worthy of being invited by them to faith and guidance, they now after
conclusive communication of the truth and proclamation of war, have become the
most worthy of their swords. People who show a compromising attitude towards them
because of their family and friendship ties will be regarded as those who have been
unjust to their souls the most, as has been indicated in verse 23. Thus in verse 24, they
are warned that they should wait until God delivers His verdict about them. The real
spirit of faith and sincerity is kindled when a person has to wage war with one’s own
kin. The expression “around you” refers to this very fact.

The words “and let them find sternness in you” imply that just as they, as a nation,
are enemies of the believers, the believers too should reciprocate this. Until then, the
hypocrites found a soft corner in their hearts and hence expected they could use them
to achieve their objective. Now this situation must end.

The words “and you should know that God is with those who are conscious of their
limits” can have two aspects. The hypocrites must not show any weakness in fighting
against these. God helps His pious servants; if they adhere to piety, they will triumph
and their opponents will be humiliated. The implication of God being with someone is
that He will necessarily help them.

The second aspect is to warn the believers: they must abide by all the bounds of
God in showing sternness and in waging war against the disbelievers. In no phase,
should they exceed these bounds because God is only a companion of His pious

102. Believers! wage war against the disbelievers around you and let them find sternness in
you. And you should know that God is with those who are conscious of their limits.
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people. Earlier, it has been emphasized that the covenants of those Idolaters and
People of the Book who have abided by them should be fulfilled. Moreover, the
sacred months must be shown respect. These words stress precisely this.
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These verses refer to those hypocrites who in spite of all the warnings and
admonitions sounded by this sirah continued to adhere to their hypocrisy. In fact,
their hypocrisy gradually increased. No warning from God could urge them to repent
until death overtook them in this condition.

The word siirah can refer to a particular sirah of the Qur’an or to some specific
directive or part of it.

These hypocrites would go to the gatherings of the Prophet (sws) just to put up a
show of pretence and to satisfy the believers. There they would encounter new
demands from the Qur’an every day. They would be recited out various directives.
These everyday directives would weigh down heavily on them. They did not have the
courage to say anything openly against them. So, they would vent their emotions by
passing sarcastic remarks. An example of these is cited in these verses. Their objective
was to disparage the directives of God and His Messenger and to discourage the
believers.

The answer given to such poisonous remarks is also cited. At no stage of their life
do these element find an urge in them to repent and they die in this state of this
disbelief.

The fact that the verses of the Qur’an gradually increase the faith of the believers
and make the hypocrisy of the hypocrites even more pronounced is not a metaphor. It
is a statement of fact. Each directive of the Qur’an opens up a sphere of competition
for the Muslims and when they win in this sphere their faith receives encouragemment
and the volition to win in other spheres until finally they gradually reach the highest

103. And when a siirah is revealed, there are some among them also who ask: “Whose faith
among you has it increased?” So, those who have actually believed, it increases their faith and
they receive glad tidings from it. As for those whose hearts have an ailment, it increases their
filth with another filth and they die as disbelievers. Do they not see that every year they are put
through trials once or twice? Even then, they do not repent or take heed? And when a siirah is
revealed, they gaze at one another: “Is there anyone watching?” Then they slip away. God has
turned their hearts away because these are people who do not understand.
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point of honour. On the other hand, the hypocrites bear one deprivation after another
and one defeat after another and ultimately become totally devoid of any speck of
faith and resolve. Layers of hypocrisy one upon the other envelop their hearts to the
extent that all the abilities which God has blessed them with at birth are trampled
beneath and die away.

The question “do they not see that every year they are put through trials once or
twice?” gives the reason why these people are deprived of the urge to repent. God is
merciful and so He shakes and jolts people, whether of low or high status, once or
twice a year to wake from their slumber of indifference and repent before Him. If
these people too had reflected they would have come to know that their ailment has
reached such an extent that the doors of repentance have been closed for them.

From such trials and incidents, people who have the urge to repent, learn a lesson.
However, people who are deprived of this urge because of their misdeeds learn
nothing from these trials. The hypocrites under discussion have reached this very
stage. No reversal can open their eyes

Consider the sentence: “even then, they do not repent or take heed.” The first part
points to their callousness and the second to their thick headedness. This is because
repentance relates to the heart and taking heed relates to the intellect. In other words,
their misdeeds have rendered their faculties of heart and intellect as useless.

The words “and when a siirah is revealed, they gaze at one another: “is there anyone
watching?” pictures how the hypocrites whisk away from the gatherings of the
Prophet (sws). When the Prophet (sws) would call the believers on important
occasions like preparing for a new campaign or informing them of new directives of
the Qur’an, these hypocrites too would reluctantly come just to put up a show. When
they would see that something difficult was at hand and if they remained in the
gathering, they would have to take responsibilities, they would furtively glance at one
another. The implication being that they should leave the place if any of the believers
is not watching them. They would then secretly slip away. This attitude of the
Hypocrites is depicted in more detail in the Strah al-Nar thus:
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Only they are true believers who have faith in God and His Messenger. And when
they are together for some collective task, they do not go away from there unless
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they seek permission from the Messenger. Those who go after seeking permission
from you, only they are the ones who have faith in God and His Messenger. So,
when they seek permission from you for some need they have, you can give
permission to whomsoever you like and pray to God for their forgiveness. Indeed,
God is Forgiving, Ever-Merciful. People! When the Messenger calls you, do not
regard this calling to be similar to how you call one another. God fully knows
those among you who have been secretly slipping away while hiding behind
others. So, those people who been evading the Messenger’s directive should fear
that a trial may afflict them or a painful punishment visit them. (24:62-63)

The words “God has turned their hearts away because these are people who do not
understand” mean that because of their own evasion, God turned their hearts - away. It
signifies a curse. In verse of Siirah al-Saff, it is similarly said: ”j;.).su‘ fl)n,.:.l) S
When a person reaches this stage, his heart is sealed and it is evident from the verse
under discussion that this is the consequence of his own misdeeds. The part “these are
people who do not understand” implies that when they adopt this attitude even after
warnings from God, their faculties are turned by God to wherever they want to go.
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Both these verses were revealed as a final warning. Though the address is general it
is evident from the context that they are directed towards people who did not of duly
value the Prophet (sws) as a great favour done to the Arabs in particular. Indeed, he
was a great favour to others too. The words “from among yourselves” show the nature
of this favour as well as the fact that because he belongs to them the nature of his
preaching will become conclusive.

The sentence “it weighs down heavily on him if you suffer” implies that contrary to
their thinking that the Prophet (sws) will bring hardships to them, he is in fact very
troubled to see if they are afflicted by them. He wants them to be secure from the
hardships of not only this world, but also of the next. His desire is that they earn
success in both worlds. Thus all his efforts and all his endeavours to educate them are
for this very purpose. People who regard this life to be all that there is find his
measures that are against their worldly interests weighing down heavily on them. The

>

104. So when they went astray, God led their very hearts astray.

105. There has come to you a Messenger from among yourselves. It weighs down heavily
on him if you suffer. He is desirous of your faith and is an embodiment of affection and mercy
for the believers. Thus if they turn away, say: God is sufficient for me. There is no deity except
Him. I have trusted Him alone and He is the Lord of the glorious throne.
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fact is that if these people knew the importance of the next world, they would have
realized that all the worries of the Prophet (sws) are not for his own self; he actually
wants to save them from worries and sorrows.

The expression “he is desirous of your faith” implies that if the Prophet (sws) is
after them, it is not because he has his own agenda; his sole purpose is their welfare
and wants them to accept faith. Just as an affectionate father always wishes well for
his children, the Prophet (sws) too wants all the good of this world and the next for
them. Those who do not Value such concern are unfortunate.

Consider the attributes {Ma)u:ﬁ) (embodiment affection and mercy). Evident in the
first is revulsion to evil and in the second blessings of goodness and permanance of
mercy. Both these attributes are from among God’s noble qaulities which are exactly
used here for Muhammad (sws). It is evident from this that in the matter of showing
affection and mercy to the creatures the noble prophet was a manifestation of divine
attributes. The words “and is an embodiment of affection and mercy for the believers”
are an explanation of the Prophet (sws) being des1r0us of their falth That is why there
is no coordinating particle after (.LL; A in r....»»)u ;;)W,..Jb 2>

The Prophet (sws) is addressed in the last verse. If people do ot value God’s great
favour of sending a messenger to them, it is their own loss and not of him. Contrary to
this, he is desirous of their faith and very concerned of their success in this world and
the next. They are its sole beneficiaries and not the Prophet (sws). If they value him,
they are only earning success in both worlds but they are not realizing this. Thus the
Prophet (sws) should not be concerned about them and should clearly tell them that
God is sufficent for him. If they do not accept his call, it does not mean that he will
become helpless and alone. He who trusts the Lord of the glorious throne does not
care if others do not care.

This brings me to an end to the explanation of this sirah today, Friday, at 9 am.
May God fqrgive our blemishee and malke a nlare nf the triith in Aanr hearte

Canladl &5 4 33531 of 24ss (215 (and our last prayer is that gratitude be to God, Lord of
the world).

Lahore,
15 August 1969
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